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AHMED YESEVI

azret-i Tiirkistan Ahmed Yeseuvi, bir biiyiik ahlak, ask ve irfan adam, bir Allah dos-

tudur. Tiirk kiiltiir tarihimizin en 6nemli sahsiyetlerinden birisidir. O, sadece Yasuf
Hemedani Hazretlerinin gonliinde yaktig Islam'm ask ve irfan kinlcimim kendinden
sonraki taliplere aktarmakla kalmamus, yetistirdigi aksiyoner alperenleri Asya’min bir
ucundan Avrupa i¢lerine kadar gondererek insanlara adalet, tevazu, birlik ve dirlik dii-
siincesini telkin etmistir.

Yesevi Hazretleri, donemin din ve kiiltiir dili olan Arapca ve Farsca yerine, ana dili Tiirk-
ceyi kullanmus, Tiirkceyi bir ilim, ask ve irfan dili haline getirmistir. Sohbetlerinde ve nutk
etmis oldugu hikmetlerinde ana dili Tiirk¢eyi kullanarak genis kitleleri etkileyen ilk Tiirk
mutasavvifi olmustur. Bugiin genis bir cografyada konusulup yazilan edebi bir Tiirkce-
den soz ediliyorsa bunu saglayan Ulu Pir Ahmed Yesevi'dir.

Diger taraftan Ahmed Yesevi Hazretleri, kendi zamamnda Islamin ¢izgi disina ¢ikan ve
umumi olarak rafizilik, zindiklik ve miilhidlik olarak nitelendirebilecegimiz gayr-1 siinni
akim ve yollara kars1 Kur’an ve Siinnet bayragim acan kisidir. O, Kur'an'in tanimlayip
Hz. Peygamberin uyguladig ve telkin ettigi gercek Islam’t halka anlatan bir mana insam,
Kur’an’in ask ve irfani boyutunun bir yorumcusudur.

Nitekim Ahmed Yesevi deyince biz, Hz. Peygamber’in yasadigi Islam", bu Islam" ana
diliyle, herkesin anlayabilecegi Tiirkce ile anlatan ilk Tiirk mutasavvifin ve yetistirdigi
aksiyoner alperenlerle Islam’in tevhid ve adalet nurunu cihana yaymak icin calisan bir
grup serdengectiyi hatirlamaktay:z.

Hazret-i Tiirkistan, sadece bizim milletimiz icin degil vaz’ ettigi mesajlariyla da evrensel
bir degerdir. Ne ki onun adina izafe edilen Yesevilik yolu, esasen Islam’'in Tiirk¢e yoru-
mundan baska bir sey degildir. Allah, Peygamber ve varlik sevgisini goniilde toplayan bu

abide sahsiyet, ask ve irfanin, samimiyetin, hosgoriiniin, insana saygi ve sevginin derin-
lesme ve genislemenin bir semboliidiir.

Bir manzumede Tiirkistanin kalbi sdyle anlatilir:

Tiirkistanin kalbi Ahmed Yesevi
Ask ile donatmus tiim goniilleri
Toplamis basina Alperenleri
Demis yigitlere erlik yolu bu
Erenler hakiki yarhk yolu bu

Bu yesil kubbede ses birakan pir
Hikmetli sozlerle anlatip bir bir
Vahyin dili ile Tiirkce seslenir

Der ki Tiirkistan’a birlik yolu bu,
Aman dagilmayin dirlik yolu bu...

Melamet sirrini Arslan Baba'dan Tekbir sesleriyle sulanan bozkir
Alip fakr donunu giymis abadan Riizgara karisip Hi yankilanir
Vermis icazeti Yasuf Hemedan Yeseuvi tiirbeden niruyla balkir
Demis sonucunda giirliik yolu bu Der ki Tiirk karindas! Birlik yolu bu

Nefsini bilenin hiirliik yolu bu Ayrilma Kur’an'dan dirlik yolu bu

(Mustafa Tatc)

Bugiin Yesevi’'nin kurdugu diinyay: biz onun yaktig1 ceragdan alacagimiz yeni kwilcim-
larla diinyaya tasumak durumundayiz. Nitekim elinizdeki eser, bu misyonumuzun bir
gostergesidir.

Projesi Rektor Vekilligi donemimizde bizzat tarafimizdan baslatilan Ahmed Yesevi adli
bu eser, mutlaka yeni faaliyetlerimizle genisleyecek ve Yesevi'nin diisiinceleri diinyaya
mal olacaktir. Burada Prof. Dr. Necdet Tosun’a ve emegi gecen herkese iiniversitem adina
kalbi siikranlarimi sunarim.

AHMED YESEVI4S
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yiizyilda Orta Asya’da yasarms olan Hoca Ahmed Yesevi, hem Islamiyet’in ya-

yilmasinda hem de ahlak ve maneviyatin koklesmesinde 6nemli katkilart ol-
mus, ayrica soyledigi hikmet tarzi siirlerle Tiirk dili ve edebiyatina onemli hizmetleri gec-
mis bir alim, mutasavvif ve sairdir. Hakkinda dilden dile aktarilan menkibeler ve kendi-
sine nispet edilen birkac¢ risdle haricinde onun goriislerini ve duygu diinyasim giinitimiize
aktaran en 6nemli eserler, siirlerinin toplandigi Divan-1 Hikmet ile talebesi ve miiridi Stfi
Muhammed Danismend’in kaleme aldig1 Mir’atii’l-kulab isimli eserdir.

Divan-1Hikmet’'in yazma niishalarindaki siir sayilarinin birbirinden farkl olmasi ve eski
tarihli yazmalarimin pek bulunmamast sebebiyle bu eserin énce dilden dile aktarildig,
sonralart kaleme alinirken farkh sekillerde derlendigi ve hatta baska sairlere ait siirle-
rin de bu mecmualara karismis olabilecegi tahmin edilmektedir. Bununla birlikte Divan-1
Hikmet'teki tiim siirler, Hoca Ahmed Yesevi'nin dini, ahlaki ve tasavvufi goriislerini yan-
sitacak niteliktedir.

Yesevi’nin goniil diinyasini giiniimiize tasiyan bu siirler, Dogu Tiirkcesi yazi dili gelene-
giicerisinde, Cagatay Tiirkcesiyle kaleme alindigi icin giiniimiizde rahatc¢a anlasilama-
maktadir. Bu siirlerin hem cagdas Tiirk lehcelerine hem de Ingilizce ve Rusca gibi diinya-
da yaygin konusulan dillere cevrilerek insanhgin istifadesine sunulmasi onemli bir ihti-
yacti. Bu ihtiyact kismen de olsa karsilamak icin Divan-1 Hikmet'ten 6nemli gordiigiimiiz
Hikmetler secilmis ve Tiirkiye Tiirkcesi, Kazak Tiirkcesi, Rusca ve Ingilizceye cevrilerek
bircok kisinin okuyup anlayarak istifade edebilecegi bir secmeler mecmuast meydana
getirilmistir. Bununla birlikte, Divan-1 Hikmet yiizlerce yil Arap harfleriyle yazilip basil-
dig1 icin 0zgiin yazimlarim gostermek, bu hatiray: yad etmek ve bir nostaljiyi giiniimiize
sanath bir sekilde tasimak gayesiyle secilen Hikmetlerin Arap harfli yazimi, Latin harfli
okunusu, sadelestirme ve terciimeleri birlikte verilmistir. Hoca Ahmed Yesevi'nin hayat

ve menkibeleri ile ilgili yeni cizilmis minyatiirler ile baz siirlerin hat sanatiyla yazilmis
levhalart da esere sanat ac¢isindan ayr bir deger katmistir. Sonucta meydana gelen bu
giizel sanat eseri, Hoca Ahmed Yesevi'nin hayati, menkibeleri ve Yeseviyye tarikatinin

adabr hakkinda bir giris ile birlikte okuyucularimiza takdim edilmistir. "'x_ ';i_:

Divan-1 Hikmet'ten secmeler yapilirken eserin Arap harfleriyle yapilan iki baskisindan* g

yararlamlmistir. Bunlardan birincisi, eserin Kazan 1904 baskisinin Dayrabay Serikbayu-
live S. Rafiddinov tarafindan yine Arap harfleriyle ve bilgisayarda dizilerek 2001 yilinda
Almati'da yapilan nesridir. Ikincisi ise Kuamsbek Kari, Galiya Kambarbekova ve Rasul
Ismailzade tarafindan hem Arap harfleri hem de Kazakc¢a uyarlamasi (terciimesi) ile bir-
likte hazirlanan ve 2000 yilinda Tahran'da yapilan baskisidir. Bu ikinci nesri hazirlayan-
lar Divan-1 Hikmet'in Kazan 1893 ve Istanbul 1897 baskilarim mukayese ederek daha
saglam bir metin olusturduklari icin, yaptigimiz se¢cmelerde daha c¢ok bu ikinci niishayi
esas aldik.

Secilen hikmetlerin Tiirkiye Tiirkcesine cevirisi/uyarlamas: tarafimizdan yapilmis olup
gerektiginde Abuska Liigati ve Seyh Siileyman Buhari'nin Liigat-1 Cagatay ve Tiirki-i
Osmani gibi sozliikleri ile daha 6nce Kemal Eraslan ve Hayati Bice tarafindan yapilan
nesirlerin sonundaki liigatcelerden de istifade edilmistir. Divan-1 Hikmet daha 6nce
Rusca ve Ingilizce gibi dillere bu miktarda terciime edilmemis oldugundan, hazirlanan bu
eser, bu iki dili bilenler icin de onemli bir kaynak olacaktir. Esasen Ahmed Yesevi gibi bir
degerimizin simdiye kadar farkh dillere cevrilip diinyaya yeterince tanitilamamis olmasi
bir kayip idi. Farkh dillere terciimeleri, hat ve minyatiirleriyle hem ilim hem de sanat
eseri olan bu calisma, Ahmed Yesevi'nin diinyaya tanitilmas: konusunda da énemli bir
katk: olacaktir. Bu calismayt hazirlayan ekip olarak, eserin basilmasini iistlenen Ahmet
Yesevi Universitesine miitesekkir oldugumuzu bildirmek isteriz.

AHMED YESEVI
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rta Asyada Islamiyet’in yayilmaya bagla-

mastyla birlikte, Hicri II. (ML.VIIL.) asir-
dan itibaren bélgede zahid ve safiler de gorilmeye
baglamistir. Bugtinkii Tirkmenistan sinirlari iginde
bulunan Merv sehrinde diinyaya gelen Abdullah b.
Miibarek (M. 181/797) hem hadis alimi hem de
zahid ve safi idi. Merv sehrinde iki tekke (ribat)
kurdugu ve buralarda halk: irsad ettigi nakledilir.
Ozbekistan sinirlari i¢inde bulunan Nahseb (bu-
gunkii adi1 Kars1) ve Tirmiz gehirleri de bir¢ok alim
ve sfinin yetistigi bolgelerdi. “Safiyi hicbir sey bu-
landiramaz, aksine her sey onunla saf ve duru hale
gelir.” diyen Eba Turab Nahgebi (6. 245/859-860)
ile velilik konusundaki fikirleriyle taninan ve ¢ok
sayida Arapca tasavvufi eser kaleme alan Hakim
Tirmizi (m. 320/932-933) bu stfilerin en meghur-
larindandir. Hakim Tirmizi’nin kabri Tirmiz seh-
rinde hala 6nemli bir ziyaretgahtir.

Buhara ve Semerkand ise hem alimleri hem de
safileriyle Orta Asyanin en 6nemli kiltir mer-
kezleriydi. Buharanin Kelabiz (Kelabad) Ma-

Tungtan yapilmig kapi tokmagt
Konaoan sicacanean ecix moxnazol

hallesi'nde yasayan Ebta Bekir Muhammed b. Is-
hak Kelabazi (6. 380/990) tasavvufun ogretilerini
et-Ta‘arruf li mezhebi ehli’t-tasavvuf isimli Arapca
eserinde toplamus, ayrica Bahru'l-fevaid isimli ese-
rinde baz: hadislere tasavvufl yorumlar yapmugtir.

Tekke adabini tespit eden ve diizenledigi semi
meclislerinde okudugu asikdne siirlerle taninan
Eba Said-i Ebw’l-Hayr (6. 440/1049) bugiin Turk-
menistan'da bulunan Meyhene'de yagamis ve orada
vefat etmigtir. Tirkmen halk: arasinda “Mene Baba”
lakabiyla anilir. Hayati, menkibeleri ve sézleri Mu-
hammed b. Ebd Ravh Litfullah’in (6. 541/1147)
Halat u Sthanén-1 Seyh Ebta Sa‘idd ve Muhammed
b. Minevver'in Esrirt’t-tevhid fi makamati’s-Seyh
Ebi Sa’id isimli Farsca eserleriyle gintimize ulag-
mustir. Mevlana Celileddin Rami’ye nispet edilen
ve: “Yine gel, yine gel, ne olursan ol, yine gel” diye
baglayan meshur rubai de aslinda Mevlanadan iki
asir 6nce yasayan Eba Sa‘id-i Ebi'l-Hayr’in siirleri
arasinda yer almaktadur.

Jeepras konomywixa uz 6pon3svl
Bronze door knocker
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Kegfu'l-mahctb isimli eserin muellifi Hicviri
(6. 465/1072) Fergana bolgesinde bazi mutasav-
viflarla karsilastigini, buradaki halkin seyhlere
“Bab” dedigini nakleder. Aslinda bu durum Orta
Asyadaki diger bolgeler icin de gecerlidir. Ahmed
Yesevi’nin bir siire yaninda egitim aldig1 Otirarh
Arslan Bab ile Arslan Bab tiirbesi i¢cinde kabirleri
olan Karga Bab ve La¢in Bab da bu unvani tasi-
maktaydilar. Nesebnime’lerde Ahmed Yesevi’nin
babasi, dedesi ve diger bazi akrabalarinin “Seyh”
olarak zikredilmesi, bu bolgede Yeseviden 6nce de
tasavvufi hareketlerin 6nemli derecede etkili oldu-
gunu gostermektedir. Bu seyh ve dervislerin goce-
be ve yerlesik Turkler arasinda, 6zellikle Sirderya
kenarlarinda ve bozkirlarda basit Tiirkge ile halka
hitap ederek Islam’1 ve tasavvuf ahlakini yaydiklar:
anlagilmaktadir.

Orta Asya genelde fiitiivvet ve melimet vasfiyla
one ¢ikan Horasan tasavvuf kiltirintn etkisi al-
tindaydi. Bununla birlikte Semerkand ve Buhara
gibi sehirlerde gugli medreseleri ve alimleri olan
bu mubhit, Horasan'in kalenderi megrep stfilerinin

@AHMED YESEVI

yayilmasi i¢in pek miisait bir zemin degildi. Orada
ancak dini kurallara sikica bagl bir tasavvuf anla-
yis1 gelisip yayilabilirdi ve neticede 6yle oldu. Bag-

dat Nizdmiye Medresesi'nde egitim gorip hoca
olmus, sonra Horasan tasavvuf kiltiiriinde yetismis
bir sifi olan Ytsuf Hemedani, Maveraiinnehr'deki
birka¢ miridine irsad izni verip halife olarak tayin
ettigi zaman Orta Asya’nin en 6nemli iki tasavvuf
ekoliiniin tohumlarini da atmis oluyordu.

Yasuf Hemedani’nin (6. 535/1140) iki 6nemli
muridi Hoca Ahmed Yesevi ve Abdilhalik Guc-
diivani sonralar1 Orta Asya’nin en yaygin tarikat-
lar1 olan Yeseviyye ve Hacegin (sonraki adiyla
Naksbendiyye) isimli tasavvuf ekollerinin kurucu-
su olmuslardir. Yasuf Hemedéani’nin kaleme aldig:
bazi tasavvufi eserler giiniimuze ulagmigtir. Bun-
lardan en meshuru Rutbeti’l-hayat isimli Farsca
eserdir. Yasuf Hemedéni'den dini ve tasavvufi egi-
tim aldiktan sonra kendi memleketi olan Yesi'ye
doéntip orada halk irgdd eden Hoca Ahmed Ye-
sevi, Orta Asya’nin manevi hayatinda derin izler
birakmig 6nemli bir mutasavviftir.

Hayalt

hmed Yesevi bugiin Kazakistan'in Cim-
4 kent sehri yakinlarinda yer alan Sayram
kasabasinda diinyaya gelmis, dini tasavvufi egiti-
mini tamamladiktan sonra yine o bélgedeki Yesi
(bugtinkti adiyla Turkistan) gehrine yerlesmis,
uzun yillar halki maneviyat yolunda irsad ettikten
sonra burada vefat etmis bir mutasavviftir. Babasi
Ibrahim Seyh, Sayram ve civarinda miiridleri olan
taninmug bir sfi idi. Anne ve babasini kii¢iik yasta
kaybeden Ahmed Yesevi, bir siire Otirardaki Ars-
lan Bab isimli seyhin yaninda dini-tasavvufi egitim
gordi. Onun da vefat etmesi tzerine bagka sehir-
lerde egitimine devam etti.

Zamanin 6nemli ilim merkezlerinden Buha-
ra'ya giden Ahmed Yesevi burada Yasuf Heme-
dani’ye intisap edip miridi oldu. Bazi kaynaklarda
Yesevi'nin Sihabeddin Sihreverdi'ye (6. 632/1234)
veya Ebu'n-Necib Sihreverdi’ye (6. 563/1168-69)
de mirid olup icazet aldigi s6ylenir. Akrabalar:
arasinda basgka seyhler de olan ve babasinin Ye-
sideki halifesi Misa Hoca ile yakinligi bulunan
Ahmed Yesevi'nin bu akraba
cevresinden de 6nemli derece-
de tasavvufi egitim almig olma-
st muhtemeldir.

Egitimini bitirdikten sonra Yeside dergih ku-
rup insanlari dini ve ahlaki yonden yetistiren Hoca
Ahmed Yesevi, tasavvufi distincelerini Turkge ve
sade siirler ile anlatmig, hikmet ad1 verilen bu siir-
ler zamanla toplanarak Divin-1 Hikmet mecmua-
lar1 meydana gelmistir. Baz1 menkibelerde agagtan
tahta kagik yontup satarak gecimini temin ettigi
ifade edilmekteyse de, ashinda varlikli bir aileye
mensup oldugu anlagilmaktadir. Hakkinda nakle-
dilen menkibelerden anlagildig: kadariyla Yesevi,
dergahtaki zikir usuli sebebiyle donemindeki baz:
alimler tarafindan elestirilmistir. O da baz siirle-
rinde samimiyetten uzak alimler ile sahte stfileri
tenkit etmistir. Sohbetlerinde ve siirlerinde en ¢ok
isledigi konular Allah ve peygamber sevgisi, fakir
ve yetimleri korumak, dini kurallara riayet, gtizel
ahlak, zikir, nefs ile mucadele, kendini elestirmek
(melamet), olumu disiinmek, manevi mertebeler
ve bu mertebeleri agmadan geyhlik iddiasinda bu-
lunmanin kétiliga gibi mevzulardi.

Rivayete gore Ahmed Yesevi altmig ii¢ yagina
geldiginde dergihinda yerin al-
tina kiciik bir oda seklinde
¢ilehane yaptirdi. Omriiniin
kalan kismini ¢ogunlukla ora-
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da ibadet ve tefekkiirle gecirdi. Ge¢ donemlere ait
bazi kaynaklarda Ahmed Yesevi'nin Hicri 562 (M.
1166-67) senesinde vefat ettigi belirtilmis ise de,
bazi aragtirmacilar bu tarihin biraz daha ileriye
alinmas: gerektigini diiginmektedirler.

Ahmed Yesevi'nin Ibrahim adinda bir oglu ol-
mussa da kendisi hayattayken vefat etmistir. Ye-
sevinin nesli Gevher isimli kiz1 sayesinde devam
etmistir. Turkistan, Maveratinnehir ve Orta Asyada
oldugu gibi Anadolu'da da kendilerini Ahmed Ye-
sevinin neslinden sayan pek ¢ok unli sahsiyet ¢ik-
mustir. Semerkantli Seyh Zekeriyya, Uskiipli Sair
Ata ve Evliya Celebi bu isimlerden birkagidir.

XIV. yizyilin sonunda Emir Timur, Turkis-
tan bozkirlarinda séhreti ve niifuzu iyice yayilmis
olan Ahmed Yesevi'nin kabrini ziyaret edip kabrin
tstiine bir tirbe yapilmasini emretmis, birkag yil
icinde tiirbe, cami ve dergihiyla birlikte bir kiilli-
ye olusturmugtur. Bugiin bu tirbe Orta Asya’nin
en 6nemli ziyaret yerlerinden biridir. Ahmed Ye-
sevinin ¢ilehdnesi ile tirbesi arasinda yiiz metre
kadar mesafenin olmast, onun ilk ve asil dergahinin
¢ilehane bolgesinde oldugunu akla getirmektedir.
Vefatindan sonra defnedildigi yere zamanla buyik
bir killiye yapilinca kiitiphane, asevi, mescid ve
dervis hicrelerinden olusan yeni ve daha biyiik bir
dergih meydana gelmis olmalidur.

Ahmed Yesevi'nin Yeside irsada basladig: sira-
larda Orta Asyada Islamlagmanin yani sira yaygin
tasavvuf hareketleri de vardi. Bu donemde Yesevi,
Tagkent ve Sirderya 6tesindeki bozkirlarda yasayan
gocebe Turkler arasinda buyiik bir etkiye sahip ol-
mustu. Islam’in esaslarini, giizel ahlaks, tasavvufun
adab ve erkinini basit ve yalin bir dille 6gretiyor-
du. Bunun i¢in, halk edebiyatindan alinan anlatim
teknikleriyle 6rilmis hece vezninde manzumeler
soyliyordu. Hikmet adi verilen bu manzumeler,
dervigleri vasitasiyla en uzak Tirk topluluklarina
kadar ulastiriliyordu. Bu sayede Yesevilik, kisa stire
icinde Orta Asya Tirkleri arasinda yayildi.

Miiridlerinden Safi Muhammed Danismend’in
kaleme aldig1 Mir’ati’l-kulab isimli eserde Ahmed
Yesevi'den nakledilen: “Ahir zamanda bizden son-
ra Oyle seyhler zuhtr edecek ki, seytan onlardan
ders alacak ve onlar Seytan'in isini yapacaklar...
Ehl-i Stinnet ve Cemaati digsman gorip ehl-i bi-
dat ve dalaleti sevecekler” seklindeki sozleri ile bazi
Divan-1 Hikmet niishalarinda yer alan:

“Miirsidlikni da‘vi kilur sartin bilmes
Helial haram, siinnet, bid’at farkin bilmes
Bi-Hanife mezhebinde hergiz yiirmes
Diger bidat mezheplerdin yiiriirler-e”

seklindeki ifadeleri, diger Orta Asya Turkleri gibi
Ahmed Yesevi'nin de Sinni ve Hanefi oldugunu
gostermektedir.

Ahmed Yesevi'nin sozlerini ihtivd eden en eski
eserlerden biri Safi Muhammed Danismend’in
Mir'atiw’l-kulib isimli Cagatay Tirkgesi ile yazil-
mis olan eseridir. Yesevi'nin menkibelerini ihtiva
eden en eski eser de Hisaimeddin Signaki’ye (0.
711/1311-1312) nisbet edilen Farsca menakib
risalesidir. Bu eserlerin her ikisi de yayinlanmigtr.
Ahmed Yesevi, hikmetlerdeki digiinceleri ve bil-
hassa menkibevi hayatiyla Orta Asya tasavvufunun
en biiyiik isimlerinden biri olmustur.

Minyatiir: Cihangir Asurov, Arslan Bab ve Gen¢ Hoca Ahmed

Munuamiopa: JKuhaneup Awypos, Apvicman 6a6 sicane scac Kooca Axmem
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Munuamropa: /[icuxaneup Auypos, Apvicman 6a6 u monoodoi Xoosca Axmem
Miniature: Jikhangir Ashurov, Arslan Bab and young Khoja Ahmed




Fransa Milli Kiitiiphanesi

serleri

1. Divan-1 Hikmet

Yesevi'nin Tirkge siirlerini i¢ine alan derleme-
nin adidir. Divin-1 Hikmet niishalari, muhteva ba-
kimindan oldugu kadar dil bakimindan da 6nemli
farkliliklar arzeder. Bu durum, hikmetlerin farkl
sahislar tarafindan yazildigini veya derlendigini
gosterir. Bir kism1 kaybolan veya zamanla degisik-
lige ugrayan hikmetler derlenirken yeni hikmetler
eklenmis, béylece ana metin kismen aslindan uzak-
lagmigtir. Bununla birlikte, bitin hikmetlerin te-
melinde Yesevi’nin inang ve digiinceleri ile tarika-
tinin esaslar1 bulunur. Hikmetler, Tiirkler arasinda
bir distnce birliginin tesekkil etmesi bakimindan
¢ok 6nemlidir. Divan-1 Hikmet eski ve yeni harf-

lerle birgok kez yayimlanmugtir.

2. Fakrname

Yesevi'ye izafe edilen ve Cagatay Turkgesi ile
yazilmig olan Fakrnime, Divan-1 Hikmet’in Tas-
kent ve bazi1 Kazan baskilarinda yer alir. Miistakil
bir risileden ¢ok Divian-1 Hikmet'in mensur bir
mukaddimesi olan Fakrnime, Kemal Eraslan tara-
findan yayinlanmstir.

Divin-1 Hikmet, Tas Baskilari
Juyanu Xukmem, Jlumoepaghus
Juearn-u Xuxkmem, Jlumoepagpus
Divan-i Hikmet, Lithography

QAHMED YESEVI

Jluyanu Xuxmem,
Dpanyus yummolK Kimanxamacsl

Divan-1 Hikmet,

Jluearn-u Xuxmem,

Hayuonanvnas 6ubnuomexa @panyuu

Divan-i Hikmet,
National library of France

3. Riséle der Adab-1 Tarikat

Tagkent’te yazma niishalari bulunan bu kigiik
Farsca eser, tarikat 4dabi ve makamlari, mirid
mirsid iligkileri, derviglik, Allah’t tanimak ve ilahi
ask gibi konular hakkindadir. S. Mollakanagatuli
tarafindan Kazak Tirkgesi'ne terciime edilerek ya-

yinlanmistir (Almat: 2012).

4. Risdle der Makdamdt-1 Erba‘in

Yesevi'ye nisbet edilen Farsca, yazma ve kiigik
bir eser olup seriat, tarikat, marifet ve hakikattan
her biri hakkinda onar makam olmak tizere toplam

kirk makam ve kaideyi ihtiva etmektedir. $Simdi-
lik bilinen tek niishasi Kiitahya Tavsanli Zeyti-
noglu Ilge Halk Kiitiphanesi’ndedir (nr. 1056, vr.
112a-113a).

oy

Divan-1 Hikmet, Cihangir Asurov Koleksiyonu

Huyanu Xuxmem, Kuhaneup Auypos srcunagol

Jusan-u Xuxmem, Koanexyus /Jorcuxaneupa Auyposa
Divan-i Hikmet, The Jikhangir Ashurov collection




et i

Divin-1 Hikmet, Cihangir Asurov Koleksiyonu
Huyanu Xuxmem, Kuhaneup Awypos srcunagol

Jusan-u Xuxmem, Konnexyus [ocuxaneupa Auypoea
Divan-i Hikmet, The Jikhangir Ashurov collection

Menkibeleri

hmed Yesevi'nin hayat: hakkinda eski kaynaklardaki bil-

4 giler oldukga sinirhidir. O, Tirk Dinyasi’'nda gercek ha-
yatindan ziyade menkibeleri ile taninmigtir. Bu menkibelerden bir
kism1 onun hayat: ve diistinceleri hakkinda fikir verecek nitelik-
teyken, diger bazilar1 halk muhayyilesinin triiniidir. Kendisine
ait bircok menkibeden bazilari sunlardir:

Arslan Bab, menkibeye gére, ashabin 6nde gelenlerinden idi.
(Bab, seyh demektir. Bu kelime sonralari bazi eserlere Baba diye
geemistir). Hz. Peygamber’in gazalarindan birinde ashéb-1 kiram
a¢ kalarak peygamberin huzuruna geldiler ve biraz yiyecek istir-
ham ettiler. Hz. Peygamber’in duési tizerine Cebriil Cennetten
bir tabak hurma getirdi. Fakat o hurmalardan bir tanesi yere diis-
ti. Cebrail dedi ki: “Bu hurma sizin immetinizden Ahmed Ye-
sevi adli birinin kismetidir.” Her emanetin sahibine verilmesi tabii
oldugu i¢in Hz. Peygamber ashabindan birini bu is ile vazifelen-
dirmek istedi. Neticede hurmay: Arslan Bab’in agzina att1 ve ¢ok
sonralar1 yasayacak olan Ahmed Yesevi’nin terbiyesi ile mesgul
olmasini soyledi. Dért yiiz kiistir yil yagayan Arslan Bab Sayram’a
yahut Yesi'ye geldi ve vazifesini yerine getirdi.

Baz1 soy secerelerinde Arslan Bab, Ahmed Yesevi'nin baba-
st Ibrahim Seyh’in akrabasi olarak goriilmektedir. Muhtemelen
Arslan Bab'in dlem-i manada (riiyada) gordigi bu hurma hadise-

si sozli rivayetlerde degismis ve bu menkibe meydana gelmistir.

AHMED YESEVi




Ahmed Yesevi hazretleri vakitlerini tige ayirirdi.

Giinun biyik bélimiinde ibadet ve zikirle mesgul
olurdu. Tkinci kisminda talebelerine zahiri ve batini
ilimleri 6gretirdi. Ugiincii bolimiinde ise alin teri
ile gegimini saglamak tzere tahta kasik ve kepce
yaparak bunlar: satardi. Bir rivayete gore, onun hal-
den anlar bir ékiizii vardi. Bu 6kizin sirtina bir
heybe asar, i¢ine de yaptig1 kasik ve kepgeleri ko-
yup Yesi ¢arsisina saliverirdi. Kim kagik ve kepge-
den alirsa tcretini heybenin géziine birakirdi. Mal
alip da tcretini vermeyen olursa, 6kiiz o kimsenin
pesini birakmaz, nereye gitse pesinden o da gider-
di. Adam tcreti heybeye koymadik¢a o kimsenin
yanindan ayrilip bagka yere gitmezdi. Aksam olun-
ca da Ahmed Yesevi'nin evine gelirdi.

ekt

Harezm'in Urgenc sehrinde Imim Mervezi
(baz1 kaynaklarda Mergazi veya Merfgi) naminda
bir alim vardi. Ahmed Yesevi hakkinda sdylenen

uygunsuz sozler ona kadar gitmisti. Bu sozlere ina-

&AHMED YESEVI

nip kendisini imtihan etmek ve siphesini gidermek
gayesiyle yanina bazi arkadaglarin: alarak yola ¢ikt1.
Yesevi'nin her tarafta talebeleri oldugunu, her za-
man sohbetinde binlerce kisinin hazir bulundugunu
6grenmisti. “Ben ti¢ bin mesele ezberledim, hepsini
ayr1 ayri sorar onlar: imtihan ederim.” diye distindi.
Bu sirada Ahmed Yesevi hazretleri tekkesinde bu-
lunuyordu. Talebesi Safi Muhammed Danigmende:
“Bakar musin, bize kimler geliyor?” buyurdu. Danis-
mend, Mervezi'nin yanindakilerle birlikte ve hafiza-
sinda ti¢ bin mesele ile geldigini soyledi. Yesevi'nin
emri ile Muhammed Danigsmend, o ¢ bin mese-
leden binini Mervezi’nin hafizasindan sildi. Sonra
Yesevi hazretleri talebelerinden Stileyman Hakim
Ata’ya ayni sekilde emretti. O da dyle yapti. Mer-
vezi, hafizasinda kalan bin mesele ile Yesi'ye geldi.
Hoca Ahmed Yesevi'nin yanina gelip: “Allah’in kul-
larini dogru yoldan ayiran sen misin?” dedi. Yesevi
hi¢ kizmadi. Karsilik da vermedi. “Simdilik t¢ giin
misafirimiz olun, sonra gorisiiriiz.” buyurdu. Ug
gun sonra bir kirsi kuruldu. Mervezi konusmak

i¢in kiirstiye ¢ikti. Ahmed Yesevi Hakim Ata’ya geri
kalan bin meseleyi de silmesini soyledi. Hakim Ata,
Allah Teald’ya dua etti. Aklindaki bin mesele de si-
lindi. Mervezi, kiirsii tstiinde bir seyler konusmak
istedi. Fakat hafizasinda hi¢bir meselenin bulunma-
digin1 anladi. Kitap ve defterlerini agip oradan oku-
mak istedi. Fakat defterindeki yazilarin da silinmis
oldugunu gordi. Sayfalar bombogtu. Bu hali goren
Mervezi kusurunu anlads, tevbe etti ve Ahmed Ye-
sevi’ye miirid oldu. Onun yaninda yiiksek derecelere
ulasti.

sk

Yine bir menkibeye gore, Yesi sehrine yakin bir
yerde Savran diye bir kasaba vardi. Bura halkinin
¢ogu gayr-i mislim olup misliiman Yesi halkina ve
ozellikle Ahmed Yesevi hazretlerine ¢ok diisman-
dilar. Ahmed Yesevi'nin buyikligi, kerdmetleri
etrafa yayildik¢a ve ona bagl olanlarin sayisi her
gecen gun arttikca Savranhlar ziyadesiyle rahatsiz
oluyorlar, Hoca hazretlerine olan diismanliklar: da
artiyordu. Bir giin Ahmed Yesevi'ye iftira etmek is-
tediler. Bir yere toplandilar. I¢lerinden birinin 6kii-
zlini getirip mezbahada kestiler. Sadece ayaklarini
biraktilar. Ertesi giin de kadiya gidip sikayet ettiler.
Okiizlerinin ¢alinip mezbahada kesildigini, kanlart
akarak aceleyle gotirildigind, kan izlerini takip

ettiklerini ve okiizlerinin Ahmed Yesevi'nin tekke-
sine gotirtldigini anladiklarini bildirdiler. Kadi,
Ahmed Yesevi'nin tekkesine girip okiizlerini araya-
bileceklerini syleyince tekkeye geldiler ve dogruca
gece gizledikleri 6kiiziin yanina vardilar. Tam mak-
satlarina kavusmus olduklarini zannediyorlard: ki
Yesevi'nin kerameti tecelli edip iftiracilarin hepsi
bir anda kopek oldular. O ¢kiiz etine hlicum edip
kisa zamanda bitirdiler. Béylece esas halleri anlagil-
mis oldu. Disarida kalip bu muthis manzaray: sey-
redenler hayret, dehget ve korku icerisinde Ahmed
Yesevi'nin eteklerine yapistilar. Pigman olduklarim
bildirip affedilmeleri i¢in yalvarmaya bagsladilar.
Yesevi hazretleri merhamet edip dua etti. Boylece
tekrar eski héllerine dondiler. Bagka bir menkibeye
gore, bu Savranlhilar Hoca Ahmed Yesevi'nin oglu
Ibrahim’i 6ldiirmiis ve bagini kesip bir havluya sa-
rarak Yesevi'ye kavun diye getirmislerdi.

skeoksk

Bagka bir menkibeye gore, Hoca Ahmed Yesevi
bir giin dergdhinin 6ntinde oturuyordu. Yoldan
gecmekte olan bir grup ¢ocuk gordi. Camiye veya
medreseye Kur’dn 6grenmek i¢in giden bu ¢ocuk-
lar mushaflarini bir torba (kilif) i¢ine koymus ve
boyunlarindan agag: sarkitmigken, iglerinden bir
tanesi Kur'an’a olan saygisindan dolayr mushafi-
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n1 baginin tzerinde tasiyordu. Ayrica medreseden
* evine doénerken hocasinin bulundugu tarafa sirtini
donmemek icin geri geri yiriyerek gidiyordu. Bu
durumu géren Ahmed Yesevi o ¢ocuga: “Oglum!
Hocandan, anne ve babandan izin al, senin dini
egitimini ben vereyim.” dedi. Cocuk gerekli izinle-
ri alip Yesevi'nin dergihina geldi. Uzun yillar dini
eserler okuyup ilim tahsil etti, ardindan murid olup
maneviyatta ilerledi. Bu ¢ocugun adi Siileyman idi.
Bir giin Ahmed Yesevi Siileyman ve diger birkag
arkadasini odun toplamak i¢in kira génderdi. Ge-
len odunlarla yemek pisirilecek ve derviglere, ta-
lebelere ve misafirlere ikram edilecekti. Cocuklar
odun getirirken yolda yagmur yagmaya bagladu.
Stileyman ciibbesini (paltosunu) ¢ikarip odunlara
sard1. Dergaha geldiklerinde diger ¢ocuklarin ge-
tirdigi 1slak odunlar yanmazken Stleyman’in kuru
odunlari yandi. Bunun izerine Yesevi: “Sen ince
distinceli yani hikmetli bir is yapmigsin. Bundan
sonra senin adin Hakim Sileyman olsun.” dedi.
Sonraki yillarda hocast Ahmed Yeseviden icazet
(diploma) alan ve Bakirgan denen bolgede yerles-
tigi icin Stleyman Bakirgani adiyla da anilan bu
zét, daha ziyade Hakim Ata diye meshur olmugtur.

skekok

QAHMED YESEVI

Ahmed Yesevi, ¢cok sevdigi Hz. Peygamber’in
63 yasinda vefat ettigini digiinerek kendisi de bu
yasa geldikten sonra yerytizinde fazla dolagmak
istemedi. Vaktinin ¢ogunu dergihinda bir yeralt:
odasi geklinde olusturdugu ¢ilehanesinde gegiri-
yordu. Onde gelen talebelerinden Seyyid Manstir
Ata bu cilehaneye ilk defa indigi zaman gordugi
manzaraya Uzildd. “Seyhim bu dar yerde sikinti
i¢indedir,” diye dustinerek aglamaya bagsladi. O s1-
rada goziinden perdeler agildi, o daracik zannettigi
yeri bir ucu doguda, bir ucu batida gérdu ve iginden
gecirdiklerinin yanlis oldugunu anladi.

skekok

Bir giin Ahmed Yesevi’'nin dergihinda bir¢ok
mirid bir araya gelmisti. Ancak burasi dar bir yer
oldugu i¢in miiridler ¢ok terlemisler ve ter ortali-
ga sacilmisti. Dergahin alt kismina bir kiip koyup
agzini agtilar. Sizan ter o kiipe doluyor ve kipiin
icinde guzel bir serbete donisiiyordu. Stfiler de bu
serbetten iciyorlardi. Sonradan bu kiip, “Ask Kupi”
(Hum-i Agk) diye meshur oldu.

Minyatiir: Cihangir Asurov, “Dergaha odun tasiyan dervisler”
Munuamropa: )Kuhaneup Awiypos, Japeahka omvin macumoin 0apyuwmep

Munuammwpa: [Dicuxaneup Awypos, Jepsuwiu, Hecyujue opesecunsl oapee
Miniature: Jikhangir Ashurov, Dervishes who is carrying woods to dargah



Hoca Ahmed Yesevi Tiirbesi Tiirkistan/Kazakistan Mae3zoneii Xoooica Axmeoa Hcasu Typkecman/ Kazakcman
Kooica Axmem Acayu xeceneci Typrxicman/ Kazaxcman Mausoleum of Khodja Ahmed Yasawi, Turkistan/ Kazakstan



Hoca Ahmed Yesevi Tiirbesi
Kooica Axmem HAcayu keceneci

Hoca Ahmed Yesevi Mezart
Koorca Axmem Hcayuodin masaput
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Masszonett Xoosca Axmeda Hcasu
Mausoleum of Khodja Ahmed Yasawi

Moeuna Xoooica Axmeoa Hcasu
Tomb of Khodja Ahmed Yasawi

Tiirbesi

I/ | oca Ahmed Yesevi miladi 1166 yilinda

vefat ettiginde, icinde c¢ilehanesinin de
bulundugu dergihin 100 metre kadar uzagina def-
nedilmis ve basit bir kabir - tlirbe yapilmigti. Bu
ilk tirbe o civarda yasayan Miislimanlar i¢in kisa
zamanda bir ziyaret mekani olmugsa de, cok gegme-
den (XIII. ytzyilin baslarinda) ortaya ¢ikan Mogol
istilas: ve bu istilanin yikici etkileri bolgeyi olumsuz
sekilde etkiledi. XIV. ytizyilin sonlarinda Altinorda
devletini yikip bu bélgeyi ele geciren Emir Timur,
Mogolistan haninin kizi Tikel Hanimt eg olarak
secip gelin alayim kargilamak tzere yola ¢ikmus,
yolda Yesi sehrine ugrayip Hoca Ahmed Yesevi'nin
kabrini ziyaret etmisti. Bu Yesi ziyareti esnasinda
Timur’un riiyasinda Ahmed Yesevi'yi gordugu, ken-
disini zaferle mijdeleyen Yesevi'ye bir siikrane ol-
mak tzere, onun kiiciik tirbesinin yerine buyiik bir
kulliye inga edilmesini emrettigi kaydedilir. Kulliye-
nin yapimi i¢in o dénemde Turkistan bélgesinin en
meshur mimarlarindan olan Hoca Hiseyin Sirdzi
gorevlendirilmisti.

Iki kubbeli dikdértgen bir yap: olan kiilliyede
merkezi boliimiin ortasinda biiyiik bir kazan yer alir.
Yedi metalin karigimindan olugan bu kazanin etrafin-
da bazi dualar ve kazan ustas: hakkinda bilgiler vardur.
Onceleri bu kazana hafif tatlandirilmis su koyularak

Tay Kazan
Tau Kazan

Cuma namazlarindan sonra ziyaretgilere ikram edil-
digi ve sifali olduguna inamldig: ifade edilmekte-
dir. Bu kazan 1934te Stalin’in emriyle gotirilduga
bir sergiden geri getirilmeyerek St. Petersburgdaki
Leningrad Hermitage miizesine konmus, sonralar
Kazakistan makamlarinin gayreti ile 1989 yilinda ye-
niden tiirbedeki yerini almigtir. Uzerinde biiyiik bir
kubbe olan bu merkezi boliimiin ¢evresinde mutfak
(halimhane), mescid, kitiphane, dervis odalar: (hal-
vethane), su kuyusu odast (kudukhine) gibi cesitli

maksatlarla planlanmug bir¢ok bolim vardir.

Merkezi bolimin bitisiginde Orta Asya kil-
tirtinde evliya tirbelerinin sembolii olan bir tug
(ucunda at kuyrugu killari, sancak ve alem olan bir
direk) ve bir kap1 yer alir. Bu kap1 Ahmed Yesevi'nin
mezarinin bulundugu odaya (Gtrhane) agilmakta-
dir. Ahgap oyma igciligi Griini olan kapinin i¢ ta-
rafindaki dokim halkalardan birinde, yapilis tarihi
olan hicri 797 (m. 1395) tarihi bulunmaktadir. Bu
mezar odasinin Uzerinde kugiik kubbe vardir. Ye-
sevi’nin mezar sandukasi, acik yesil renkte bir tagtan

yapilmigtir. Merkezi bélimin yanlarindaki odalar-
dan bazilarinda bagka mezarlar da bulunmaktadir.
XVLI. yizyildan itibaren Kazak Turklerinden bazi
yiksek mevki sahibi kisiler ve yoneticiler buralara
defnedilmistir.

Tay Kazan
Tau Kazan
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Hoca Ahmed Yesevi Tiirbesi Graviirii-1890
Koorca Axmem HAcayu keceneci epasiopi — 1890

Killiyenin etrafi ve Uzeri ¢inilerle siislenmigken,
giris kapisinin bulundugu cephesi ¢inisizdir. Bu
durum, Timur'un vefat: Gzerine kiilliye ingaatinin
bitirilemedigi ve ¢ini stslemelerinin kismen eksik
kaldig1 seklinde agiklanmaktadir. Hatta ana girisin
ustiindeki kemer kisminin da Timur'un vefatiyla
eksik kaldig1 ve hicri 1000 (1591-92) senesinde Bu-
hara emiri Abdullah Han'in emri ve destegi ile bu
kemerin tamamlandig belirtilmektedir. Abdullah
Han zamaninda kurulan iskeleden kalan tahtalarin
bir kismi gliniimiize kadar ulagmugtir.

I'pasropa maszones Xoosca Axmeda Hcasu — 1890
Gravure of Khodja Ahmed Yasawi’s Mausoleum — 1890

Tirbenin digin1 gevreleyen ¢ cephesinde tst ke-
nar1 takip eden kusak seklinde ¢inilerle siisli Kur’an
ayetleri vardir. Bunlar En’am sGresinin 59-63 ayetle-
ri arasidir. Ayrica dig cephede ¢inilerle ve Kifi hatla
Allah, Muhammed, el-Hamdji lillah, Allahi Ekber,
La ilahe illallah gibi yazilar islenmistir. Turbenin
disinda giris kapisina bakan bahgedeki kigtik tir-
be, Ulug Beg’in kiz1 ve Ebu’l-Hayr Han'in esi olan

Rabia Sultan’in tirbesidir.

L
1
!

4

L1

i o i

S e

Hoca Ahmed Yesevi Tiirbesi
Hat Yazilar: ve Cini Stislemeleri

Kootca Axmem Hcayu kecenecinoezi
KOPKEM HCAZYNAP HCIHE KEPUMUKATBIK duieKelliep

Haonucu xam u kepamuueckue ykpauieHus.
masszones Xoosca Axmeoa Hcasu

Khat Writings and Tile Works of
Khodja Ahmed Yasawi's Mausoleum
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{ Hoca Ahmed Yesevi Tiirbesi
Hat Yazilar: ve Cini Siislemeleri

Koowca Axmem Hcayu xecenecinoeei
KOPKEM JHCAZVIAP HCIHE KePAMUKATBIK duleKelliep

Haonucu xam u kepamuueckue yKpauieHus
maezones Xoooca Axmeoa HAcasu

Khat Writings and Tile Works of AHMED YESEVI @
Khodja Ahmed Yasawi’s Mausoleum




esevilik

hmed Yesevi’'nin ardindan miiridleri vasi-
4 tastyla onun tasavvuf yolu ve digiinceleri
zamanla Orta Asya’nin farkli bélgelerine yayilmistur.
Bu yolun takipgilerinin mensup oldugu tarikata Ye-
seviyye ad1 verildigi gibi, cehri zikir yapmalar: sebe-
biyle Cehriyye ve mensuplarindan ¢ogunun Tiirk ol-
masi sebebiyle Silsile-i Mesayih-1 Tirk de denilmis-
tir. Ahmed Yesevi'nin en meghur halifeleri Manstr
Ata, Said Ata, Safi Muhammed Dinismend ve
Hakim Atadir. Yesevilik daha ziyade Hakim Ata ve
talebeleri ile devam etmistir.

Asil ad: Stileyman Bakirgéini olan Hakim Ata (6.
582/1186) tasavvufi egitimini tamamladiktan son-
ra Yesiden ayrilip Harezm bolgesine gitmis ve ora-
da halk: irsad ile meggul olmugtur. Hocas: Ahmed
Yesevi gibi hikmet tarzinda Tiirkge siirler sdyleyen
Hakim Ata’nin baz siirleri Bakirgan Kitab: isimli
mecmua i¢inde glinimize ulagmistir. Ahir Zaman
Kitabi, Hazret-i Meryem Kitab: ve Miricname gibi
bagka manzum eserleri de olan Hakim Ata'nin ha-
yati ve menkibeleri, yazar1 belli olmayan Tirkge ve
mensur Hakim Ata Kitabr'nda toplanmigtir. “Barga
yahst biz yaman, bar¢a bugday biz saman”yani “her-
kes iyi biz kotliyiiz, herkes bugday (gibi degerli), biz
samaniz.” ve “Her gordigini Hizir bil, her geceyi

Kadir bil.” gibi sézleri meshurdur. Kabri, Ozbekis-

Hoca Ahmed Yesevi Tiirbesi
Mezar Giris Kapist Ahsap Siislemesi

Kooca Axmem Hcayu xeceneci
Kabip ecieiniy azaw auiexerii
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tan'in Karakalpakistan 6zerk bolgesindeki Kongrat
sehrindedir.

Hakim Ata'nin en 6nemli halifesi Zengi Atadir
(6.656/1258). Taskent’te yasayan Zengi Ata'nin ¢o-
banlik yaparak gec¢imini sagladigi ve seyhi Hakim
Ata'nin vefatindan sonra dul kalan hanimi Anber
Ana ile evlendigi nakledilir. Zengi Ata'nin meshur
dort halifesi Uzun Hasan Ata, Seyyid Ata, Sadr
Ata ve Bedr Atadir. Bunlardan Seyyid Ata ve Sadr
Atanin Degst-i Kipcak'taki Saraycika gittigi, orada
bulunan Altinorda hiikiimdar: Ozbek Han's Islami-
yet'e davet ettigi ve Sadr Ata'nin gosterdigi kerdmet
neticesinde Ozbek Han ile birlikte 70.000 kiginin
Miisliman oldugu nakledilir.

Ahmed Yesevi'nin bir diger icazetli muridi (hali-
tesi) Stfi Muhammed Danismend Otirar'da dergih
kurup halk: irsad etmigtir. Danismend’in en meghur
talebesi Stiziik Ata (bazi kaynaklarda lakab: Stk-
¢lik veya Stkstik seklinde geger) diye anilan Seyh
Mustafadir. Seyh Mustafa'min halifesi Ibrahim Ata,
Ibrahim Atanin oglu Ismail Atadir. Babasi 6ldi-
giinde on yaginda olan Ismail Ata dini ve tasavvufi
egitimine Hérezm, Buhara ve Semerkandda de-
vam ettikten sonra Hocend’e gidip Seyh Maslahat
Hocendiden hilafet almis ve kendi memleketi olan

Jexopayus 6x00HOl 08epu Moubl
Xoooica Axmeda Hcasu

Mausoleum s Entrance Door

The Wooden Decoration of Khodja Ahmed Yasawi's

Kazigurt'ta irsada baglamigtir. Oglu ve halifesi Hoca
Ishak XIV. yiizyilin ortalarinda kaleme aldigi Ha-
dikati’l-arifin isimli Tirkce eserinde babasi Isma-
il Ata ve diger baz: stfilerin gorisleri ile Yesevilik
adabina yer vermistir. Ismail Ata ve oglu Hoca Is-
hak’in kabirleri Kazigurt yakinlarindaki Turbat’ta-
dir. Yukarida adi gegen Stiziik Ata'nin Tarazda yo-
neticilik yapan “Melikii’z-ziihhad” lakapli bir kisiye
hilafet verdigi, bu silsilenin Ebu'n-Nar Stleyman
Asik b. Davad ve Cemaleddin Muhammed Kasgari

ile devam ettigi anlagilmaktadir.

Yukarida adi gegen Zengi Ata'nin miirid ve hali-
telerinden Sadr Atadan sonra sirasiyla Elemin Baba
(baz1 kaynaklarda Eymen veya Almin), Seyh Ali
Seyh ve Mevdad Seyh halk: irsada devam etmis-
lerdir. Mevdad Seyh’ten sonra Yeseviyye silsilesi iki
kola ayrilarak devam eder: Bunlardan birisi Kemal
Seyh Ikani, digeri Hadim Seyh ile baglamaktadr.

Hoca Ahmed Yesevi Tiirbesi
Duvar Cini Motifi

Koorca Axmem Hcayu keceneciniy
Kabwvipeacvinoagvl hapgpop oronap

Kemal Seyh’ten sonra silsilenin bu kolu s6yle devam
eder: Seyh Aliabadi (Seyyid Ahmed), Semseddin
Ozgendi, Abdal Seyh (Seyh Uveys), Seyh Abdiil-
vasi ve Seyh Abdilmitheymin. Bu son zatin XVI.
yizyilda Tagkent’te yasadig1 bilinmektedir. Bu silsi-
ledeki Semseddin Ozgendi “Sems-i Asi” mahlasiyla
hikmet tarzinda siirler séylemistir.

Hadim Seyh ile baslayan diger Yesevi kolu da
kendi i¢inde ikiye ayrilarak devam etmistir: Birinci
kol Hadim Seyh’in halifelerinden Seyh Cemaleddin
Kasgari Buhari, Stileyman Gaznevi, Seyyid Manstr
Belhi (8. 965/1557) ile devam ederek Osmanli do-
neminde Istanbulu ziyaret eden Naksibendi ve
Yesevi seyhi Ahmed b. Mahmad Hazini’ye ulagir.
Hazint’nin eserleri sunlardir: Cevéhiru’l-ebrir min
emvici’l-bihar, Menba‘u’l-ebhar fi riyazi'l-ebrar,
Huccetii'l-ebrir, Tesellat’l-kulib, Cami‘u’l-miir-
sidin ve Divan. Bu koldaki Ceméleddin Kasgari

Dapoposbie momuewl cmen Magzones,
Xoooica Axmeoa Hcasu

Wall Tile Design of
Khodja Ahmed Yasawi's Mausoleum
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Buhariden sonra bagka bir alt kol Seyh Hu-
daydad Buhari Gaziregi (6.939/1532), Mev-
lana Veli Kah-i Zeri, Kasim Seyh Azizin
Kerminegi (6. 986/1578-79) ve Pirim Seyh
yoluyla devam ederek Alim Seyh lakapli
Muhammed Alim Siddiki’ye (6.1043/1633)
ulasir. Bu son zat, 1033’te (1624) tamamla-
digr Lemehat min nefehati’l-kuds isimli
Farsca eserinde Ahmed Yeseviden bagla-
yarak kendi dénemine kadar yasamis olan
birgok Yesevi seyhi hakkinda miihim bilgiler
vermigtir. Alim Seyhin halifesi olan Mev-
land Osman’a intisap ederek hilafet almug
bulunan Buharali Mevland Muhammedi
Imla (6. 1162/1749-1750) Yeseviligin yam
sira Naksibendiyye'den de icazetli idi.

Alim Seyh'in halifelerinden Muham-
med Serif Buhari (6. 1109/1697) Farsca
olarak kaleme aldigi Huccetii'z-zakirin li
reddi’l-munkirin isimli eserinde hem cehri
zikrin megr oldugunu ispatlamak icin de-
liller getirmis, hem de 6nceki Yesevi seyhleri
hakkinda bilgiler vermistir. Bu zit Yesevi-
ligin yan1 sira Naksibendilik'ten de icazetli
idi. Hikmet tarzinda Tirkge siirler yazan
Kul Serif’in de bu zét oldugu tahmin edil-
mektedir. Kendisinden sonra silsile sirastyla
Fethullah Azizan ve Litfullah Azizan ile
devam edip Seyh Hudéydad b. Tag Muham-
med Buhari'ye (6. 1216/1801) ulasir. Tasav-
vufa dair birgok eser kaleme alan Seyh Hu-
daydad’in Bustdni’l-muhibbin isimli Turk-
ce eseri Yeseviyye tarikatinin 4dabi hakkinda
mithim bilgiler iceren ve cehri zikri savunan
bir kaynaktir. Onun halifesi Omer Isan Ye-
sevilikle birlikte Naksibendiligin Miiceddi-

diyye koluna da bagliydi. XIX. yiizyilin bas-
larina kadar izi stirilebilen ve zayiflamis ya
da Naksibendiligin i¢cinde erimeye baglamig
olsa da silsilesi bilinen Yesevilik, bu tarihten
sonra yazili kaynaklarda izlenemez olmus,
XIX. yizyillin sonlarinda Ruslarin Orta
Asyada hakimiyet kurmasinin ardindan da
gozden kaybolmustur.

Yukarida adi gegen Yesevi seyhlerinin
disinda, kaynaklarda hayati veya silsilesi
hakkinda yeterli bilgi bulunmayan bagka
Yeseviyye mensuplari da vardir. Ahmed Ye-
sevi’nin halifelerinden Baba Magin ve Yashg
Yunus Ata, Ismail Ata’'nin miiridi Otlug Yu-
nus Ata, Bahdeddin Naksibend’in kendile-
riyle gortstigi Kusem Seyh, Halil Ata ve
Pehlivan Ata, Emir Kilal'in oglu ile gérisen
Kok Ata, Turkistanli Tonguz Seyh, sade-
ce Turkee konustugu icin Tirkei Ata diye
anilan Tagkentli bir Yesevi seyhi bunlardan
bazilaridir.

Yasayan bir gseyhten tasavvufl egitim al-
mayip riyasinda Ahmed Yeseviden ya da
sonraki Yesevi seyhlerinden Uveysi yolla
hilafet aldigini s6yleyen kisiler de olmustur.
XV. yuzyillda Sehrisebz yakinlarinda yaga-
yan ve Hazret Besir diye anilan Seyyid Ah-
med Begsiri (6. 868/1463) ile XVI. yiizyilda
Dogu Tirkistanda yasayan ve Yarkendde
vefat eden Muhammed Serif Buzurgvar (6.
963/1556-57) bunlardandir. Seyyid Ahmed
Besiri'nin hayatt ve menkibeleri Nasir b.
Késim Turkistani’'nin Hest Hadika veya Ha-
daiku’l-cinin adiyla amilan Farsca eserinde

toplanmugtir. Muhammed Serif Buzurgvir'in

menkibeleri ise Muhammed Siddik Zelili'nin Tirk-
¢e ve manzum olan Tezkire-i Muhammed Serif Bu-
zugvar isimli eseri ile ayni ismi tagtyan ancak yazar
bilinmeyen mensur Tiirkge bir eserde bir araya geti-
rilmigtir.

Bazi kaynaklarda Tatar ve Bulgar bolgelerinde
yasayan Birag b. Abrag Safi, Ufa yakinlarinda kabri
olan Huseyin Beg, Azerbaycan'in Niyazabad seh-
rinde tirbesi olan Avsar Baba ve Turkmenistanda
yagamis olan Gozlu Ata gibi sahislarin Yesevi seyhi
ya da dervisi oldugu iddia edilmistir.

XV. yiizyilin sonlarinda kaleme alindig1 tahmin
edilen Vildyetndmede Anadolu stfilerinden Haci
Bektas-1 Veli dogrudan veya dolayli olarak Ah-
med Yesevinin halifesi olarak gosterilmigse de, bu
eserden daha 6nce XIV. yiizyilda yazilan Eflaki’nin
Menikibii'l-drifin’inde ve XV. ylizyilda kaleme ali-
nan A§1kpa§azﬁde Tarih’'inde Hac1 Bektag-1 Veli’'nin
Vefaiyye tarikat: seyhi Baba Rastl lakapli Baba I1-
yas-1 Horasani'nin halifesi oldugu agikga belirtilmis-
tir. Ayrica XVII. yiizyilda kaleme alinan Evliya Ce-
lebi Seyahatnamesi'nde Yesevi dervisi olarak takdim
edilen Geyikli Baba ve Emirci Sultan’in (Emir-i Cin
Osman) daha eski ve giivenilir kaynaklar olan Elvan
Celebi’nin Menakibi'l-kudsiyye’si ile Asikpasazade
Tarib'inde Vefaiyye seyhi Baba Ilyas'n 6nde gelen
halifelerinden oldugu ifade edilmektedir. Ge¢ done-
me ait ve givenilirligi tartigmali olan Vilayetname
ve Seydhatnime gibi bazi kaynaklarda Anadoluda-
ki bir kisim Vefaiyye mensuplarinin Yeseviyye tari-
katindan gibi gosterilmesi, XIII. yiizyillda Vefaiyye
seyhlerinden Baba Ilyas-1 Horasani’nin Anadolu
Selguklu Devleti aleyhine baglattig1 isyanin olus-
turdugu toplumsal psikoloji ile dogrudan iligkili ol-
malidir. Babailer Isyani adi verilen bu hareket devlet

tarafindan bastirildiktan sonra Vefaiyye tarikatina
mensup, 6zellikle de Babailer ile iligkisi bulunan bir-
cok stff, isyan tohmetinden uzak kalmak i¢in tarika-
tinin adini gizlemis ya da Ahmed Yesevi yolundan
geldigini 6ne stirmis olmalidir. Sonraki asirlarda bu
soylentiler Vildyetname ve Seyahatname gibi kitap-
lara da gegmistir. Bu sebeple giivenilir kaynaklar ve
orijinal silsilendmeler bulunmadig: stirece Anadolu
ve Balkanlar'da Yesevi varligindan s6z etmek olduk-
¢a zordur. XIX. yuzyilin sonlarinda Orta Asya’nin
Fergana Vadisi'nde ve Kirgiz bolgelerinde goriilen
Lagiler ile Sachi Tsanlar'in da Yesevilikle baglantist
ispat edilememigtir. Bunlar Orta Asya Kalenderile-
rinin son kalintilar: olmalidur.




Yesevilikte
Tasavvufi Egitim
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: 1 Intisap, tasavvufyoluna girmek ve baglanmak de- Yesevilikte toplu ve sesli olarak icra edilen zikre,
. § mektir. Yesevilikte tasavvufi egitim intisapla baslar. zikr-i erre ad1 verilirdi. Zikr-i erre, Farscada “testere

b Hoca Ishak b. Ismail Ata'nin XIV. yiizyilda Cagatay zikri” demektir. Zikrin ilerleyen agamalarinda keli-
* 1 Tiirkgesiyle yazdig1 Hadikat1-arifin isimli eserinde meler kaybolup sidece bogazdan testere sesini andi-
) anlatildigina gore, Yesevilikte intisap merasimi soy- ran bir hirilt: ¢iktig1 icin bu sekilde isimlendirilmisg-
™ i le yapilirdi: Seyh, mirid olmak niyetiyle gelen kisi- tir. XIIL. ytizyilin sonlar1 ile XIV yiizyilin baglarinda
x| nin elini tutar, tevbe etmesini ve Allah’a yonelmesini yasadig1 anlagilan Yesevi seyhi Ismail Ata'nin zikir

3 :.‘| tavsiye ederek su tevbe virdini ¢ kez okurdu: “Es- konusunda séyle dedigi nakledilir: “Demirci demiri

g tagfirullahe’llezi 14 ilahe illa Ha el-Hayye’l-KayyGm ateste 1s1tip ¢ekicle dovdigu gibi, miirid de kalbini

£ : ve eselihi’t-tevbe”. Sonra eline bir makas alir ve: Hi zikrinin ¢ekici ile déviip temizlemelidir.” Ismail
ol “Ya eyythe'llezine amena taba ilallihi tevbeten Ata bir miridine zikir telkin ettikten sonra soyle
4 nasha” (et-Tahrim, 66/8) ayetini okuyup miridin derdi: “Ey dervig! Tarikat kardesi olduk. Benden bir

- “ ] sacindan, once sag, sonra sol, sonra da orta taraftan nasihat kabul et: Bu dinyay: yesil bir kubbe olarak
L .'! iki ticer adet kil keserdi. Bu sa¢ kesme olay1, sembo- digtin, farz et ki dlemde sddece sen varsin, bir de
i ik lik olarak miiridin dinya ve diinyevi seylerin Hak Teald var. O kadar zikret ki, tevhidin
% i sevgisini kalbinden kesip atmasi ve galebesi ile sadece Hak Teala kal-
1 maneviyata yonelmesi gerektigini sin, sen aradan ¢ik!” Hoca Ishak

b. Ismail Ata, her seyhin ve
mirsidin zikir i¢in Allah’in

ifade ederdi. Bunun pesinden
seyh, muride nafile namaz
isimlerinden birini tercih
ettigini, Hoca Ahmed
Yesevinin “Allah” ve

“Hu” seklinde iki ismi

kilmay1, stirekli  zikret-
meyi, seyhinden izinsiz
is yapmamay1 tavsiye

ederdi.

Minyatiir: Cihangir Asurov, Ahmed Yesevi, Munuamiopa: /[picuxaneup Auypos, Axmem Hcayu,
Kus ve Hayvanlari Selamlamasi TIpusemcmeue nmuy u HCUBOMHbBIX

Munuamrwopa: JKuhaneup Auwypos, Axmem AHccayu, Miniature: Jikhangir Ashurov, Ahmed Yasawi,
Kycmap men anoapowr canemoey Greeting of birds and animals
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miuridlere telkin ettigini, Ismail Ata'nin ise “Ha

zikrini tercih ettigini sGyler.

Miiellifi bilinmeyen ve Risile-i Zikr-i Hazret-i
Sultani’l-4rifin ismiyle anilan Cagatay Tirkgesi'yle
yazilmig bir eserde ise Yesevilerin zikrinin alt1 ti-
riinden bahsedilir: 1. Ism-i zat zikri: “Allah” diye
zikretmektir. Bu zikir, “Allah Ha, Allah H4, Ya Ha,

Allah H” seklinde de icra edilir. 2. Ism~i sifat zikri:

“Hay ah, Hay ah” diye zikretmektir. Bu zikir 6gle
namazindan sonra ayakta (kiydmi) icra edilir, “Hay”

ve “4h” derken bes parmak yumulur. 3. Dusere zikri:
“Hay, ah, Allah, Hay, Ha” ve “Hay, Hayyen, Ha Al-

lah; Hay, Hayyen, Ha Allah” diye zikretmektir. 4
Zikr-i Hi: “Ha, Ha, Ha Allah; Ha, Ha, Ha Allah”
diye zikretmektir. 5. Zikr-i caykun: Zikir vaktinde
ritim, dhenk ve masikinin bir arada ve uyum i¢inde
devam etmesi i¢in zakirin elinde ¢ingirak gibi bir
aleti hareket ettirmesi, ¢ak ¢ak diye ses ¢ikarmasi-
dir. “Ha (¢ak), Ha (¢ak)” diyerek zikredilir. 6. Cebdr
darb: “Hay, ah ah ah, Hay, Ha; Hay, ah ah, ah, Hay,
Hu” diye zikretmektir. Bu alt: zikir ustliine ek ola-
rak bir de “zikr-i kebater” (glivercin zikri) vardir ki
“Hua, H6” diye icra edilir.

AHMED YESEVI
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Derviglerin ibadet ve tefekkiir i¢in bir siire
yalniz kalmalarina halvet denir. Yesevilikte ta-
savvufl egitimin 6nemli unsurlarindan biri de
halvettir. Yeseviyye tarikatinda halvetin gele-
neksel bir 4dab ve merasimi vardir. Hazini’nin
Cevahiru'l-ebrarda verdigi bilgiye gore, genel
teamilden farkli olarak Yeseviyye'de halvet grup
halinde yapilir. Halvete girecek olan miiridler,
mursidin muvafakatiyla birgiin 6nceden orug
tutmaya baglarlar. Halvetten bir giin 6nce sabah
namazindan sonra miridler zikir ve tekbirlerini
¢ogaltirlar. Ayni giin ikindi namazindan sonra
halvethinenin kaps, baca, tim delikleri kapatilir
ve miridler giines batincaya dek tevbe ve zikirle
mesgul olurlar. Aksam namazindan sonra iftar
icin sicak su getirilir, miiridler bununla orucunu
acgar ve bundan sonra su verilmez. Ardindan kara
daridan halvet ¢orbasi verilir. Tum halvet ehli bu
corbayt ictikten sonra harareti teskin i¢in kii¢tik
bir karpuz ya da ayran verilebilir. Yemekten son-
ra Kur’an-1 Kerim'den bir stre, ya da birkag ayet
okunur. Ayakta saf tutup tg kere tekbir getirilir,
sonra oturulup gece yarisina kadar zikrulldh ile
mesgul olunur. Bu esnada “hikmet” ad1 verilen
ilahiler okunur. Ardindan baglar tirag edilir ve
halvethinenin dort yoniine dogru tekbir getiri-
lir. Bundan sonra zikirle mesgul olunur. Kandil
sontince birkag saat istirahat edilir ve goriilen rii-
yalar seyhe tabir ettirilir.

Halvet, gece giindiiz bu sekilde kirk giin de-
vam eder. Kirk giiniin sonunda mutfak gérevlileri
digerlerinden daha 6nce halvethaneden ¢ikar ve
kurban keserler.

Bu kurbanlarin kanlarini ve kemiklerini go-
merek saklamak 4dettir. Kesilen kurbanlarin bo-
gazlari kebap yapilarak soguk su veya ayranla hal-
vet ehline verilir. O gece stfiler evlerinde istirahat
eder ve ertesi giin sabah namazinda dua ve zikir-
lerle halvetin tam olarak bittigi ilan edilmis olur.

AHMED YESEVI
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Sohbet

Baz1 Yesevi seyhleri tasavvufl ve ahlaki sohbetin 6nemini
vurgulamak gayesiyle: “Namazin kazési olur ama sohbetin
kazdsi olmaz.” demiglerdir. Gafil insanlarin, hatta bu gafil
insanlara ait egyalarin bile stfilerin ménevi huzur hélini bo-
zacagina inanilirdi. Menkibeye gore, Hoca Ahmed Yesevi,
sohbetinde beklenen feyz ve huzur hali meydana gelmeyince
miridlerine tekkeyi aragtirmalarini s6ylemis, gfil bir kisinin
bastonunu tekkede unuttugu gériilmis, bu baston digar: ¢1-
karilinca feyizli bir sohbet yapilabilmistir.

Hildfet

Tasavvufi egitimini tamamlayan dervig, halk: irgad etme
yetkisi yani hilafet (icazet) alir ve halife olurdu. Yesevilikte
icazet ve hilafetin semboli olarak bu kisiye seyh tarafindan
bir asd hediye edilirdi. Cobanin koyunlar: asi ile glttigi ve
kurtlardan korudugu gibi, halife olan kisinin de ménevi ter-
biyesiyle mesgul oldugu kisileri egitmesi ve nefsin tuzakla-
rindan korumas: beklenirdi. Tasavvufi egitim mertebelerini
tamamlamayan miiride hilafet verilmesi uygun gérilmezdi.
Bu makamlari agtiktan sonra da i¢inde kibir duygusunun ka-
lip kalmadigini anlamak i¢in bazen boynuna bir sepet asi-
lir ve bir sire dilencilik yapmas: istenirdi. Hilafet asas1 alan
kisinin yiiksek ahlaka sahip olmasi ve Yeseviligin piri Hoca
Ahmed Yesevi'yi duadan unutmamas: gerekirdi.

Hizmet

Hoca Ishak b. Ismail Atanin kaleme aldigi Hadika-
ti’l-4arifin’in Ggtinct bolimi seyh ve seyhlik hakkindadir. Bu
bolumde “seyhlik, halki Hakk’a davet etmektir”, “biitiin in-
sanlara sefkatli olmaktir” gibi ifadeler yer alir. [smail Ata’ya
sormuglar: Halki Hak Teala’ya ulastiran kag tane yol vardir?
Soyle cevap vermis: “Varliktaki biitin zerreler sayisinca yol
vardir. Ama bir miisliiman: rahatlatmak ve ona faydali ol-
maktan daha yakin ve daha iyi bir yol yoktur.”

AHMED YESEViﬂ
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Netice olarak Hoca Ahmed Yesevi, siirleri, fikir-
leri ve eserleri ile Orta Asyada Islﬁmiyet’in, ahlak
ve maneviyatin yayilmasina 6nemli katkilar1 olmug
bir Allah dostudur. Hikmet tarz:i siirleri kisa za-
manda Anadolu’ya kadar ulagmis olmal ki, Yunus
Emre’nin “Bana seni gerek seni” nakarath siiri, Ye-
sevinin “Menge sen ok kerek sen” (Bana sirf sen
gereksin) siirinin mana ve sekil yontinden tekrar:
gibidir. Osmanlr'da 6zellikle Naksibendilere ait Oz~
bek tekkelerinde Divan-1 Hikmet'ten baz: siirlerin
ilahi tarzinda okundugu bilinmektedir. Osmanli son
déneminde Naksibendi-Halidi seyhlerinden Haci
Hasan Stikrii Efendi (6. 1327/1909) tarafindan baz
hikmetler Cagatay Tirk¢esi'nden Osmanl Turkge-
sine ¢evrilmis ve Terciime-i Divin-1 Ahmed-i Ye-
sevi adiyla yaymlanmigtir (Istanbul 1327/1909). Bu
durum Ahmed Yesevinin Orta Asyadan binlerce
kilometre uzaklarda bile asirlarca unutulmadigini ve
fikirlerinden istifade edildigini gostermektedir.

AHMED YESEVI

Yesevi'nin hikmet tarzi siirleri asirlardan beri
Kazak bozkirlarinda yankilandig: gibi, Ozbek koy-
lerinde ve Kirgiz ¢adirlarinda tekrarlanmustir. Oz~
bekler ¢ayhanelerde Yesevi hikmetleri okuyanlara
“Yesevihan” adin1 vermigler, bu hikmetler 6zellikle
Fergana vadisinde kadinlar arasinda da okunmugtur.
Kirgizlar'in Divan-1 Hikmet’i ve Hakim Ata'nin si-
irlerini ihtivd eden Bakirgan Kitabi'ni ¢ocuklarina
okuduklar: bilinmektedir. Ahiret’te Sirat Képrii-
si'nde Ahmed Yesevi'nin Kirgizlar’a yardim edecegi
seklindeki halk inanci da Yeseviligin Kirgizlar tize-
rindeki tesirini géstermektedir. Bugiin Kazakistan'in
Tiirkistan (eski ad: Yesi) sehrinde diigiin yapan gelin
ve damatlarin Ahmed Yesevi tiirbesine gelip dua et-
meleri bile, bu biiyik génil insaninin asirlari agan
tesirinin bir gostergesidir.

AHMED YESEVI
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A.azrvicoy

asipem Jypricman Koxa Axumem Scayu aca yavt kepkeu wmines ueci, xypezi Auuaza dezen
RAULLLKIMBLKKA IMOUbL Yutbl 2aublu KoHe Auuarsiy docolgllypki madenuemi mapuxsindazel aca
KepHekmi yabl myazaaapdsit, 6ipi. Ou, ycmaser dzipem Kycin XaumadaHudit, oHblH KeHisiHOe
mymamkar Ucaaumoly, maxabbam new oitblu OMblH O3iHeH Kelin: wakipmmepine de mek
yaacmelpysmer 2ana wekmeaumell, o3i mapbuesezen ausinependepdi’ Asuansim 6ip bypouumbiHar
Eyponarsly, opmacsiHa OeiliHzi allumakmapza ammarObipeln, adawmdapea 20isemmidik,
Kkapanaiibl.mdsiablk NeH Kimineiisdiiik, 6ipaik nes mipuaik udedaapsiH HACUXAMMARAH.

dsipem Cyaman Axwmem Scayu cou Odayipde Oin weH wmaddeHuemmin, midine ailHAzaH
apab xaHe napcvl MiAdepiHiy OpPHbIHA ©3 aHa Midi Mmypik MmidiH KoadaHsln, Mypik midiH
RbLALLUHGLH, wmaxabbam neH keumeadisikmiy midine atnaadeipdst. Cyxbammaps. MeH amrax
xukmemmepinoe ama misi mypik midiH KOAOGQHY apKbLibl KAJblY, KONUWiAiKKe acep emkeH
aurautkpl mypik consicel da Koxa Axwmem Scayu edi. byzinzi manda ke baiimak aluakma
KOuOaHbICMARLL AYbL3ULA XoHE Xasbawa a2debu mypik miisi mypadasl ce3 kozzauap 6o.ca,
swyHbly, bacmer cebenkepi de yasl nipiumiz Koxa Axwem Scayu 6ousin maboriade..

Consluen kamap, dsipem Axuem Scayu o3i emip cypen dayipde ucaau OiHiniy weHbepireH
WUBLKKAH KAANBLAAMA PAGPUIULIK, S6IHOBIKUAIK KOHE MYLXUOULIK Oen amaiamolH CYHUMIMIK
eumec bazeummap wmeH azsLudapea kapcel wiblesin, Kyparn men cyrHem balipazein xeabipemken
myuea. Ou Kypan marsiu bepeen Jlaiieambap da xyszee acelpedaH XoHe HACUXAMMARAH
WMbLHANbL UCAAMObL XAAbIKKA mYyciHOipzen pyxanuammelr, adauel, KyparHely wmaxabbam nex
keueadidik mypeol0an Kopa.maidayutsiCel.

Condeikman da 6i3 Axwmem SHcayu dezen kezde, X3. Myxaumed Jlaizaubap e.wipindezi
ucaaumosl, ocel ucaau OiHiH €3 aHa miaiHoe bapuia Xadblk MUYCHE alamolh mypik midinoe
muycinoepeer aJfzauksl Mypik COnbICLIH XoHe o4 mapbuedeen advineperdepaer UcaauHoly
mayxud nex adisem wyazelH xepxahaHaa xaloea melpsickaH 6ip mon xaHkeuwmi aoda.uosl
ecke aJaa.ubl3.

1 Ucuawm OiHin xaio wakcamslHOa AIAYAMKA KAMBLLCKAH, OiH XoubltHOa bap Kyui-XKizepiH asauazam,
2olblUMer aliHadslcKkan S cayu wakipmmepi Arnadousida adsinepen Oezen amneH MaHbLARAH.

| foktop, npodeccop |

Myca Ubingbi3

OkineTTi KeHec Teparachl

Asipem Jllypkicmarn mek 6i30iy yamoLusl3 ywin aHa ewec, yazelzdazan ce3depi apKplbl
ausemdik deneeiidezi kyndbiabikka da ue. OHoly amoluen amadsamsin Scayudic Hewmece S cayu
KOubl HeziziHOe ucaauHblH, mypikie xopauad.dst 6o46n mabsiiadel. Aausaza, naiizaubap meH

bouumsicka Oezen cyilicneHuiiikmi o3 koHisinde monmacmeipoein, myiiicmipe biazen Aaaauoly, i
Kyaol bouzan bys myara wmaxabbam neH KemeaOiAikmiH, WbIHALLLILLK NeH Me3iumdiiikm ,
v, . . . I -
adaurza dezeH Kypuem neu cyllicneHumiAikmiy KeH mapaaysl MeH apmyblsll, cuuBoust oAbl
it

mabbliadst.

Dip euen xoudapeinda Jllypricmarreir, xypezi boliaiiuma baganoa.radsL:

Axwem Hcayu Jlypricmanmsiy xypezi, DPyus nip xaceut kymbesde i3in KaidsipeaH,
Maxabbamnen mouamoipdsl bapuia keHiidli, Dip bipaen mycindipdi xukmemmi cosdepiseH,

Kacsina xunanmel ausineperdepdi, Yaxudiy misimen mypikwe 6oirali dedi
XKizimmepee dezen eken epuikmit, xousl ocel, Jllypricmarmsiy, bipaik xoubl ochL,
Ependepdin de xak xouvl da oceL. Peuinberdep, mipaik xodbl OCbL.

Mauamam cowpoin yipendi Apsicman babadan, Gllakbip ymimen daua cycordap,

Auvin kuinmi xyn wexknein paxpobis, Keuawumen xapoicoin Xy sxarzoipap,
Pykcamoin bepinmi XKycin Xamadan, Scayu kecenecinen HypbiH wawap,
Denmi conpinda bakpimmety; xousL oceL, Ei mypik baysipaap! Bipaik xousl ocst,

O3 Hancicin marblzamHbLH, 60CMAHObIK XOubL OCbL.  KypaHHan axbipa.ua, mipaik xo.s. ocel dep.
Mycmagpa JllamxeL

DBuyzinei manda Scayu kypean OyHueHi oua XakkaH welpakmar 6i30iH asraH YuwKblHOAp
apkolasl KaumadaHn auewmze mansimysluels kepek. Coa cebenmi de koudapeinpizdazer byu
exbek ocol Mmuccuamosl3obiy 6ip kepcemriuti 6oubin Mabslaadsl.

XKobacel pekmop ekiii kezeHimde mapansiunan bacmamesiazar «Axuem Scayuwr ammor by
eHbeK XaHa [C-UapaiapelLubld apkplasl kexeilemin 6ouadsl xoHe Slcayudiy keskapacmapel
auemHin uziiizine ainagaamsin 6ouaadsl. Ocol apada npogeccop Hexdem Jllocyn wmsipsaza
XoHe byt eHbekmiH a3ipaeHyiHe amcausickaH bapwaza yHubepcumemiui3oiy, ambiHAH WbLH
XypekmeH a.zelcoluObl biadipestiH.
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eacoipoa ewmip cypezen Koxa Axwmem Sccayu Ucaaum Oiminiy keHinen mapa.aysiHa

opi adaumezeputifdik NeH PYXAHUIMMbLE, OPHbLLRYLIHA OpacaH 30p eHbezi ciHeeH,
condati-ak e3iHi daHaiblk eueHOepimern mypki miii meH a0ebueminiy, opkeHdeyiHe yuakeH
yaec KockaH wadelu, consl xoHe akpiH. Ou mypauasl aimeiszan avpl3dap meH bipHewe
mpakmammel KOCnazaHod OHbLH KO3KAPACMApLL MEH XaH OYHUSCIH OCbL KyHe XemkiszeH
e Hei3ei wbleapuasapobly KAmapslHa OHbly euerdep xuHazel Duyanu ukuem nen ooy
wakipmi api mypudi canasamoit Conot Myxammed Danummend xazean Mupamya-Kyayb
ammel wblzap.ua xamaobt.

Duyaru Xukumemminy xasbauma HYcKasapbiHoazel ouew (xukumem) caHoapbiHely dpmypdai
6OUYbIHA DPI KOHE HYCKAAAPbIHBLY, mabbliuaybiHa batiiansicmel bys wsrrapuars, o bacma
ayblauma xemkisiazenoizi, kelliHHeH kazaz bemine mycipiazeHde apmypai xoudap.aieH
xazelizaHdslesl, minmi backa akolHoapdsly, eueHdepiHiy, de byd wblRapuMARd aApPaALACHN
kemkendizi mypadst 6ouxamdap 6ap.Duyanu Xukwmemmeri bapasik ouendep Koxa Axwem
Hccayudin, OiHu, 3mukaably XoHe CONbLAbLK KOIKAPACMAPbIH KAMMUObL.

Koxa Axwmem Sccayudiy iwki dyruecin ocel kyHee Oellin xemkisin keazen byd eueHdep
(xuksmemmep) wblzblc Mmypik xasy mitiHoe Hewmece xaunsl abiimkaxda wazamail misinoe
KA3blAeAHOBIKMAH, byiH2i KYHi OHbL Myciny kusiHza cozadst. bya xukuemmepdin kaszipai mypki
misdepine, azblaublH XoHE OpblC Midi cudakmesl adeude ke maparad misdepze ayoapblabin
OKbLPMAH KaybLUza Xemkisiayi yakeHn kaxemmidix edi. bys gaxemmiaikmi asdan ma bouca
kaumawumaces emy ywin Duyanu Nukwmem wacvipaap 6ol apab apinmepiumer XKaselibin-
6acol12aHObIKMAH; ©3IHe MDH OpPPOPAPUICHIL Kopcemy, Byl MypaHsl Kama xaHzelpmy
XoHe KyHOIbL xadizepdi ocel kyHze webepuiknen xXxemkisy MaKCamolHoa, MAaHOAARAH ©JeH,
wymakmapel apab apinmepimen xasvliybl, AAMbIH dPINMepiueH OKbliybl XoHe Kapanaliblu
mypoezi mycinikmewmeci wmen aydapumace. bipze bepiazen. Koxa Axwem Sccayudiy emipi
MEH O MYpadbl QLMbLIRAH AHbL3-DH2iMesepeH BAlAaHbICMbL KaAHAOAH WbIKKAH Keulbip
UUHUAMIOPALAp O WbIRAPMARA KOPKeMOiK XazblHaH epekute yuec Kocen myp. Homuxede
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byt eHep mysiHdbicoinda Koxa Axwem Sccayudiy ewipi, o4 mypadsl atimelizan axbl3-
oHRiMedep xoHe Slccayu mapukamolHbly, YCMAaHaH KOubl XAllibl MARAYMAMMAP OKbLPMAHRA
KAYbLURA YCHIHbLALLA OMbLP.

Duyaru Nukwmem wbrzapumaceiHan euer uwyumakmapsl (xukuem) HezidiHeH wbleap.ud u-g.;‘L

apab apinmepimen XasvlizaH eki HYCKACLIHAH aubiHdbl. Pytapdeiy, bipinuici - 1904 KOLABL
Kasan 6acnacsiman wwikkan Daiipabaii Cepikbatiyast xore C. Pagudduno8 mapansiHah:
kaiimadaHn apab apinmepiuer kounsomepde mepiiin, 2001 xoiasl Aamamesr KaasacsiHoa
baceiazan Hyckacst. Au, exinumi Hycka - Kyanouubek Kapeol, Faaua Kaubapbekoba xane Pacya
Ucumauuzade mapansiHan apab apinmepimer xasvlieaH api Kasak midiHe ayoapblizax
2000 xoiaor llezepanda bacoiazan nycka. bys exinui bacoiasiu Duyanu Xukwmemmiv, 1893
xotazol Kazan xomne 1897 sxoiazor Cmaumbys 6acblasludapsluer CAblCMbLPbLAG OMbLPbLA

WblzapblARAHObIKMAH, 6i3 KobIHe OCbL eKiHui HYCKaHbl Hezizeze audblik.

Jlandausin aasiHzan ouer wyuakmapsitely (xukuemmep) mypik midine ayoapuacsii ©3imis
xacadewk. Kaxem 6ouzanda Abywka Nyzamer (ce3dizi) xone Wleiix Cyueitiman bhyxapudin
Nyzam-o1 Mazamaii xone Jllypk-u Ocwmanu (Wazamail ce3dizi xone Ocwmarasl mypikuteci)
ammel cezdikmepin, Kemas Spapcaan xome Xadiamu huxeniy ewbekmepiniy, compiHoazo
co3dikmepdi de naiidauandek. Duyarnu ukumem wbleapuacsl Gypbin OpslC XOHE ARbLAULLIH
misdepine ayoapslamarzandsikman, by edbex ocel eki miadi bisemindep ywin de umampL3slL 30p
adebuem bouapsina ceneumis. Hezisinde, Koxa Axmem Hccayu cuakmeor aca Kyndsl daHslunaH-
AAMAHBLY, eHbezi ocol KyHze Oellin apmuypai miadepze ayodapblibin, daemze XemKiikmi
OeHzelide MaHbUMbLLUAYBL YAKEH Kedutidik. Dpmypui misdepze Xacalzan ayoapuaiapslieH,
COHOAU-AK KAAMUZPAPUIMLLK, CIUL KOHE MUHUANIOPANAPLLUCH, 2bLALLUUL DPi KOpPKeUOHEp
mybtHObLCoL 6oubin canasameit bys wwrapua Axuem Sccayudiy bykia suemze MaHblAYbLHA
yaker yaec kocadsl dezer cemimdemis. byt enbexmi daileindazan mon peminde wbleapuaHsly
bacelayblH 03 xayankeputidizine aszan Koxa Axumem Scayu amoindazel xaablkapaasl Ka3ak-
mypix yruBepcumemine wblH XypekmeH a.zelColubl3osl biadipe.uis.
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Minyatiir: Cihangir Asurov,
Hig¢ Kimse de Kalmaz Geger Diinya

Munuamropa: Kuhaneup Awypos,
Ewxinee kaimac omep Oynue

Munuamiopa: [[icuxaneup Auypos,
JKu3Hb npoxooum ne 0CmaHemvcst HUKOMY

Miniature: Jikhangir Ashurov,
The world is passing nobody is staying

Koorca
Axmem
HAccayu

praieik Asuana Hemam piHiHiH Tapa-

JybIMEH KaTap, XWKPHU JKbLI CaHAYHI
Goribinma II (6.3. VIII) raceipman Gacram Oy
aiMaKTa ackeTTep MeH COIBLIAp Ja maina 6oia
Gacramel. Kasipri Typikmencran :xepingeri Meps
KaJachHa AyHuere keiared AGmysiah Ooum My-
Gapax (emren :x. 181/797) opi xamuc rajIBIMEL
opi acker »xoHe combl Oosran. MepB KajiachH-
Ia exi Tekke (pubaT) KYPFaHOLIFE KOHE COJI
JKepJie XaJbKKA JiHII HACUXATTAIl, Typa KOJFa
MaKBIPFaHILITE aiThHUIAE. O30ekicTan Kepinge-
ri Haxme6 (kaszipri atel Kapmbr) :xene Tupmus
KaJiaJapel Ja KeITereH FaJibMIap MeH COIIbI-
Jap WHKKaH anMakrap efi. “CombHBL em Hop-
ceni Oburramarinel. Kepicinme Gapinlk mHopceep
0JIap apPKBUIBE Ta3apHII MOJIIipeini” Iem aiTKaH
o0y Typa6 Hamxebu (emren :x. 245/859-860)
MeH oyJuejiep TYPaJbl Ke3KapacTapbMeH NAHKH
IIHKKAH KoHe apal TiJiHme KeITereH COIBLIBIK
merrapmaiap xasran XakuMm TupMmusu (esren
k. 320/932-933) Gosica ochl COMBLIAPIBH apa-
CHIHIAFB €H TaHbIMAaJIBl efi. XaxuMm TupMusumi
kabipi TupMus KajacuHHAarel oJi KyHIe MaHbl-

30B 3UAPAT eTUIeTiH OpHHAApABIH Oipi 0oJIbII
TaOBLIA DL

Bykapa men Camapraun 0oJica raJbIMIapbl MeH
CONBLIAPLIHEH apkaceHga OprajbK A3UAHBIH
eH MaHBI3IH MOJEHUET OPTAJHKTApH efi. Byxa-
paubp  Kenabaz (Kemabanx) enni MmexeHinme
emip cyprex ©6y Boxip Myxammen 6um blekax
KenaGasu (emnren x. 380/990) e3iHIH CONBLIBIK
imimnepin «ar-Taappyd sm Mazxadbu axjaur Ta-
cayyd» artel apa® TUIHIE Ka3BUIFaH MILIFAp-
MachHa RuHaKTanwe. Conpai-axk «Baxpyin-da-
Bauz» aTTHl MBFAPMACHIHA Keibip Xxagucrepre
COIBIILIK TYPFHIIAH TAJAY KacaJlbl.

Texke epexxesiepin ailKbIHIAyHIMEH JKoHE 031 Gip
JKyliere KeJTipreH ceMa MoOUKiJTicTepiHJe OKBIFaH
FANILIKTHIK ~ ©JIeHJiepiMeH  TaHbutraH ©O0y Cau-
qu O0yn Xaip (emren x. 440/1049) =xasipri
Typikmencrangarsl Meithene xepinge emip cypmi
JKOHE CcoJI JKepjie KailTeic Gosimbl. O TypikMeH
XaJIKe apachiHga “Mene BaGa” merem  jakan
aTIeH TaHbIMaJl OoJigel. OMipi, aHbI3-oHTIMesepi
’KoHe ceszniepi Myxammen Gun 90y Payx Jlyr-
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(bymnmahter (enren x. 541/1147) «Xamaty cy-
xaHaHbol menx ©O0y Caumy xene «Myxammen
Ooun MyHeBBepuH acpapyT Tayxun U Maxa-
Matum meix O0um Camm» aTTHl mapeH TiTiHe
JKA3BUITAH IIBIFAPMAJIAPEIMEH OCH KYHIe JeiiH
sketker. Maynanma HKanmanommua Pymu aitkan
nmen adteIaTHH “Tarbl a Kes, Tarel Ja Kel,
kiM GojicaH Ja, Tarel ga Keyx® Jel OacTasaThH
aTaKTH IOyMaK Ta HeriziHme MaynaHanan exi
racelp OypbiH eMip cypren OO0y Caumm-u OOy
XallpaulH — eJieHnepinne Kesmecei.

«Kamdyn maxmxy6» aTTH IIBFAPMAHBH aBTO-
pet Xy:xeupu (enren k. 465/1072) ®eprana
OHipiHIe Kei0ip COIBLIAPMEH Ke3JeCKeHiriH
JKOHe JKeprilikTi XaJbKTHEH meixrepni “Ba6”
Jel  aTaiTHIHOHLIFRIH airanbl.  Herisigme Oy
srarmail OpraJiblk A3WAHBIH 0acKa aiiMaKTapbiH-
na 1a oceiHpair. Axmer fccayure tenim-TepOue
Oepred orbpapablk Apeictan bBa6 xone Aph-
cran DBa0 kecenecinne :xepijenren Kapra DBa0
med Jlameim Ba6 ta ocbutai arajran. Hacal-
HaMa HyckKaJiapeiHpa Axwmer Sfccaymmin oxeci,
aTachl jkoHe 0acka na Keibip TyBHICKAHIaPHHBH
“meiix” gem aranysl Oy aiiMaxTa fccayumen
OYpHIH [a CONBUIBIK KO3FAJIBICTAPILIE —HIKIAJ-
Ibl  OONFaHOBIFHIH  Kepcereni. DBy meiixrtap
MeH [opyillTep KOIImesi »KoHe OTHIPHIKIIE TYP-
Kizmepmin apaceiHna, ocipece Celpmapus skarajia-
ybl MeH KeH OaiiTak najaja KapalaibiM TYPIK
Timiage xaJelkka MesmaMm J1iHI MEeH COMBIILIK STH-
KaHB TapaTKaH.

HKammer Opransk Asua 6aThipibk  (pyTyyar)
JKOHe o3iH-e31 cHHay (MeyiaMer) CHAKTHL Ka-
cHeTTepiMeH Kesre TYCKeH XOpacaH COIBLIBIK
MmojenveTiniy wkmaigsana eni. Compait-ak Ca-
MapkaHg IeH DByxapa cHUiIKTH KaJajgapna Oe-
JeJmi Meapecelepi MeH FaJBIMIapel Oap Oy
aiiMax XOpacaHHBIH JKyac MiHE3Jli CONBUIAPH
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VIOiH Kojaiyiel opra emec eni. OJr skeprme Tek
KaHa JiHU epeskesiepJi OekeM YCTaHATHIH CO-
TBIJTHK  TYCIHIKTIH Tapaybl MYMKIH €]l JKoHe
comaili ma Oommul. DBarmarrarer Huszsammsa Me-
npececinyme OimiM  ajum  yera3 OoJjiraH  JKoHE
Keiiin XopacaH COIBUILIK M8JIeHUEeTiHeH Topbue
anpin conbl Oosran JKycin Xamamann Moaye-
peHHaxpaarel OipHelre MypuiiHe XaJIbIKKa, JiHTi
HACHXATTAIl, OJIAPALI Typa JKOJIFa IIAKLIPY YIIH
pykcar Oepim xajudachl KBUIBII TAFalBIHOAYHI
apkbUIel, Oprajiblk AsUSHBIH €H Herisri exi co-
IIBUIBIK MEKTEeOIHIH e HerisiH KaJaibl

HKycin Xamamamuniy (esren x. 535/1140) exi
Maubae Mypuni Kosxa Axmer fccaym men AG-
IyJIKaAJNBK Teiokayanu Gojica KeliHri JKeLIgapaa
OprayiblK A3UAHBIH KeH TapajraH TapuKaTTaphl
GoJIbIT TAOBUIATHIH fACCAYWUJIK TAPUKATHL KOHE
xaskeraH (KeifiHri aTel HAKMOAHOMA) ATTH CO-
IBJIBIK ~ MeKTenTepiH Herisin Kajarad. Jyecin
XaMaJaH JKasraH KeiOip COIBUIBIK IIHIFApPMA-
JIap OCHl KYHTe Jeiin skerked. OnappeH imiHme-
ri eH artakTeichl «PyTOer-ya xadT» aTThl HapcH
rimiane xaseraH mbrapMmackl. JKycinm Xama-
IAHWJEH IiHM KOHEe COIBUIBIK OuTiM aJiraHHAH
Keilin osimig e fcenl KajackiHa OpaJibI, COJI
JKepae XaJBIKTHL Typa Kojra Imakeipran Koska
Axmer fccayu, Opraipk A3SuAHHE pyXaHW
eMipiH/le TepeH i3 KaJJIbpFaH KOPHEKTI COIIHL.

Koowca Axmem Hccayuoin Omipi

oka Axmer fccaym Kaszipri Kasakcranuby

IlIeIMKeHT KaJiachlHA JKaKbIH OpHAJIACKAH
Caitpam aynaHbHpIa AyHuere keqreH. JliHu-co-
IBUIBIK OarbITTa OLTIM ajraHHaH KeliH coy aii-
makrarel fdeenr (kasipri arer Typxicran) xaja-
CBIHA, OapBIl KOHBICTAHAIE. Y3aK KBLIAp OOME
XaJIBIKKA, JIHI HACHXATTAIl, OCHl JKepje KaUTHIC
Oosran. Oxeci Mopaxum IMleitx Gosca, Caitpam
MeH OHBIH aiHaJACHHI2 AapTHHAH MYPUTTEP]
epred TaHBIMAJI COIBl OOJIFaH. OKe-IemeciHeH
JKacTalibiHaH adpoiran Axmer Sccayu, 6ipas
yakbeT Otelpapnarsl Apeictan Ba6 ecimmi meix-
TiH KoJIbIHma niHu OlrM asanel. O KaiTeC
GosrraHHAH KeifiH GacKa KaJiayapra Gaphi GitiM
AJyBIH JKAJIFACTHIPAIBL

Koxxa Axmer fAccaym con Kesperi oiriyii FHIIBEIM
OpTaJBIKTAPHHLH Oipine aiHanaran Byxapa Ka-
gacoina Oapanel. Byn sxepme on Kycinm Xa-
majmanumig (emren k. 535/ 1140-41) mypuni
Gomannl. Keitoip nepexrepne onwr Iuxaban-
qua Cyxpapapaumid (esnren k. 632/1234) ne-
Mece O0y-H Homxn® CyxpaBapmuniy (esreH :x.
563/1168) mokipTi COJHII OmaH MOKIPT TopOue-
Jley YIIH pykcar (MKaszar) aJiraHOBIFBL TYPaJIbl
na aiteianp.. CoHOail-aK OHBIH TYBICTAPBIHBIH
apacHHIA es3re ImeidxTep e OoJiraH. OKeCiHiH
Accuimarl xamudacst Myca KokameH TYHICTHIK
JKAKBIHIABIFBL  OosiraH  Axmer fccayumin cou
JKepHeri TYbICTAPHIHAH JIA COIBLIBIK OLTIM aJiraH
Gosiybl O€K MYMKIH.

OKyblH afAKTaraHHaH Keilin Jflcewl KaJiachiH-
Ja TeKKe KYPHI, ajaMiapisl OiH opi py-
XaHW TYPFBHJIaH TopoOuesieren Axwmer Sccaywm,
COTBIJILIK  OMJIAPHIH TYPIK TUTIHIE KapamaibiM
eJIeH IIyMaKTapbIMeH TYyCiHaipreH. XWKMeT eIl

atajiraH OyJ eJyieHnep Oipre-Oipre KUHAKTA-
g Juyanun XurMeT aTTHl IIBIFAPMAcH  IY-
uuere kKejred. Keii6Gip aHpI3-oHriMesepae OHBIH
aramrTaH KacHhK JKacall CaTHIl KYH KOpPTeHJIiri
JKAWJIB aWlThUICA J1a, HeTi3iHJe OHBIH AyKATTHI
orT0acHHAH IMHIKKAHIRIFE Oenrimi. Oy Typass
afTbUTFAH aHBI3-9HTIMeslepre KaparaHna, Ax-
Mer fccaywre oHBIH XaHarRanarbl (KYJIIBLIBIK
OpHEI, OKy OejyiMeci mereH MarbiHa Oepemi) 3ikip
cally opekeTiHe OailJIaHBICTHI Kei0ip FaJibIMIap
ceid aitkan. O ma esimin Keifbip eseHmepinme
apaM OWJIBl FaJbIMIap MeH KaJIFaH COIBLIAPIIH
cerHaraH. Cyx0aTTapsl MeH eJieHJepiHfie eH Kol
JKBIPJIAHFAH TaKbIpHIITapra AJuiara KoHe Maii-
raMmOapra JereH CYMICHEHIIUNK, Keei-Kemmik
TeH JKeTIMJIepre KaMKOPJIHIK KOpCeTy, MiHu
nape3IapAsl  OpBIHIAY, aJaMrepIuijik, —3iKip,
HOICIMEH Kypec, ©3iH-e31 CHHAy, eJiM TypaJibl
OiJIay, PYXaHU Joperkesep KoHe OyJ Jopeske-
Jlepre KeTIeil TYPHII Ieix OOJIyablH JYPHC
eMec eKeHJIr TypaJibl TAKHIPHIITAP KaTaIlbL.

Jlepexrepre xaparanga Axmer fccayu aJmbic
YII JKacKa KeJreHne TeKKeciHne Kep[iH acTHHAH
KillkeHTaii OGeyiMe Topi3mec KbUIYeT KacaTalbl
Kamran emipin xeGinece com sxeppe Asara ru-
Gamar eryMeH :KoHe oiyiaymMeH eorkizermi. Keii-
iHHEH JKasbUIFaH KeiOip oxebuerrepge Axmer
Accayumiy XmwEpH KBTI caHayhl OOMBIHINA 562
eIl (1166-67) nyHuMemeH eTKeH[ir aiThuIca
Jia, Keilip rajBIMIap OHBH ONaH KeliH KaiThiC
OOJIFaHIBIFEIH aJIFa, TAPTAJEL

Axmer fccayumin HWOpaxum ecimui  Gajia-
chl OOJIFaHBIMEH, OJI KO3iHiH TipiciHie KaWTHIC
Gosran. Axmer fccayumin ypmarel oHbIH Iay-
xap eciMIi KeI3HIHAH Tapaingsl. Typkicran, Ma-
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yepannaxp sxoHe Opra Asudana anTHUIFaHIAN
Ananoneina ga esnepin Axmer fccayunin yp-
MAFBIMBI3 JIETT CAHANTHIH KOITereH aTakThl TYJIFa-
nap meiKKaH, Camapraunpik Illeiix 3oexepud,
Yexynren mbeikgaH Ilaiibip Ata :keHe OyJiiue
Yesebu ochl TYJIFAJIAPALIH KATAPBHA KATAIbL

XIV racoipauiy agreima Oip Temip 6Gapina
TYPKi oJieMiHe aTak-aGBpOibl KeH TaparaH Ax-
Mmer fdccayunin KaOipiH suApar erin, KalipiHiH
OaceiHa KeceHe TYproynel omip eremi. Ceifrim
OipHelle KBUIA MEINT KOHe TeKkeciMeH OGipre
YJIKEH KeceHe TYPFHI3bUIANbL. DByriHri KyHze Oy
xecene Opra AsuApmarsl eH Herisri susdpar sxaca-
JIATHIH sKepJiep i Gipi Gojibin TabbLIa e, AXMer
Accayunmin KbliyeTi MeH KeCeHeCiHIH apachHa
JKY3 METpre JKYBHK apaKallBIKTHKTHH OO0JIYHL
OHBHIH aJFallKbl JKOHEe HeTi3ri TeKKeCiHiH KBIIy-
eT MaHaiBHIa ekeHmirin xepceremi. O KaiThC
OoJifaHHAH KeliH OHBIH JKepJIeHT'eH JKepiHe YJI-
KeH Mejpece (OKY OPHBI) CAJILIHFAHJIBIKTAH OJI
JKepJle KiTalxaHa, acXaHa, MEIIT KoHe Jopyill
OesMesiepiHeH TYpaTHIH YJIKeH TeKkke 0oi kerep-
red OOJIYHI Kepex.

Axmer fAccayn fccw xanacoiHpa HMeiam fginin
HACHXATTAll, XaJBIKTHI Typa JKOJIFa INaKH-
pa Oacraran kesme Opra Asuana uciaMaaHy
yIepiciMeH Karap KeHiHeH Tapail OacraraH
COIIBIJIBIK Kosrasipicrap Oap emi. Byn Kesen-
me Axwmer fccaym Tamxenr men Cripmapus-
HBIH aprel JKarblHIarbl OHIpJepne eMmip cypim
JKATKAH KeIesi TYPKI XaJHKTaphHA KeHiHeH
piknay  erri. On Memam  pmimimin  Herisgepis,
BJIENTIJIIK-aJaMIePIILIIIK MIPUHITATITEPIH, co-
IBUIBIKTHIH OJIeT-FYPHIITAPHH XaJIbIKKA TYCIHiK-
Ti KapamaibiM TinmMmeH yiperti. COHIBIKTaH 01,
XaJIBIK ayb3 ojelueTiHiy TyciHmipy Tecinmepi-
He HerizJejreH KapamailbM eJieH IIyMaKTapbiH
OKBIZB. XWKMeT Jiell aTajJifaH OyJl eJieH Ioy-
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MaKTapbl 63iHIH N8pyimTepi ApKbUIbL €H aJbiC
JKepJepaeri TYPKI XaJIBIKTapblHa JIeiH KeTTi.
Ocbuaiima sccaywsiik KOJIBI asfaHa YaKbITTHIH
iminme Opra Asusamarbl TYPKI XaJIBIKTAPBIHBIH
apacbHNia KeH TapaJijbl.

Mypurrepinig iminge Comer Myxammen [la-
HumMeHy oxasrad «Muparyin-kyny6» (Kemimmin
aifHaCHl) aTTH ImmBFapMaga Axmer fccayumin:
«AKpIp 3amanna OisfieH KeiliH IMadTaHHBIH iciH
icTeiTiH meixTap maina OCosaibl, IMARTaH oJap-
nan cabak ajanel. Osap ohji cyHHET KOJHH
nymmaH caHan (Iypec eMec nem), ohui Owmrar
SKOJIBIMEH SKYPYIl JKoHe aNacCylIbIHKTH JKAKCHL
Kepeni» meren cesgepi MeH Juyanm XuKMeTTIH
Keli0ip HYCKaJapHIHIA JKA3BLIFAH:

“Mypwudmirmi daya wetradel, wapmsi Giamec
Adan, apam, cywnem, Gudeam napwion Oiamec
Byn Xanwuga masxabeimda 6opi scypmec

Backa 6udeam masxabmapsinda scyped”

neren cesnepi onbi Opra Asusmarbl esre TYpPKi
XaJIBIKTApPHl CUAKTHL CYHUT €KeHiH jKoHe XaHadu
Ma3xa0blH YCTAHFAHILIFHH KepceTei.

Axwmer fccayumin ce3nmepi KaMmTBUIFaH eH KoHe
merrapmagapape 0ipi - Combet Myxammen [la-
HumMenaTiH «Muparyn-kyayo» (Kewxinnmiy aiina-
Chl) AaTTHl MAaraTail TUTIHJE JKA3FaH TILFapMa-
cbl Gonbinm Tabputanel. Conpaii-ak Koxka Axwmer
Accaym TypaJiel aHbBI3-OHTIMENEp JKasblIFaH €H
KeHe mbrapMa Xycamenmua CoirHakumiki (en-
red K. 711/1311-1312) npem aiTHUIATHIH HAPCHL
TIJIHJIE KA3BIJIFAH TPAKTATHI OOJIBII TaGHLIAIHL.
Byn mbrapmaneie exkeyi me Hemxmer Tocyn
TapanbHaH Oaceliabl. Axmer fccaym Xurmer-
TepiHjgeri OWJapHIMEH, 8cipece COIBUIBIK KOJI-
Jarbl aHbp3Fa  aiiHajraH ewmipiMmen Opra Asu-
ANaFHl  COMBUILIKTHIH €H KOPHEKTI OKUINepiHiH
Oipine aiHAJIIbI

HlIvizapmanapuor

1. «JImyanu Xurmer»

Axwmer fccayumin Typik TUTiHIE KasHIFAH
OJICHJIEPIH KAMTUTHIH JKMHAKTHIH aThl  GOJIBII
Tabpiagel. «Jluyann XMUKMeT» IIBFAPMACHHBIH
HYCKaJaphl apachHIa MasMYH KarblHaH Ia Tijl
JKArblHAH J1a aWTapJIbIKTAll albPMAIlbIIBLIKTAP
Oap. Dyn xarmaiih XMEMeTTEpHiH  opTYpJi
amaMaap TapalblHAH JKa3BIFAHILIFHIH — HeMe-
ce KMHAKTAJFAHIBIFBIH Kepcereni. bip Gesriri
JKOFaJiFaH HeMece YaKHIT oTe Kejie e3repicke
yIIbIparad XUKMeTTep JKMHAKTAJFAHIA OJIAPIHIH
apachlHA KaHA XWKMETTep KOCHUIHII, MOTIHHIH
Herisri TYmHycKacH e3repriired. COHBIMEH KaTap
Oapink xukMerTepinge Axmer fAccayumin ceHimi
MeH OH-IIKIpJiepi KoHe TapUKATHIHBIH Heriznepi
Ke3necesli. XUKMETTEPMIH TYPKI XaJILIKTAPHIHBIH
oiJIapuHBEH Oip (opTak) OOJIyBl TYPFHICHIHAH
MaHBI3E eTe 30p. «Jumyanm XuKMeT» IIEFapMa-
CBl ecKi KoHe KaHa opinrepMeH OGipHeme per
OachlIraH.

2. dlakpipaamar

Accayu asraH el alThUIATHH INaraTail TiJiH-
ne skaspuraH «[lakeipHama» merrapMacer «Jluy-
ann XukMmerrtid» Tamkent xome keiiGip Kaszan
Gacnanapeaga Kesneceni. Heke TpaxrarTan repi
«nyann XuMEMeTTiH» IIposa TYpiHZAeri Kipicreci
Gosei TaObtaTeH «[lakerpHama» Keman Opap-
CJIaH TapalbiHAH ITHFAPBIIFAH.

¢

3. «Pucase nep Ana6-s1 Tapurxam

TamkenTre xas30amia HyCKaJaphl CAKTAJIFaH Iap-
CHl TLTHIE Ka3bUIFaH MAarblH eHOeK OOJIBIl TaObI-
naJel. Bysl eHOeKTe TapUKATTHIH O]leT-FYPHIITaPH
MeH Makamziapbl (MepTede), MYPUT II€H MYPIIUT-

TiH apacHHIAFH KapHM-KATHHACTAp, IOPYIITIK,
Annmanel TaHy KeHe AJuiara JereH Maxaoo0ar
TypaJibl TaKbIphIITap KaMmThuraH. By exbek C.
Mosnnaxanararyssl TapalbHAH Ka3ak TiTHe ay-
napuie sxapuananasl (Amvarer 2012).

4. «Pucaie mep Mmakamat-bl epOaFrmH»

Byn Axwmer fccaym TapambiHaH mapchl TiHIe
JKA3BUTFAH IMAFBIH IMBFapMa  OOJIBIT caHasIa b
Byn mbirapMana mapurar, TApuKaT, Marpudar
JKOHE aKUKATKA THUeCLIi OH MaKaM, KaJIIbl Kbi-
PHIK MakKaM MeH OHBIH KarujaJiapbl OepijreH.
Kagzipme taObuiran KaJifbI3 HycKachl Typrus-
ueiH Kyraxpa Kasgach TaBmannel aynanbr 3eil-
TIHOFJIy XAJIBIKTHIK KiTanmxaHaceHza Typ (Hp.
1056, Bp. 112a-113a).
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Anvizoap

AXMeT Accayunmin emipi Typasnl ecki o1e6u-
eTTepjie JiepeKTep JKOKTHIH Kachkl OJ1, TYpKi
aJieMiHe O3iHiH IIEHANL eMipiHeH repi aHBI3-0H-
rimesiepiMeH KeGipek TaHBUIFaH. DyJl aHbI3Hap-
nuiH Oip Oesriri oHBIH, eMipi MeH oOH-miKipsepi
TypaJe aHpgap OoJica, all Keibipeyiepi xa-
JILIKTHIH OWJIaH IMHIFapraH aHbI3-oHTiMesepi 6o-
Jiein Tabbutanbl. OJ1 Typasibl aiThUIFaH aHbI3-OH-
riMesiepnid KeitbipeyJsepi MBIHAJIAP:

Apricran bBa6 aHpi3 OofbIHIIA AJIIBIHFEL Ka-
Tapyibl caxabayapnbiy Oipi Cosanbt («Bab» cesi
meix JereH MarbiHAHBL Oepemi. Byn ces keii-
iHHeH Keiibip mbirapManapga baba nen OGepin-
ren). Xasziperi IlaiiramGapnbiy IiH KOJILIHIAFHL
COFBICTAPHIHBIH OipiHme KapHB allKaH caxaba-
Jap nairaMmbapra KeJil, JKedTiH TaMak cypaii-
nel. Xasiperi IlaiiramMOapnblH JyrachiHaH KeiliH
Hobipeiiin nepinrre :xoHHaTTaH Oip TAbAK KypMa
okesnienii. Bipak Oys KypMmasnapfsH Oipeyi sxepre
rycin kajanbl. Conpma HeGipeitin mepimre «Byi
KYpMa KeliH ci3giH YMMeTiHi3[iH apachbiHaH
muraTeiH Axmer fecayu ecimui amaMHBH Heci-
Oeci»,- meiini. OpOip amaHaT o3 ueciHe Oepimyi
Kepek OosrrapjeikTan Xasiperi IlafiramMOapbIMbI3
caxabanapeiH OGipiHe OyJ1 TamlCHPMAHLI JKYK-
rerici keyeni. Hortmkene Xaz. IlaitramMOapbiMbI3
KypManbl Apbictan bBaOrelH aysbiHa casanbl
JKOHEe OraH JKy3JereH JKbUIIapIaH KeiliH 1y-
Huere kejerin Axmer fccayumin TepOuecimen
AMHAJIBICYOBl  TAlCHIpanbl. TepT Ky3 IKBIIIAH
acTaM yakelT emip cypreH Apeicran ba6 Caii-
pamra Hemece JSccblra Keuiin, e3iHiH MiHIeTiH
OPBIHIAMIBL.

Keit6ip mesxipenepne Aproicran ba6 Axmer fec-
cayunin oxeci, Mopaxum IIeiixTiH TyBICH e
Kepcerisieni. Bonkim Apwicran BaOrein Tycinme
Kopren OYJI KYpMa OKUFacH ayhI3JaH-aybi3ra
JKeTKI3IITeH puyadATTapia e3repicke YIIBIPAI,
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OCBHIIaH KeJii OyJ1 aHBI3JBH MHaiiaa GoJybl MyM-
KiH.

Axmer fccaym KyHOemiKTi yaKbITHIH YIIKe 0ei-
red. Kem yakweITHIH ru0ajaT eTyMeH JKoHe 3iKip
cajmymeH eoTKisreH. KyHHIH exiHII JKapTHICHIH-
a NIBKIPTTEpiHe 3aXupu JKoHe OaTuHU iTiM-
Iep YiperkeH. AJl, KYHHIH YIIHIII JKapPTHICHH-
JIa MaHmail TepiMeH TaObIC TAYHII, KYHIH Kepy
YIOIH aramTaH KachK, OJKAay JKacall OJIapJbl
caraThiH OosiraH. DBip puyasar (aHp3) OoOMBIH-
Ma XaJ-Karmainsl TyciHeTid erizi Oosran. Oul,
OCBHI OTI3JIIH YCTiHE KOPIKLIH ACHI, KOPKBIHHBIH
imiHe e3i KacaraH KAaCHIK, OKAYJapPHIH CAJIHII,
erizmi fAccnl GaszapeiHa Kapail xibeperidn GoJiram.
KiMae-xiM KachK IeH oxKay CATHII ajica OHBIH
aKMAacHH KOP/KbIHFa caJiaThiH. Krep Gipey sar
aJIBIT aKIMACHH TeJIeMece, eri3 CoJl aJaMHBIH
apTHHAH KaJiMall Kaiija Oapca 1a apTHHAH
epinn kyperiH OoyiraH. 3aT ajraH ajaM aKia-
CBIH KOPJKbIHFa CAJIMAMBIHINA, Ori3 OHBIH KBIP-
COHBIHAH KaJMmaiThH Oosrad. Kem OGarkanna
Axwmer fccayuniy yitiHe KeJileTiH GOJIFaH.

Heksk

Xopesmuig Ypresim KasaceHpa Mmam Mepsesu
(keit0ip meperreprne Meprasu Hemece Meparn)
ecimi rasbim GoyraH. Axwmer fccaym Typasibt
AfTBUIFAH OPLIHCHI3 CO3JIEP OHBIH KYJIarbiHa Ja
weremi. Oy, Oyn cesmepre CeHIl OHBI CHIHAI
Kepy YIIH opi KeKelliHIeri KYMOHHAH apbuUly
VIOiH KachiHa Kenbip JoCTaphlH epTill JKOoJIFa
merragel.  Axmer fccayunmin  GapiblK  iKepre
IIOKIpTTEPiHiH 0ap eKeHMiriH, OpKallaH OHBIH
cyx0aThiHa MBIHJAraH aJaMHBIH KaThICATHIH-
IbIFHIH ecrireH emi. On e3-e3iHe «MeH ymI MBIH
Mocese xarrangbiM  (oifra TYWOIM), OpPKaliChH-
CHIH JKEeKe-JKeKe cypall CHIHAVIMBIH» eIl OUJIAIbL.
Con yaxpirra Axmer Sflccaym Tekkecinme e

On, moxkipti Comnt Myxammen Janummennxe:
“Kapambl, Gisre EkiMuep &keye :KaTep?” Jefi.
Janummeny oran MeppesumiH moctapbiMeH Gip-
re KeJTeHNIrH JKoHe OWbIHIAA YII MBIH M8ce-
e 0Oap exednirin anramgel. Axmer dccayumin
OyitperreiMen Myxammen JlaHumMeHp yII MBIH
MOceJIeHiH MBIHBH MepBesumiH OMbIHAH ellipeii.
Ocwoiman  keitin  Axmer fccayum moKipTTepiHiH
imigen Cyseiimen XakuMm Arara 1a I9J OCHIH-
mait OyipelK Oepeni. On ma comail sKacaiibL
Cetitim MepBesn oOfBIHI2 KaJFaH MBH Mace-
nemen fecerra xenemi. Koma Axmer fAccaywu-
JH KachbiHa KeJii: “AJIaHBIH KYJIIapbiH Typa
JKOJIIAH aJAaCTHIPHII SKYpPreH cenOicin?” meii.
Byran Axmer fdccaym em amysnanGainpl, TimTi
skayam Ta Oepmeiini. Oy, oraH «Kasipmme ym KyH
KOHAFBIMBI3 OOJIBIHBI3ZAP, KEeHiH Kepe KaTap-
MBI3» Jeimi. YII KYHHEH Keiin MiHOep Kyphljia-
el MepBesu ce3 ceiijiey YIIiH MiHOepre IIbIFa-
el Axmer fecaym Xaxum Arara KaJiraH MBIH
MocelleHi e emipyni Oydbipagel. Xakum Ara
Anna Taranara nyra ereni. ONMBIHIOAFLL MBIH
Mocesie e emipizeni. Mepse3u MinOepie TYpHII
Oip Hopcenep alTKBICH Kejeni. bipak eciuge
eNKaHIal MOceJIeHIH JKOK eKeHJrH TYciHe.
Kiran-menrepniepin  ambim  cost  JKepaeH OKBIII
alTKHICH Kejeni. Dipak nmenrepinperi :xasynap-
IIBIH T8 emipisreHin kepeni. Ilapakrap Goc eni.
By sxarnaiiner xepren Mepses3u e3iHiH aibplObIH
TyciHin, ToyOe erin, Axmer fccayure Mypur
Gomanel. Mepsesu fAcayumin KOJBIHIA KOFapHL
nopeskesepre (GKericTikke) KeTeni.

seksk

Tare! Oip agp3 OorbHIIA SCCH KaJlachHa KAKHIH
skepme Caypan gered ayweua 0ap emi. By mxep-
Jeri XaJIBIKTBIH KeINIJIr MYCHUIMAH eMec el
Omap ScceBlH MycBUIMAH XaJIKBIHA, oOcipece
Axmer fccayure ere saymman OGoimgel. AxMer

Accaywnmin  yIBIJIBIFH, OYJMENIK KepeMeTTepi
JKAH-’KAKKA JKAWBUIBEII, OHBIH AapTHHAH epreH
MYCBHIIMAHJIAP/IBIH CaHB KYH CAHAIl apTKaH caii-
BIH CaypaHObIKTap KaTThl Masachi3faHbil, AXx-
MeT flccayuwre nereH AYMIaHIHKTAPH Ia OXaH
calibiH apta TycTi. Dip kyHi omapmeH Axwmer
Accayure :xana KamKbicH Keyeni. Bapiwrsl 6ip
JKepre KMHaJanbeL. lmrepinen GipeyidiH erisin
KacalXxaHara OKeJlill cosjbl. Tek TYyAKTaphH Ta-
cran kererni. Eprenine xaseira Gaphll IIarbIMaa-
Hagbl Oriszepidid ypJaHell KacaoxaHalia Coii-
BUIFAHJIBIFBIH, KAHBIH arbI3BII T€3 aJIBIl KeTKeH-
Iirig, KaH i3gepinin Axmer fccayuniy Texkecine
anapaTHHALFHH aiTanel. Kaswel omapra Axmer
Accayunin TekkeciHe Kipin eriznepin izneyiHe
pykcar Oepermi. Omap Tekkere Kesim, Til-Tike
e3Jlepi TYHJIe KACHIPHII KeTKeH Ori3MiH KaHbIHA,
Gapanbl. EnHmi MmakcaTTapblHa RETTIK Ie  Jiel
oiylaraH Kesne Axmer fAccayupin oynuesik Ke-
peMeTiMeH JKaJIAKOPJIAPABEIH OapJibifel n1a  Oip-
JIeH WTKe aiHajem ketemi. Omyap eriznmiH eTi-
He Tam Oepim, eTTi a3 FaHA YaKbITTHIH IIIiH[e
ke Taybicamel. OchUIajima IMbIH SKAFIaiIaphl
TycinikTi Gonanpl. CreIpTTa TYPHII OYJI FAKalbII
KopiHicke Kyo OOJIBII TYpraHmap KaipaH KaJbll,
Kopkbeil Axmer flccayunin ererine xaObicaJibL
Icreren icrepine exiHerimmikTepin aiTwhil, Axmer
Accayumen kemipiM cypan skaynOapbiHa Oacraii-
oel. Axmer flccayu adymBUIBIK TaHBITHII IyFa
ereri. CeliTin KaiTanaH OYPBIHFBE KaJBIITAPH-
Ha Tycenmi. Backa 6ip aHb3 GoibIHIIA caypaH-
neikTap Koska Axwmer fAccaywmin Ganacot Gpa-
XUM1 eJITipil, OHBIH OachIH Kecil cyJrire opar
Accaynure KaywlH Jiell ©KeJINeH eKeH.

Kekesk

Backa 06ip anpiz OGonbiama Kowa Axmer fe-
cayn Oip KYHI TEKKeCiHiH aJIIBIHI2 OTHIPFaH
eni. Honma erim Gapa xatkan Gip Toll OaJaHBI

AHMED YESEVT@



kepeni. Memit Hemece Menpecere Kypan yiipe-
Hy YIIH Kerim Oapa KaTKaH Oajajap Koyma-
puparsl Kypan kiranrapeiH JopGaHBH —immiHe
caJibll, JopOaJIApPBH MOMBIHIAPHIHA ACHII KeTil
Gapa sxatkaH efi. Imrepinperi 6ip Gasna Kypan-
OB KypMeTTell, OachIHBIH YCTiHe KOMHBII 0Oapa
satkaH efi. CoHbiMeH Gipre os1 MeapecesieH Yii-
iHe KalTKaH KesJie YCTasblHa apKachlH Kepcert-
ey YIIH apTKa Kapam KypeTid. Byn xarmaii-
nel kepreH Axwmer fecaywm, on Ganara: «Bajawm!
YcrasbHHAH, OKe-IeMeHHeH pyKcaT ajl, caraH
nminm Oimimmi MeH Oeperntin» neiimi. Bama rtuicti
amammaprad pykcar ajemn Axmer fdccayumin
rekkecine kesyieni. Kemreren :xulmap minu xiraim-
Tap OKHII OLTIM ajianbl, KeiliHHeH MYpPUT OOJIBII
pyXaHM TYPFHIIAH e3iH :KeTinmipem. Byn Gaja-
ooy, atel Cyueiimen eni. Bip kymi Axmer fcea-
yu CyefiMeH MeH »KaHBIHIArel Oip Tom mocra-
PHIH OTHIH KMHAY VIDIH KBIPFa :Kibepeji. OReJ-
reH OTHIHIAPBIMEH TaMaK Micipiinm Jepyimrepre,
MOKIPTTEp MEeH KoHaKTapra OepineriH eni. Da-
JaJap OTHIH ©KeJjle JKATKaHNa JKOJIJa IKAHOBIP
aya Oacrainpl CyleliMeH INAIAHBIH Il
OTHIHAAPJIBLIH YCTiH kabanbl. Tekkere KelreHje
Oacka OaJiayapJblH OKeJI'eH bUIFaJ OTHIHOAPHI
aHOail kaTkanga, CyseliMeHHIH KYPFaK OTHIHEI
xkaHanbl. Ocerraln  Oadiansictel  fccaym:  «Cen
aKBIIB AFHM FUOpaTTH ic kacanbiH. Dyman
Obutail cenid ecimig Xakim CyJseiiMeH GOJICHIH»,-
nenni. Keitinri sourmaps yeraso Axmer fAecay-
WJeH KOJI aJiblll, BakwpraH HereH sxepre Gaphil
Konblctaurauguktan CyseiiMmen Bakbipranm memn
ataJiraH OyJl JaHBIIIaH, Kebinece XakiM Ara
JIereH aTIeH TaHBIMaJl OOJIFaH.

Heksk
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Axwmer fccaym e3i KaTTH KaKcH KopreH XasiperTi
IaziramMGapape 63 skacra KaiThc GOJFAHIBLITEIH
oiyiarr, OyJI JKacKa KeJI'eHHEH KelliH aphl Ka-
pait :xep OeriHme adKk OacHII JKyprici KejMemi.
YaKkBITHHBIH 0achIM KOIIIJINH TeKKeneri xep
acTel OeyiMeci peTiHe caJIbIHFaH KbUIyeTrTe oT-
Kizemi. ANOHHFE KaTapibl MIOKIpTTEpiHin Oipi
Coitun Mancyp ATa OCH KBUIyEeTKE aJIFall peT
Tycill KepreHje OYJI JKepHiH JKarmaiiblH Kepim
KaTTH KaiMbIFanel “YcraselM OyJl Tap Kepre
KUBIHIBIK Kepilm skaTelp” el JKbuiail Gacraii-
nel. Con kesnme KesiHperi Iepie AMIBUIBIL, Tap
JIeTl oiyIaraH JKepaiH Oip YIIBIHBIH IIBIFBICTA,
Oip YImBIHBIH OaTHCTa eKeHMIriH Kepim, imreil
OMJIaFraHNAPHHLIH KaTe eKeHMiriH TyciHemi.

sk

Bip xyni Axwmer fccayunin Tekrecinyme OGipHelne
MYPUT KuHAJaIH. Bipax Oyi skep tap Gosram-
IHIKTAH MYPUTTEDP KATTH TEpJiell, Tep IKaH-
JKAKKa mambpainbel. TekKeHiH TeMeHri »KarbiHa
KYMBIPA KOHBIN, KAKIAFBIH ANIBII KOAMBL. AKKaH
Tep KYMBIpara JKWHAJBI, KYMBIPAHBIH IMIiHJe
KepeMmeT mep0oT cychHra aiHaganp. Combliap
JIa, OCHl MOpPOST CYCHIHHAH iImiN, meJiaepiH KaH-
nuipateiH.  Kefinmen Oy KyMmbelpa “Maxa00ar
(ramBIKTHIK) KyMBIpackl (XyM U allK) JereH
aTIeH SUrii 0oyasL

Keceneci

oka Axmer fccaym 1166 KBTI KaHTHIC

OosrraH Ke3ze imiHze Keuiyeri me 0Oap xa-
maxkagan 100 merpreil ajbicKa KepJIeHIeH KoHe
KapamaibiM 6ip Kalip / Keceme 00i1 KeTeprem.
Bipinnmi Goit keTepreH ockl KeceHe COJI aiiMaKTa
eMip CypreH MYCBHUIMAHIAP VINH KBICKA YaKHIT-
Ta 3UAPAT OpPHBIHA AaiHAJFaH 0oJica Jia, Kell-
ke sxernein (XIII raceipaeiy OacelHzma) maiina
Gosran  MoOHFOJT IMANKBIHIIBIIBIFGL JKOHE OCHI
MAIKBHIIBUIBIKTEH 3UAHOB ocepiiepi aiiMakka
Kepi ocepin Turizmi. XIV racuHpaplH COHBIHIA
AJTHHOPIA MeMJIEKeTiH KYJIATHII, OCHI aiiMAKTHI
Oarbiagpiprad OMmip Temip, MoHros XaHBHBIH
Kbi3bl  Tyken XaHBIMAB —oOHeJOiKKe —TaHmall,
KeJiHal oKeJle KaTKaH TONTH KYTIl ajly Mak-
caTBIMEH JKOJIFAa IIBIFAJ]Bl JKOHe IKRojja Scch
KajachiHa corein, Koxka Axwmer Sfccayunin
Kabipin s3uapar ereni. fcebl 3uApaTh KesiHne
Owmip Temip tycinme Axwmer Sccayunmi kepren
JKOHe o3iHe JKeHicTiH cyiinmi xabaphlH alTKaH
Accayure paxmer auTy YIOIH OHBIH Killi Ke-
CeHeCiHiH OpHBIHA YVJIKeH Oip KeceHe TYPFHIZY-
JBl TAIlCHIPFaHBl anTbuiagel. KeceHeni casrymbl
Typxicran eHipiHzeri coyl 3aMaHHBIH €H aTaKThl
coynerminepiniy Gipi Kosxa Xyceitn Illupazure
TAIICHIPAJIEL.

Exi rkymOesni TikTepTOypHII INmiHmgl KeceHeHiH
OpTaJIHK OeJIIMIHIH OpTACHHIA VJIKEH KazaH op-
Haiackan. JKeri Typai MerasnbpH KOCIACHHAH
KYWBUIFAH OyJI Ka3aHHBIH CHIPTHIHIA  Kel-
Oip nmyrajap KoHe Ka3aHHBIH YCTACH TYPaJbl
MOJIIMETTED JKas3bLIraH. bacrankel Kesmepi Ka-
3aHFa a3 TOTTI KOCBUIFaH Cy KYWBUIBII, JKyMa
HaMa3bHAH KeiliH 3udpaTimbuiapra OepisreHi
JKOHEe IUIAJIBl €KeHiHe CeHreHiepi TypaJibl ail-

Tetab.  byn Kazan 1934 oxbuinl  CrasmHHIH
OYIpPHIFEIMEH  allapblifad  KepMeneH KaThill
oreninGen1, Camkr-IlerepOypr kanaceamars Jle-
HUHIpa] OpMHUTaXK Myseiine KoibumraH. Keii-
in Kasaxkcranuoly TuicTi opraHgapel  apKbLUIH
1989 kbUIBHL KaliTallaH KeceHeneri esiHe Tuecii
OpBLIHTa, KOMBLIANLL YCTiHme ViKeH Oip KyM-
Oesi Oap opTrajbK OeyiMHIH aliHAJIacHHIA ac-
xaHa (xajpIMXaHe), MeNIT, KiTallxaHa, IoPyill
OenMeniepi (xajiBeTXaHa), Cy KYOBIFH OeJMeci
(KyIoBIKXaHa) CHAKTHL Op TYPJl MakcaTTapMeH
caJibiHraH OipHeme OesiMzep Oap.

Opranel GesiMHIH :xaubHAA OpTajiblk  Asud
MOJIeHMeTiHJle oyJiie KeceHeJIepiHiH CHMBOJIBIHA
ajinasirag Gip Ty (VIIBIHOA aTTHH KYAPHIFHHAH
aJbIHFaH KBJImap MeH Oaiipax 6ap) MeH ecik
Oap. Byxa ecik Axmer fccayu :kepsenren Oeu-
Mere (kepxaHa) Kiperin ecik. Xac aram Ie-
OepiHiH KOJIBIHAH INBIKKAH eciKTiH iImKi KarbiHza
KyiiMa aJKaJapablH OipeyiHme, XMKpPU KBUI ca-
Haybl OoiblHmA KacasraH yakbiTel 797 (1395
3K.) KBUI Jen JxaseuiraH. Maszap OesMeciHig
Tebecinge kimi kymOe3 Gap. Accayumin KyJbin-
Tachl allBK JKACBUI TYCTI TacTaH IKacaJiFaH.
OprasnblK  OeJsiMHIH — KachlHAarbl — GesMesiepIiH
Keiibipeysepinme Oacka ma Maszapiap 0ap. XVI
racelpiaH OacTall Ka3aKTaplblH Kei0ip JKoraphl
Jopeskesi TyJirajapsbl MeH Oumsiepi Je ochl JKepre
JKePJICHTeH.

Keceneniy aitnanacel xoHe Tebeci riasypbiap-
MeH coHJereH Oipak Kipy eciri Typrad Oer
riaa3ypbebis. Byn skarmaiinel Omip Temip kaii-
THIC GOJIFAH COH KeCeHEeHIiH KYPBUIBIC JKYMBICTA-
pPH adKTaJMail KaJFaH jKoHe TJIa3ypb OlJapH
JKApPTHJIAM  KYWiHAE KaJraH Jel TYCiHaipeni.
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Tinri kipy ecirinig yeringeri apka OGesimi e
Ouip Temip KairTeic OGoJiraHma sKapThUIAl Kyii-
iHZle KaJIbll KOMFaH JKOoHe XIDKPU JKBLI caHa-
yul GoierHma 1000 (1591-92) :xewiel Bykapa
oMipi AOmysuta XaHHBIH OYAPHIFE KOHE KOJIIa-
VEIMEH apKa KYPBUILICHHBIH adKTaJFaHILFE aii-
TeuIadb. AGnyiuia XaH YaKbITHIHIA KYPBUIFaH
Jleca aralTaphHBIH Oipasbl OCH YaKBITKA JeiiH
CaKTaJIram.

Kecenenin crIpTKE AyanmapeHbH yir OeTimge
JKOFApPFEL  KaTapla IJIa3ypbJapMeH COHJeJIIeH

Accayunik

AXMeT fAccayunmeH KeiliH OHBIH COIIBLIBIK
JKOJIBI MeH oM-TIiKipsepi MYPUTTEPI
(mekipr) apkpuibl Oipre-Oipre Opra A3UAHBIH
OpTYPJ aiMaxkTapbiHa Tapansl. OHBIH IKOJIBIH
yeTaHraH i30acapiapHHBH TapPUKATH ACCAyU-
JIK Jien aTaJiFaHbl CeKiImi, oJIapAblH JaybicTalnl
3iKip cajybiHa OallJIAHBICTHL JKAXPUA JKOHE Ta-
pUKAT OKiJJepiHiH OachiM KeNNIJIriH TypikTep
KYParaHObIKTaH CIJICWJIA-U MAIAABIX-B TYPIK
Ien Te arajraH. Axmer fccayunmiH eH aTakTh
xammpasapst Mancyp Ara, Caiinm Ara, Cydwu
Myxammen Iaumummenn sxome XaxiM Ata Go-
JH TaObIae.  fccaymiiik TapukaTe KeOiHe-
ce XakiM ATa :KoHe OHBIH IIOKIPTTEpPI APKBLLILI
KAJIFACTHL

Cyneiiven bBakpipranu nmem artajgrad XakxiMm Ata
(esren x. 582/1186) COIBUIHIK JKosma  OLIiM
aJiraHHaH Keifid SccblmaH mbFbIT Xope3M aii-
MarbiHa Oapanel. By :kepme mimmi Hacuxart-
Tall, XaJHKTH Typa JKOJFa IIaKbpanbl. Ycra-
3pl Axmer fccayw CHAKTH XMKMET IKOJIBIMEH
TYPKI TuIiHIE ejieHmep OKbraH XakiM ATaHbIH
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Kypan aarraper Gap. Omap Ouram cypeciHig
59-63 asarrape. CoHpaii-ax CHPTKH OeTiHge
[JIas3ypbjapMed JkKoHe Ky(asnlK Kasumrpadu-
STBIK TocinMen «Ajmah», «MyxaMmmeny, «oy-ham-
nynmumaah», «Anamahy Oxbap» meme «Jlo mmaha
wia-Annah» cuaKTH xaszynap xaseumrad. Ke-
ceHe CHIPTHIH[A KakKia OeTTe OpHAJACKAH Kimm
KeceHe - YJbIK DertiH Kb3wl koHe OO0 Kaiibp
Xagaoy xy0aiel Pabura CyirradHBH KeceHecl.

Keiibip esiennepi «BakepraHHBIH KiTaOb» JereH
MIBIFAPMACH apPKBIJIBI OYTiHr KYHTe neiliH Kert-
kern. Conpmaii-ax «AKBp 3aMaH KiTaObl», «Xasperi
Mapusam kitaOb» skoHe «MurpakHama» CHUSIKTHI
Gacka J1a MOA3UAJNILIK IIBIFapMaliapel 0ap. XakiMm
ATaHbH eMipi MeH aHBbI3-OHTIMeJiepi, aBTOPHI
Oesriciz Typik TiiHze skaspuiraH «XakuMm ATa
KitaOuiHa» OGasumairad. Ombl «Bapya axmel
0i3 sman, OGapua Oyrmai 0i3 camMaH» ArHEN «6Opi
JKakenl 0i3 xaMaHObI3, Oopi Oumail (CHSAKTH
KYHB) 0i3 cabaHOb3» koHe «Op amamusl Kbi-
nelp men Oi, op Tyumi Kanip mem 6in» - meren
cosziepi XaJIHIK apachiHa KeHimeH Ttapangsl O
O36ekcranubH KapakaimnakcTaH aBTOHOMUSIIBIK
pecnybmrachHugarsl KoHBIpaT KajlachHma JKep-
JIGHT€H.

XaxkiM AtanbiH eH atakTH xasmdacs 3eHri Ara
(enren . 656/1258) OGosbmm TaObUIALBL Tam-
KeHTTe eMip cypreH 3eHri ATaHbH MaJl OarbIl
(moman OGoJIBII) KYH KOPreHfiri KoHe YCTa3Hl
Xakim Ata KaiiTelc GOJIFaHHAH KeliH OHBIH JKe-
cip KajraH oiiesi AHOap aHameH YIJIeHTeHJIIrl

TypaJibl JepeKTepie alTbuIraH. 3eHri ATaHbH
aTakThl TepT xXanndace: ¥3buH Xacad Ara, Coil-
un Ara, Camplp Ata xome Bagpp ATa Gosbim
rabbuanel. Bynapawn iminge Coiiun ATa Men
Canpp Aranwr Jemti Keimmakrarsr Capaiinibik
KaJlachiHa Oaphill, OJI :Kepje AJTHHOPHA OMip-
mici O30ex Xaugs HMenam mimine maxeipram-
IBIFH, coHmaii-aK Canblp ATaHBIH OyJMENK Ke-
peMeT KepceTyiHiH HoTKeciHze ©O30exk XaHMeH
Gipre 70. 000 amaMHBIH MYCHJIMAaH OOJIFAHILIFE
Typajibl aflTHUIFaH.

Axmer fccaywmin tarel Gip mypuri (xaauda-
co1) Comer Myxammen Hanummenn Oteipapma
TEKKe KYPHII XAJBIKTHL TYPa JKOJIFa IMAKBIPIHL
Janummennriy e artaxtel mokipTi Cysyk Ara
(keitGip neperTepne Jaxam aTel CYKYYK HeMe-
ce Cykeyk Jem skasbIFaH) JiereH aTieH TaHH-
mas Gosran Ileitx Mycrada Gombin TaGHLIIAIHL
IMeitx Mycradanbn xaaudgacsl Mopaxum Ara,
an Wopaxum Arapeg Oanacel Hemaiieim Ata
Oosibln TaOBLIAME. OKeci AYHUENEeH OTKEeHIe OH
wacta Ooaran HMemannin Ata  OiHU-COIBLILIK
Gimimin Xopesm, Byxapa :xome Camaprany Ka-
JaJapblHa aJFaHHaH KeiliH XOoJKeHIKe OGaphiI
Ieitx Macnaxar XomKeHIuIEeH PYKCAT aJIblIl,
e3iHiH TyraH kepi KasbrypTKa Oapblll XaJIbIKTHI
Typa KOJFa makepa Oactaiianl. OHBIH YJIH opi
xajmdacel Oonpin  TabeuiaThiH  Koxxa  blekak
e3inin XIV rachpAbH opTachHHOA Ka3raH «Xa-
mukarya-apudue»  (FaasMmapabin — Gaxurach)
aTTel TYPIK TUTIHOE JKa3BIIFAH MILIFAPMACHH-
na oxeci Memanpin Ata Men 0Gacka J[a Keil-
Oip compUIaApABIH KO3KapacTaphl JKOoHe ACCAyUsI
TAPUKATHIHBIH YCTAHFAH JKOJIBl JKAVJIBI MAFJIy-
marrap Oasgumairad. Memaiibr ATa MeH YJIB
Koxxa blexkakreiy kabipiepi Kasbirypr aymaHb-
Ha JKakblH Jkepreri Typ0Oar aybiIblHIA OpHA-
nackan. Horapeina aiteiem etked Cysyk Ara-

uelH Tapasga GacliblibK eTkeH «MaJukys-3yX-
Xal» eciMmi ajamMra XaJInasbKTH OepreHiri,
Oy xonnbiH O0y-H Hyp Cyneiivan Amg Oun
HaByn xene Kamamumnmun Myxamven Kamrra-
PY apKBUIBL JKaJIFacKaHIBINbl aiTHIITaH.

Horapeima arrapel aragran  3edri  ATaHbH
Mypuai keHe XasmdasiapeiHbiH - Oipi  Casbip
Aranan xeitin perimen Onemun BabGa (keiiGip
nepexrepne Oiimen Hemece AnmvuH), Ieiix A
Ileitx :xome Maynyn Illeiix xanbKKa IiHmi
HACUXATTAIl, Typa JKOJFa MAKHIPY KYMBICHH
skasractoipran. Maynyn Illeiixten keiin scca-
VUK TapPUKATHIHBIH CUJICHIACH €Ki TapMak 0o-
s xaJiracansl. Bipinmici Keman Ilenx Wka-
HU aJ ekiHmici Oosica Xamum Illeiixten Oacra-
mansl. Keman IleiixTeH keiliH CHJICHMIIAHBIH OCHI
TapMarsl Obwiail sxasracansl Hleiix Anmabanu
(Ceitin Axwmen), Ilemcemmuun Oszremmm, AGman
Ileiix (Hleiix Yseiic), leiix AGmynBacu KoHe
Ileitx AGmymmyhaiimur. CoHFB aTajiraH  Kici
XVI racoipna Tamkenrre emip cypren. Byn
cwicunagarsl  Illemcenmuu  Ozremgu  “Illemc-u
Acy” areiMen XUKMET CTWIHZIE OJIeHIep aii-
TKAH.

Xamum IMleiixnen GacraJFaH ACCAYVUIIIKTIH eKiH-
mi TapMarel 0oJjica ekire OeJiiHII KaJFacKaH:
Bipinmi rtapmax Xamum IHleixrtin xajmdaia-
per Hleix xemanenmuua Kamxapun DByxapun,
Cyneiiman I'aszueBu :xoeme Ceitir Maucyp DBaur-
xumen (emren k. 965/1557) masracemn Oc-
MaHJBe noyipiage CramOyira suApaTka GapraH
HAKIIOAHIN JKOHE fCCAYM TAPUKATHIHBIH IIeixi
Axwmen Ova Maxmyn XasuHure JeiiiH JKajra-
canbl. XasuHWOH IIBFapMaJIApBHBH — Keibipi
MmbHaIap: «Kayaxupysn o6pap MUH OMyaKuI
buxap», «Manbayna o0Opap ¢u pudsmia o0pap»,
«Xy:KaTysn eopap», «Tacajmaryn Kyayo», «Ka-
MUyJ MypmuauH» skeHe «Jluyan». DByn Ttap-
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makrarel J[xxemanennua Kamrapu Byxapunen
Keilin Gacka Oip tapmax Tta Illeiix Xynaiinan
Byxapu Tasupern (esren :x. 939/1532), Ma-
ynana Bemu Kyxu 3epu, Kaceim IMleitx Asu-
3an Kepmunern (esren k. 986/1578-79) mxone
IIipim Ieitx aprpuinl sxajracein AnbiM Iefx
nakan attel Myxammen Amawpv Crigneikure (e1-
red sk 1043/1633) nmeitin oxasnracansl. CoHFBI
arajrad kici 1033 kel (1624) asxrarad
«Jlamaxar MuH HOOXATUI KyIC» QTTH IIaPCH
TiJHIe JKa3BUIFaH IMbFapMachinga Axmer fcca-
yuneH OacTall o3 KeseHiHe JeiiH eMip cypreH
romrered Slccaym menxTepi Typasibl MaHBI3IEH
mostimerTep Oepred. Ageim IMefixtin xasuda-
cel Oomran Maymama Ocmanra MypuT GOJIBII
xajaudaJblK ajraH Oykapaiwnlk Maymiaana My-
xammequ HWwia  (emren k. 1162/1749-1750)
sAcCayWIKIeH Koca HaKMMOAaHIUANaH Ia PYKcaT
(mxazar) aJiraH e

Famerm Mleixtin xamndanapeaeH 0ipi MyxaM-
men Ilepudp Byxapm (emren k. 1109/1697)
mapcHl TUTHJE Ka3buraH «XYIKIKATY3 3aKUPUH
JIA POIIUI MYHKUPHUH» aTTH IIHFapMachiHaa Oip
JKAFbIHAH JKapus 3iKipmiH (GKaxpu - JaybCTal
3iKip cajly) IOYpHIC eKeHiH JoJjejigeyre THpPHIC-
ca Oip karbiHaH Ja OYPHIHFBL SCCAYU TapUKA-
THIHBIH IIeXTepi TypaJibl MeJiiMerTep Oeprex.
O xici gccaywiikmeH Koca HaKMOAHIUAAAH 13
pykcar ajiraH eni. XMUKMeT I9CTYPi OOMBIHIIA
Typik Timinge enenmep xasran Kyn Ilepudrig
Jie OCHl Kici exemmiri TypaJsnl Gomkam Gap. O3i-
HeH keiin cuiicwia periMen @Derxyiax Asu-
3aH :koHe Jlyrdymaax AsuzaHMeH KaJFachil
IMeitx Xynaiman oun Tam Myxammen Byxapwu-
re (1216/1801) geitin skasracansl. COIBIBIKKA
KaThlcThl Oipueme mbirapMa skasran Ileix Xy-
mainanteiH «Byceramyn MyxuOOMH» aTTH TYPIK
TITiHTEe JKa3BUIFAH  IMBFAPMACHHIS — ACCAYU-
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JIK TAapUKATHIHBIH OJelTepl TYpaJibl MAaHBI3IH
MoJjiiMeTTep Oepred :kKoHe skapua 3ikipmi (maybi-
cram 3ikip caJyiy) nmypeic men aiTkadH. OHBIH Xa-
mudacel Omap MmaH dccaywsiKieH Koca HAKII-
OaHIWIIKTIH MYKeIIUIUA TAPMAFBIH YCTAHFaH.
XIX rachlpAblH OacblHA NediH JKaJIFacKaH JKoHe
oJicipered HeMmece HaKIIOAHMWIIK imnHze accu-
MWIALKAAFa YIOIHpAaca Ja CHJICWJIAcH Oesriji
Oosran sdccaywriik, XIX racelpmad KeiiH xas-
0a gepexkrepae ymbipacmaigsl. XIX rachIpabH
coHblH/ia opbicTap OpraibiK Asusana OWIK KYp-
rise OacraraHHaH KeiliH i3-Tycci3 raibin GOJIIHL.

HKorapreiga arrape artajran fccayu meiixrepi-
HeH 0acka, NIepekTeple oMipi HeMmece CUJICKJIA-
CHl TypaJibl JKEeTKUTIKTI MaJjiMeT KOK Oacka Jia
ACCAyWIIK TapUKATHIHBIH Mylnesiepi 6ap. Axmer
Accayunin xamudanapst bBaba Moemin xome
Amer Ouye Ara, blemaiinin Atanbin Myputi
Ornyr IOmyc Ara, Baxaemmun HaxmmGenmgmnen
kesmecken Kycem Illeitx, Xamun Ata xoHe
IlexmmBan Ara, Omip Kymamgey yabiMen xes-
nmecken Kex Ara, typricramawik Tomnrys Illeiix,
TeK TYpikme ceityiereni ymin Typikmin Arta gen
aTtaJifaH TallKeHTTIK Oip fAccayd TapUKATHHBIH
menxi ocuIapAel Oip Gesiri raHa.

Omipnie GosraH Oip IMENXTEH CONBUILIK OuTiM aJi-
Maii tyciHme Axwmer SccayuneH Hemece KeffiHTi
Accayu meiixrepiniy Gipi YBeiicH ApPKBLIIB XAJU-
(basibIK asraHBH aiTKaH ajaMzaap na Oomrad. XV
raceipga Ilexpuce03 skaxTa eMip CYpPreH KoHe
Xasper Bemmp gen aramram Ceitim Axmen Be-
mupu  (enren k. 868/1463) men XVI racwipaa
Iereic Typricranma emip cypren :xone Hapkenr-
Te Kanireic Ooyran Myxammen Illepud Bysypreap
(enren k. 963/1556-57) ochuiapably, KaTapblHa,
skaranel Corin Axven DBemmpunin emipi sxone
axp3-oHriMesiepi Hacerp 6un Kacemm Typricranm-
I «XemT XaIuKa» HeMece «XaJuKyJs KUHAH»

aTTHl Mapcehl TUTIHAE JKA3BIIFAH IMHFAPMACHIHIA
skuHakTasrad. Myxammen Hlepudy Bysypreapnbig
aHb3-oHriMesiepi  Gosica  Myxammen CHIIIBIKTHIH
TYPIK TiTHIE eJeHMeH KasbumraH «Teskupe-u My-
xammen; Ilepud Byzyrsap» arTel mbrapMachHOA
JKOHEe 19 Ochl aTayMeH Oipak aBTOPH OeJricis
Oacka Oip TYpiKIIe IbFapMaja KUHAKTAJFAH.

Keii6ip nmepexrepne Tartap sxoHe Gosrap kepiH-
ne emip cypren Bipam 6un AGpam Comsl, ¥dga
JKaKTa JKepiieHreH Xyceiin DBer, OgzipOaitxan-
v Huazaban KajaceHza KeceHeci Gap Abmap
Baba xone Typikmencranga emip cypren I'esiy
Ara cekinni KicinepmiH dAccayusa TapUKATHIHBIH
meixi Hemece NOPYINT eKeHIrl Jie anThIIabL.

XV racHpOBIH COHBIHIA JKA3BJIFAH Jell AailTH-
JaTHH BuajierHaMe aTTH IMBIFapMana aHaIo-
JBIEEK conbuiapanH 6ipi Kaxer Bexram Yeomu
TikeJlell HeMmece Tikesneir emec Axmer fccay-
uaiH  xaymdackl Jien KepceTiireH Gosica na,
Oysn mmrapManad OypeiH XIV  raceprma Ka-
sbutFaH Orarkuiie «MaHakbOys1 apuus» aTTh
[IBFapMaceHna skoHe XV racepia KasblIraH
«Ampiknamasane Tapuxemga» Kamxer Bexram Yo-
JUmE BepauA TapuKaTHHBE meixi Baba Pacyin
jakan artel baba Mibsacel XopacaHumiH XaJiu-
(bacel exemi Typasiel amblk anrbirad. Compaii-ak
XVII raceipma skaspumran «Oyime Jemeou Cas-
XaTHAMACHIHIIA» SCCAYUA TAPUKATHIHBIH IOPYilli
nen sxaspirad [eitikm Baba sxome Omipixi Cyir-
tapubpH (OMipi Yua Ocman) onaH 1a ecki jkoHe
cemiMmi nepexrep Jmsan YemneOumiy «MeHarp-
Oyn kyncueci» MeH <«AmbKnamaszane TapuxbH-
Jia» Bedpard TapUKATHIHBH Ineiixi Baoa MibacTeH
Oactel XaspaapbHbH Oipi exeHi JKasbIIFaH.
OnaH keifiHri sxoHe ceHiMiiin a3 «BuiailerHame»
skoHe «CagxaTHaMa» CHUAKTHL KeilOip JiepekTepre
Anasonbimarsl  Keitoip Bedpams TApUKATH MYIIe-
JIepiHiH dAccayrd TapPUKATHIHBIH MYIIECi CHUAKTH

kepceriyi, XIII racbipma Bedausa meiixor Haba
Wnbsaen Xopacamunin Ananons Cemxyk Memiie-
KeTiHe Kapchl OacTaraH KeOTEpiJCIiHIH oJeyMeTTiK
IICXOJIOTYAFa, THUTI3reH OcepiHeH TyHHmaraH 00-
JIyBl MYMKiH. DaOausyiep Kertepijici menm arasraH
OyJ1 KO3FAJILICTHL MeMJIEKET TOKTATKAHHAH KeliH
Bedpays TAPUKATHIHBIH MYIIesepi, ocipece 0abau-
Jlepre KaThichl 0ap COIBLIAD, KOTEPLTicHI JereH
aTTaH aJibiC TYPY YIIH TapUKATTAPBIHBIH ATHH
JKACHIPYH HeMece Axmer SccayumiH IKOJIBIHIA
JKypreuaepin aitysl MyMmkin. Keitiari racwipiapna
Ia ocel cesnep Bumaitername xome CasgxartHama
cexinni kitanrapra edred. CoHIpIKTaH 1a ceHimumi
JIEpeKTep :KoHe TYIIHYCKA CUJICIaHAMAJIAD Ta-
ObuMaranma AHANOJB KoHe Dasxan ajiiMakra-
PBHIHIA dccaywik 0ap Jern aity ere KublH. XIX
raceIpAbH coHbiHga Opranbk Asuanbm DOeprana
aHrapeHia koHe KpIproi3 aiiMakTapblHa Kes-
JIECETIH JIaumiep MeH IAaIlTH WIMAHIAPIBH 14
sgccayminKke KaTeich mojennentered. Ojyap Opra-
JILIK Asus KaJieHJepuyIepiHiH COHFBL KaJIIbIKTAPE
GOJIyBl Kepex.
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Accayunikme conuliblK 0L1IM Oepy

Nurncan

«AHTHCcam» €e31 CONBUIBIK IKOJIFA Kipy IKoHE
coran Oepimy mered ces. flccaywiiikTe COIBLIBIK
OimiMm wuHTHcanTaH OGacramanbl. Koska blekak
oun blemariisin AranbiH XIV rachippma mara-
Tay TiTiHOe kasraH «Xamukaryia-apupums (Fa-
JEIMIap Oakmachl) aTThl MBFAPMACHHAA 0asH-
JMaJiraHgail, MHTHACAI pociMi ObLiail KacasambL
IMleitx, mypur Gosly HueTiMeH KeJreH aJaMHBIH
KOJIBIH YCTalifibl, OHLIH ToyOe eryiH keHe AJ-
Jara Oer OYpyBIH aiiTa OTHIPHII MBIHA TOyOeHi
yII per Kairamaigel “Actardupysuiah emmesm
Ja wiaxa wiia Xya-on haitiiyn Kaititym yeo
ocolyXyT Toy0o . COCHIH KOJIBIHA KA AJIBIIL
“Uo oitityxomnnosune oMoHy TyOy WLIAIaXH
Toyberen Hacyxa® (or-Taxpum, 66/8) agrbn
OKBIIT MYPHUTTIH MAIIHHAH, aJObIMEH OH, OfaH
KeiH COJI, OaH COH OPTACHIHAH VIO TaJjl IIall
kecin ajanel. Iam Kecy Karmaiibl, CHMBOJIIBIK
JOCTYP PpeTiHae MYPUTTIH OYHHere KoHe Y-
HUEJIK 3aTTapra JereH KYIITAPJLIFBH Kyperi-
HEH MILIFAPHIl TACTAYHH JKOHE PYXAHUATKA Oer
Oypy Kepek erenmirin Oinmipeni. OchlmaH Keilin
meiiX MYPUiHe HOIJl HaMa3 OKYJbl, 9pKamaH
3IKip caJiyZpl, IMEeNXTIH PYKCATHIHCHI3 emKaHIan
ic JKacaMaynHl aiTambl.

3ikip

Accaywitikte KONNIJIIKIIEH KOHE IAYHICTAII Ca-
JILIHATHIH 3iKipmi «3iKip eppa» Jem  aTaiijbL.
«3ixip oppa» mapew TimiHAe apa 3ikipi Jeren
MarbiHaHbl Ourmipermi. 3ikipmid KeiiHri caTv-
JIapbIHJIA Ce3Jlep KOFAJIBIIl TaMaKTaH apaHbH

JBIOBICHIHA YKCAC KBIPBUIIAraH OaybiC IIBIKKAH-
IHIKTaH OyJI 3ikipmid TypiH ocbutain ararad. XIII
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racelpabiH asarel Med XIV rachpauiy GachHHIa
eMip cypreH sccayu TapUKATHIHBIH meixi (ye-
tasel) blemaiibn ArtaHbH 3iKip Typasbl ObLiai
nereni aiiteraH: «Temiprmi TeMmipmi OTKAa KbI-
3IBIPHITI OaJifaMeH YPFaHbl CHAKTH, MYPUT Te
JKYPEriH «xy» BiKipiHiH 0ajrackIMeH YPBHII Ta-
3aJlaysl Kepek». blemaiibln Ata MypumiHe 3ikip
aiTKAHHAH Keiin Obutail medrin: “Oi mopyim!
Tapurar Gayspbl 6osinpK. MeH caraH Gip Hacw-
xXaT adtaibH: Bya gyHueHi :xachell KymOe3 mern
oiyia, oyieMze TeK ceH skoHe Oip AJsa Gap mem
ecenre. TayxunriH KeHiciven Tek Asuta Tarama
FaHa KaJIbll, aJl CeH OpTalaH IIBFATHHOAN eTil
COHINAJILIKTHL JieHreiine 3ikip er!”. Conpaii-ay
Koxa blekak Oun blemaitbr Ata opGip meiix
IeH MYPUTTIH 3iKip cayy ymiH AJIIaHBH eciM-
Jepinin Oipin tammaiTHHIHFRH, Koika Axwmer
Accayunin «Amna» xeHe «Xy» JlereH eki ecimpii
MYPUTTEpiHe HACUXaT eTKeHMIriH, aj blemaibur
AranpiH «Xy» 3BIKIpiH TaHIAFaHIBIFBH AWTKAH.

Asropsl Genriciz «Pucanie-u Sukup-u Xasiper-u
Cynranyn-apudua»  aTThl — Iaratail  TiTiHIe
JKA3BUIFAH  IOBIFapMaja  fAccayld TapPUKATHIHBIH
3ikipiHiH anTel Typi Oepinren: 1. HMemwm-zar
3ikipi: «AJia» men 3ikip casy. Bya sikip «Asia
Xy, Amna Xy, d Xy, Anna Xy» men aiTeIab.
2. Hemu-cuipar 3ikipi: «Xaim ah, Xain ah» nmen
3ikip cajyry. Byn 3ikip OeciH HaMasblHAH KeiliH
TIK TYPHII aiThUIANLL «Xai» JKoHe «ah» meremme
Oec caycak xymbansl 3. Jlycepe 3ikipi: «Xaii
ah, Amna, Xait Xy» kene «Xaii, Xaiiian, Xy-
Anna; Xait, Xaitiian, Xy AJjia» memn 3ikip calty.
4. Bikip Xy : Xy, Xy, Xy Amna; Xy, Xy, Xy»
men 3ikip camy. 5. 3ixip wankym: 3ikip caiy
Ke3iH[e BIpFak, YilJleciMIiJIiKk :KoHe MYy3HIKa-

HHIH Oipfielt yilsileciMMeH RYprisiiyi ymriH 3ikip
CaJIYIIE KOJBIHIAFE KOHBIPAY CHAKTH KYPaJiibl
KUMBUIIATHII, IMAK-MAK JiereH JaybhiC IIhFapa-
nul «Xy (mag), Xy (mag)» gen 3ikip cajajbl
6. Yexap map6: «Xait, ah ah ah, Xait, Xy; Xait
ah, ah, ah, Xait, Xy» men sikip cany. Byn anrw
3ikip Tocim “sikip kebyrep” (kerepmin/kemrep
3ikipi) «Xy, Xy» mem Te arasiajbl

Koinyer («<xunyer» - oHama Kajy, KachIPHIHY )
Hoepyimrepniy rubagar ety keHe AJia Typa-
B O 3eppeniey (Tadakkyp) yimmd Oesrim Oip
VAKBIT KAJIFBI3 KaJyJaphlH KBUIyeT Iell aTail-
el fccayusikTe CONBIIBIK OUIIMHIH eH Herisri
DJeMEHTTePiHiH Oipi KbLIyeT OOJBII TaOBLIAIBL.
Accaywiiik TapuKaTHHIA KBUIYeTTIH ©3iHe ToH
JIocTypii  pecimuepi Oap. Xasunumig «Kay-
axupy-ja adpap» AaTTH IIHFAPMACHHIA ANTHII
OTKeHIHJIel, ACCAyWIK TAPUKATHHIA KBUIyeT
ToIl GOJIBINT KOIIIJIKIeH xacaiansl. Koutyerke
KipeTiH MypurTep, MYPIIMUATIH KesiciMmiMen Oip
KYH OYpPHIH opa3a ycrail Oacrainbl. XBLIyeTTeH
Oip kKyH OYpbIH TaH HaMa3BHAH KeliH MypuT-
Tep 3ikip MeH ToKOipsepin kebeiite Tycemi. Cou
KYHI eKIHTI HaMa3bHAH KeHliH KbIyeTXaHaHBIH
eciri, Mypokacel, OapJBHIK TeciKTepi KaObLIBIIL,
MYpUTTEp KYH OaTKaHra [eiiH ToyOeMeH KoHe
3iKipMeH ayHaJBCanbl. AKIDIAM HaMas3BHAH Keil-
iH aypl3 amy YVIOiH BICTHIK Cy OKeJiHenmi, MYpPHUT-
Tep OCHl CYMeH ayH3IapHH allajbl KoHe OyJaH
KeiliH oJjlapra cy OepinMeiini. AprThHIIa Kapa
TapHIAaH JKacaJiraH KBJIYeT coplachl Oepiseni.
Kuiyerke kipren Gapra anamra ochl coprauaH
iKeHHeH KeiliH Imej 6acy YINiH KilIKeHTail Kap-
Obi3 Hemece aiipaH Oepinyi myMmkin. Tamakran
keiiin Kypan Kopimuin 6ip cypeci nemece 0ip-
Heme aATh OKbuIafbl. CamKa TYPHII YII per
TOKOGIp afTHIIAE, KeiliH OTHIPHI TYH OPTacCHIHA
nenin 3ikip cayanbl. Ochbl Kesfe «XUKMET» eIl

aTaJaThiH OiHu ejieHmep (Mmaxuiep) OKBLIAIDL
Bynan xkeitin mam ajbHAIB JKOHE KBLJIyeTXa-
HAaHBIH TOPT JKarblHa Kapail TOKOIp aiThLIaJbL
Conman con 3ikip canane. Illam emripimin Gip-
Hellle caraT JieM aJiajibl JKeHe KepreH TYCTepiH
MIeXTapPbIHA JKOPBITTHIPAIBL.

Kputyer kyHmi3-TYHI KBIPBIK KYH OOWBI JKaJira-
canpl. KHpHIK KYHHEH KeifiH ac yil KbI3MeTKep-
Jiepi KBUTyeTTeH esreJiepieH OYpHIH IIBIFBII, Kyp-
Gannpk masansl IllanraH KypOaHIBIKTAPHIHEH
KaHBl MEeH CYWEKTepiH KOMIll CaKTay ojeT-FYPHII
Gosemn canananel Ianran KypOaHIBIKTAPHIHEH
JKYTKBHIIAKTAPHHAH Koyall JKacall Mys3Jail cy
HeMece aiipaHMeH Oipre XbUIyeTKe Kipresmepre
Gepeni. Cosn TyHI combuiap Yiljepinze meMatia-
Il JKOHEe epTeHiHe TaH HaMasHHIa OyFa JKacall,
3IKip caJIbIl KBUTYeTTiH OiTKeHIriH KapUsIaibL.

Cyx6ar

Keit6ip fAccayu meixTapsl CONBLIBIK IIEH PY-
XaHU CyXO0aTThlH MAaHBI3IBUIBIFLIH aTall Kepce-
Ty MakcarTeiHna: «HamasznblH Kaszachl 0OJIaHL,
Oipax cyxOaTTHIH Kazachl OOJMAaiifbl» JEreH.
blkputacens agaMaapabH, TinTi OYJ BIKBLIACCH3
anamMjapra THICTI 3aTTapAbH 4 CONbUIAPIBH
PYXaHU THHHINTHFLH OY3aTHIHJILIFEHA CEHIeH.
Anpz  OonerHma Axmer fccaym cyxOaTeHZIA
KYTiireH OepeKkeT IeH JKaH THHBIITHIFE 00JI-
MaraH Ke3Jle MYPUTTepiHe TeKKEeHI TeKeepill
MBIFyJIapeH Oyiibiprad. Ojiap BIKBIJIACCH3 aaM-
HBIH TaAFbIH TeKKeJe YMBLITHII KeTKeHJIrH Kep-
reH. ByJs TadK CHPTKa WBFApHII TacTaJFaHHAH
Kellin MoHmI ne Oeperesi cyx0OaT sxacaram.

Xaymgar

ConbUIbIK  OUTIMIH adKTaraH J8pYill, XaJILIKTHI
Typa JKOJIFa IMaKbPy KYKBIFBIH aJblll, XaJimda
Gomangel. fdccayuiikTe pykeaT meH XaJudaTThHH
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CUMBOJIBI peTiHzie OyJI ajaMra INeiX TapalbHAH
acaTasdk coiira TapTeiagel IlonaHHbH Koiaapis
TasgKIIeH Oarbill, KaCKHpJIApAaH KOpraraHbl CUSKTH
xammupa OoaraH ajaM Ja pyxXaHu TopOueciMeH
alfHAJIBICKAH aJaMuapibl TopOuesei KoHe OHHI
HOICIHIH TY3aKTapbIHAH KOPFaiiyibl JiereH CeHiM
Gap. CompUILIK IoperKesiepid asgKTaMaraH MYPUTKeE
XaJ(PAJIBIK, Oepistyi ITyphIC Jel CAHAJMANTHIH eIi.
Byn nopexenepnen oTkeHHeH KeiliH fe immiHze
HOIICUTIK ce3iMiHIH KaJIBII KaJIMaraHILFHIH TeKce-
Py YUIH MOIHBIHA Oip KOp3eHKEe TAFBUIAIbI JKOHe
Kaliblp CYpPaTTHIPAIE. XaJm(aJsblK TasrblH ajiraH
aJaMHBIH JKOFaphl  aJaMIepIIjikke ue OONyH
JKeHe dAccaywinkTiH mipi Axmer fccaym ymmin
JIyFa, JKacay/bl YMBITIAYH KepeK GOJIATHIH.

Kreizmer

Kosxa blekax 6un blemaiibin Ata :kaszran «Xa-
mukaryir-apugun» (FaneiMpap Oakmach) aTThH
eHOekriy yminmi OGeJiMiHme MmeiX JKOHe IIenx-
TIK TypaJBl JKasbuiraH. Dyn Gesimpe «meix-
TIK XaJILIKTHL AJLJIa JKOJIBIHA MAKHIPY», «OapJibK
amaMaapra MeripiMai Gosy» mem TyciHmipiireH.
Blemanein Aranan: «XanbKTe AJiara KeTki-
3eTiH KaHma :koyi Oap? men cypantel. CoHpua
oyt 6putant genti: «Tipmristikreri GapiBK MmMaH-TO-
saHmapaeH (aroM) caHBHmai skoy Oap. Bipak
Oip MychBUIMAHIH paxaTkKa 0Oejiey IKoHe OoraH
nangajiel OoJy[JaH apTHIK JKAKCH JKOJ JKOK».

Hormkene Koxa Axwmer fccaym e3iHiH eeH-
Jepi, OHN-MmiKipJepl KoHe IIhFapMaliapbiMeH
Opra Aswusana HWemam nimigin, amamrepmnijik
IeH PYXaHWATTHH KeHiHeH TapajyblHa YJIKeH
yJiec KOCKaH AJUIaHBIH JIOCH OOJIBII TAOBLIAJIHL
XuKMeT JKOJILIMEH JKasraH eJIeHJepi a3 raHa
VaKBITTHIH imniHge AHamoJbFa OeiliH JKeTKeH 0o-
ayel Kepek. Oiitkeni Jynic Owipenin «Maran
ceHi Kepek ceHi» KaybIpMachl 0ap eseHi, «Maran
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ceH KepeKk ceH» (MaraH TeK CeH KepeKCiH)
oJIeHiHIH MarbiHa KoHe (popMa JKarblHAH Kaii-
TaJlanraH cuAKTH. OcMaHJIBI [9yipiHme ocipece
HaKmOaHIUIepre ToH e30ek Texkesepinne «Jluy-
aHn XMKMeTTerl» KeilOip eJieH IIyMakKTaphl HiHK
eJieHnep CHUAKTH OKbUIFaH. OcMaHJBl J8YipiHiH
COHFBI Ke3eHJepiHje HaKMmOAHIU-XaJunyu IIerx-
rapuiHbH  Oipi Xasb Xacan Ilykpi (esren
. 1327/1909) TapanbiHan KeiOip XurMerTep
maraTail TUTIHEH OCMaHJIBl TiTiHE ayJIapBUIHII,
«TepmxyMe-n 1mBanH-bl Axmen-u Iecesm» ne-
ren armeHd kapolk kepmi (CramOyn 1327/1909).
Byn xarmain Axmer fccayunin Opra Asusanan
MBIHIaFaH MAaKBPHIM AJIBICTa JKATKAH aliMaKTap-
Jia Jia Facupjap OOWBl  YMBITBUIMAFAHIBIFEH
JKOHEe OHBLIH OW-TIKipJIePiHIiH KOJIAHBUIHIT KeJie
KATKAHJIBIFEH KOPCETeIl.

Accayunin XukMmer yJriciHne Ka3bUIFaH 6JIeH-
Jepi racwipyap OOMBI Kasak maJIachlHia —aii-
THUIFAHB CHAKTH  ©30eKTepJliH ayBUIIapBHIA
JKOHE  KBIPFBHI3JAPAbIH — MAHHIPAKTAPHIHIA 14
KalTaJaHBIl JKYpred. ©Osz0exkrep maiixaHaja-
puinga  fccayumin XuUKMETTEPiH OKUTHLIHIAPIE
“sdccayuxan’ Jqem araraH JKoHe OyJl XUKMeT-
Tep ocipece DepraHa KasHIFHIHIA —OHeJIep
apaceiHna kKenm okpuraH. Keiprempap Juyanm
Xukmer med XakiM ATaHBIH eJeHIepi KOCHLIBII
Oipikripinren Baxeipran KitaObin Gasamapbina
okbITKaH.  Axiperre Cupar KemipiHzme Axmer
fccaym KeIpreI3mapra KeMeKTecemdi JereH XaJiblK
CeHiMi Jle AcCayWIIKTIH KBIPFBI3NAp apachiHa
KaHIIAJILIKTH BIKIAJIAR OOJIFAHIBIFBIH KOPCETe Il
Kazip me Kaszakcrannoiy Typxictan (GYpHIHFH
aThl flcchl) KajacHHOa OTOACHH Kypal JKaTKAH
sackyOammapnpin Axmer fccaym KeceHecine
OaphIl IYFa OKATHIHABIFEL 118 OCHl YJIBI aJaMHBIH
raceipjap OOMBI HIKIAJIH KYHOIKe ue O0oJiraH-
JIIBIFBIH KOpceTesi.
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daspemu Jlypkecmar Axumed Scabu - ueaobek Bvicwert HpabemBennocmu, Bvicokoli
066U U 2uybokozo 3HaHmua u mydpocmu; ueaobek, npubaukerrsil k Aaraxy. Axuem
Hcabu abagemca odHoil us camoix BaxHsix ueyp muopkckoil kysemyprotl ucmopuu. Ox He
OPAHUUUACI MOL6KO nepedavell NOCACOYIOUuLUM NOKOACHUIM UCKPbL 066U U nouuwmanud
ucuaama, 3axerHoi 8 exo cepduye Xaspemu FOcygpou Nawmadaru, on nocpedcmbou Boc-
NUMAHHBIX U OMAPABACHHBIX UM HA OPOMHBIE MEPPUMOPUL, NPOCMUPAIOUUEc C 00HOZ0
korua Asuu u do euaybun EBponsi, nocaedobameueii npububas wodaum udeu cnpabed.aubo-

cmu, cuuperudq, eduncmba u uupa.

HNaspemu Scabu Bumecmo apabekoo u nepcudckozo a3viko8, abaabuuxca 6 mom nepu-
00 43blKAMU KYLbMypsl U peauuit, ucnoas3obau podHoil miopkekuil a3sik U npeBpamu
miopkekuil a3oik 8 asvik Hayku, 4068u u npocBeuerua. On bbit nepboiu miopkckum cypue,
ucnou63obabuum podHoil mropkckull a3vik 8 cboes yueHuU U xukuMemax, u maxuu obpaso.u
noBuaugBuus Ha wupokue wmaccel Hapoda. Ecau ce:00HL bl 2080pust O AUMEpPaAMypPHOM
MIOPKCKOM 93bIKE, HA KOMOpo.u 2080pam U NUMYM HA OZPOMHBLX IMEeppUmopudx, mo nep-

Boucmourukowm gbuagemca Beaukuit camoit Axumem SlcaBu.

C dpyzoii cmoporst, Xaspemu Axwmed Hcabu aBagemca auunocmeoro, Bozpodubuert 8 cboe
Bpemsa ucmumHoe yueHue ucaauma u Ccyusl npomub npomuboCYHHUWMCKUX —PeantUO3HbLX
dBuxeruilt u Hanpabaenuil, Boumeduux 3a paruust moukobarua Kopara, makux, kak pagu-
Jumet, 3urduku, wmyaexudsl. On aBagemca Bvidaroweiica auurnocmoro, obvacHaOwel Hapody
ucmunHell ucaau, nponucanneiil 8 Koparne u komopouy caedobaur Beauruit Jlpopok, u mou-

kyrowelt kamezopuu 1066u u wmyopocmu Kopara.

Qa camou deue, koeda wol 2080pus 06 Axwmede Scabu, mor Benomunaeum nepbozo miopkceko-
20 cypud, Komopblit 0bBbACHIA UCAAM, KOMOpblu Kua Beaukuil Jlpopok, Ha podHou, noHam-
HOM KAXDOMY MIOPKCKOM G3blke U BocnumanHblx uu akmubHelx yueHukoB-nocuedobamededl,
Komopele neumaauces pacnpocmpanumes no 6cemy wmupy mayxud, eduHoboxue ucaauma u

cbem cnpabedaubocmu.

| foktop, npodeccop |

Myca Ubingbi3

Mpeacenatens MonHomouHoro CoseTta

Kaspemu Jlyprecmarn abagemca BcemupHoiu docmogHuem, HacmabaeHua Komopozo beliu
obpaueHsl He moubko k Hautuu Hapodau.Umo 206opums, ynoumunaemoe buecme c ezo uue-
Heu yuenue SlcaBu no cyuwecmBy He wmo uHoe, KaK MIOPKCKAL UHMepnpemauuad UCAAMA.

Sma namamnaa auunocmes, bobpabuaa 8 cboeii dywe wobobo k Auauaxy, Jlpopory u 6{}‘\

ueHHol, 9bagemca cumbouaos yeaybuaenua u pacwuperua 6 ueaobeke 4066u u umyopo
uckpeHHocmu, wmusocepoud, ybaxernusa u 4066u k 4009u.

B 0drnou cmuxomBoperuu cepoue Jllypkecmara onuceibaemca caedyouus obpaszout:

Ocmabubuuii 6 seerom kynose cboii caed cbamoil
Uspeuarouyuit caobauu wyopocmu cbamoit

Beuwjaem a3sikout omkpoBenuia -miopKekust 435IK04

U 20bopum, 3mo - dopoza eduncmba Jlypkecmana,

Qle pacnadaiimecs, smo - dopoza comdapHocmu u cozacud.

Cepdue Jlyprecmana - Axuem Scabu
Qlanoumus a060Bvi0 cepdua odeit

CobpaB beex nocaedobamedeii cboux
Crazas dxuzumau: 3mo - dopora uyxecmba
3mo - dopoza docmuxenid ucmunHoil 4obbu.

B nano.nentoil caobauu mexbupa beukoii cmenu,
Pagnocum bemep axo Xy Autax,
Cugem cbemou meuemo Scabu

Jlosnabuust maiiny weaauema om Apcaar Daba,
Odebuuii cyquiickuit ackemuueckusi niauy u3 uepcmi
Jlouyuubuusi wacmabaernua FOcypa Kauadanu,

Crasad, 6 koue Kkouyob, smo - dopoea pacufema u uouy, T obopum: woii miopok bpam! Imo - dopoa edurcmba,
3mo - dopora cbobodsl dug ykpomumedeil niomu. Qle ocmabaaii Kopax, amo - dopoza buazococmoduug.
(Mycmagpa lamdxu)

Cez00H4a bl 0ba3ambl nokasame Bcemy mupy mup, cozdanmsii Axwmedoum Hcabu, nocpeo-
cmbBout nuaamenu, saxeuuumca 8 Hawux cepouax om uckper Axweda Hcabu. U sma kHu-
2a, komopyio ol depxume 6 cboux pykax, aBigemca naodou Hawel MUccUu.

Ima knuza «Axumed Scabu», nodzomobuernaa 8 pamkax npoekma, HaAUAM0O20 Henocpedcmber-
HO20 wHOll B nepuod wmoezo npebviBaruga Ha douaxHocmu nepBoo npopekmopa yHubepcumema,
Henpe.eHHo bydem bydem pacuupera 8 pesysomame Hawel deamessHocmu u udeu Axwmeda
Hcabu 6ydym noBcemecmro pacnpocmparnamca. 3dece a Boipaxaio cBoro uckperHiow 6uaazo-
dapHocme om umenu yHuBepcumema npogeccopy dokmopy Hexdem Jllocyny u Beeu, Brec-
wusm Bkaad 8 nodeomobry smoil kHuzu.

alil 1 [0
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DBbe genue

ubuuit 6 Yenmpaaeroit Azuu wmsicaumeans u nosm-cyquit X999 bexa Xodxa xumed Scabu

Brec 6oubuoii Bxaad 8 pacnpocmparenue ucaaua u ykpendaerue oyxobro-rpaBembBertolx
ycmoeB 8 obwecmbe. Kpoume mozo, ezo nosmuueckue npousbedenus (xukumemst), codepxauiue
wmydpele uspeveHud, aBaaomea UeHHbLU NAMIMHUKOM NIOPKCKO20 AUMEepamypHoo uckycemba.
MupobBozzpenue, ybexderua u Bepobarnua nosma packpelbaomca He mousko 8 nepedabaessix
usz yem 6 ycma pacckazax o Hes U KOPOMKUX IMEKCMAX PeuUO3HO0 COOePKAHUL, HO U
8 Jd6yx ouens 3Hauuublx npousbedequax - 6 cobpamuu cmuxo8 Nodxu Axwmeda «Dubam-u
Nukwmen» u 8 knuze Mupamious-kya0by, HanucarHoll wwopudou u yuerukowu Acabu - Cygpu

Myxammadou Danummardou.

B omcymemBue epamomrnocmu npousbedenue «Dubar-u Nukumem» sauacmyro nepedaba.uocs
U3 nokoueHuqa 6 nokouerue ycmuo aubo nepenucsibaroces pasmsiuu abmopauu, umo Bei36i6ano
HeKkomopble pasHOUMeHUd, NO3IMouMY nucosuMeHHsle Bapuanmer npousbedenuda umeom pasziuuroe
kouuuecmbo cmuxob.Ecmeo Bepoamuocmo mozo, umo 8 mekcme npousbedenus npucymcmbyiom
nosmuueckue Brpanaeruqa Opyux abmopob. Jllem He wenee, Bce cmuxu, codepxausueca 6
Dubar-u Xukuem», ompaxarom dyxobrsle u peauzuosnsie npedcmabaenua Xodxu Axwmeda

Scabu.

Jlpousbedenue Axwmeda SHcabu nanucaHo Ha uazamaiickou q3vike, u 8 Hawu OHU Oaueko He
Kaxoblll cuoxem ezo npouumame u noHams.Jlo smoil npuuure nepebecmu smo npousbedenue
Ha coBpesenHble MIOpKCKUE a3blKU, O IMAKKE HA PACRpOCmpaHentsle 8 uupe a3viku - aH2AULCKULL
u pycckuil - cmadao HacywHoll Heobxodumocmeio. Hawa paboma npusbana xoma 661 uacmuuro
yodobuemBopume smy nompebrHocme. B Hell cobparsl nepeBodsi usbparHeix cmuxombBopeHuil
Xodxu Axwmeda Scabu na mypeukuil, kasaxckuil, pycckull u ameautickuil assiku. Hecuompa
Ha mo, umo npousbedenue Dubar-u Nukmem» HANUCAHO HA MIOPKCKOUM d3blke, OKo.o Beka
Ha3ad oHo bbiio onybaukobaro apabekoil Bazeio. Dubanu ukuem Ha npomaskeHuu cmouemult
sanucelbasca u neuamadsca Ha apabekou. Dua mozo, umobsl oxubume Bocnomunanud,
npedocmabuaaq OpuUUHALLHOCM6 OPPOPAPUU U UCKYCHO NPOHECMU HOCMALL2UIO 00 HAULUX

Odreil, uemBepocmuum g npedcmabaerst 8 Bude apabckoz0 NUCAHUL, AAMUHCKOLL IMPAHCKPUALUL U

@AHMED YESEVI

| Ooktop, npodeccop |
HexgeT TocyH _|

ynpouerrozo nepeboda.Omadeushsiil braad 8 scmemuueckyro kpacomy danHozo uzdanud Brecau
MUUHUAMIOPBL, HANUCAHHBIE OMHOCUMEAbHO HedaBHo, Ha meuy pacckazoB uz xusuu Axweda

S cabu. CmuxombBopenua codepxam uHgopmauuio ob obpase xusru odxu Axwmeda Scabu,

PACCKassl U3 €20 XU3HU U coobusenud o Hpabax u nopadkax, sabedenHsix 8 mapukame cyqpua.
Mot Hadeewmca, umo nodzomobuennaqa makuwm obpaszom kHuza, 9bagowaqaca 6 Hekomopom, .k

caublcae xydoxecmBennblu npousbedenuent, bydem no docmourHcmby OueHeHa UUMAmeddMu.

Nukmemst dugq nybaukauuu 8 kHuze Bolbpars. us uucaa cmuxomboperuil nepboix dbyx usdanull
Dubar-u Xukwmenm». B smux uzdanuax cmuxombBoperud bovlau sanucaHsl bykbaumu apabckozo
augpabuma. Jlepbaa uz smux nybaukayuii cdeaana 8 1904 200y 8 Kasanu.Jlozxe Daiipabail
Cepukbaiiyast u C.Pagpuddurob, ucnouassya cobpesentsie mexHouozuu, 06HoBuAu mekem usdanud
u BroBe onybaukobauu ezo 6 2001 200y. Cmuxombopenua 6mopozo uzdarua 6siiu nepebedeHot
Ha kazaxckutl a3sik Kyansuubexkoum Kapu, Jaaueii Kaubapbekoboii u Pacyisom Ucwmauazade u
uszdamel ¢ nepebodou 8 2000 200y 6 Yllezepane. ABmopsr 3mozo usdanua 63zaau 3a ocHoby
nybaukauuu 1893 200a 6 Kaszanu u 1897 200a 6 Cmawby.ue.Jlpu cocmabaenuu damHoil kHuzu
ol 8 bousweil cmenenu pykobodembobaauce Bmoporu uzdarnue.

Jlepebod Ha coBpe.uennsiii mypeukuli a3vik coedan aBmopou darHoii pabomel. Dua bouee
kauecmBernozo nepeboda aBmop ucnouszobau cuaobape «Abywka Nozamu», caobaps welixa
Cyuetimarna byxapu Mioeam-u Uazamai» (Mazamaiickuii cuaoBaps) u cuaobape Glliopku-u
Ocwuanw (Jlliopkckuit ocuanckuit), a makxe caobapu, komopeLuu nouas3oBaauces npu nodzomobre
cboezo usdanua Kewmaus pacaar u Xaamu budxe. Jlpexde nepebod smozo npousbederuq
HA pYycckuil u aMmeaulickull 3otk He npoBoduuaca 6 makou obvewe, nosmouy Hawa paboma
bydem nouesHoll meum w009u, Komopele 6uadeiom pycckus AUOO AHZAULCKUM — 936IKOM.
Cuedyem szawmemums, umo cmuxomboperua Xodxu Axweda Scabu wmauo nepeBedenot Ha
asoiku supa. Mol Bepus, umo Hawa kHuza, codepxauwad nepebod Ha HECKOUbKO 93bLKOB,
Brecem cyuecmBennoii Brkaad 8 snakoumcmbBo wodell wmupa ¢ mbBopuecmbou Xodxu Axwmeda
Hcabu. Ocobyio buazodaprocme 3a nodzomobry u nybaukauuio OaHHol kHuzu el Bsipaxae.t
Mexdynapodroumy kazaxcko-mypeukomy yHruBepcumemy umeru . A. Scabu.

L

I._'IH T

AHMED YESEVT{‘}



Minyatiir: Cihangir Asurov, Ahmed Yesevi nin Ogiitleri
Munuamiopa: ’Kuhaneup Awypos, Axmem Hccayudiy keyecmepi

Munuamropa: [ocuxaneup Auypos, Cosemor Axmema HAcayu
Miniature: Jikhangir Ashurov, Advices of Ahmed Yasawi

X00xca
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Hcaeu

l ]a‘{I/IHaﬂ co II Beka mo MycyJIbMaHCKOMY

rkaneanapio (VIII B.) ucinam Hagan Obl-
cTpo pacmupocTpanaThed B LlenTpasibHoit Asum.
Torma e B 9TOM permoHe IOABUJINCH IIE€PBHIE
PEJINTUOBHEIE  aCKeTH W MHCTURW. AGmysax
Ooun MyOapex (mara cmepru 181/797), ponus-
muiicsi B Mepse (coBpemenublii TyprMmeHucTan),
Obl1 o4YeHb HAOGOKHBIM YeJIOBEKOM, cyueM Wu
ydensiM. B Mepse oH cosnas jiBe oburenu, Tre
mponosegopas meyaM. I'opoma Haxme6 (cospe-
mennwn Kapmu, Y36exuceran) u Tepmes Toske
BOCIUTAJIA HECKOJBKMX VYeHHIX-Cy(HreB, cpeau
koTopuix AGy Typa6 Haxme6m (me. 245/859-
860), rosopupmuit. «Hudro He ocCKBepHUT cy-
(husg, HAOOGOPOT — B €ro MPUCYTCTBUU BCE CTa-
HOBUTCA YMCTHIM U CBETJBIM», W XakuM Tup-
vusu (m.c. 320/932-933), cosmaBmuii HECKOJIBKO
JIYXOBHO-MUCTUYECKUX IPOM3BENEHN Ha apab-
CKOM s3BIKE. ¥ ChIIaJbHUI XakuMma TupMusu B
Tepmese 10 cux I1Op ABJAETCS MECTOM IIOKJIO-
HEeHU.

Byxapa u Camapkanj ABJIAJIUCH CAMBIMUA KPYII-
HBIMU IIeHTpaMu Hayku u cydusma B Ilenrpain-

Hoil Asum. Yuenme AOy DBexmpa Myxamwmena
oun Hcexaxa Kema6asu (11.¢.380/990), mposxn-
papmero B parione Kemabas ropoma Byxaphi,
ObUT0 OOBENMHEHO B KHWATY Ha apabCcKOM A3BIKe
OJl HasBaHUEM «AT-Taapyd Masxadu aXJIUT-Ta-
caBBy(p», & €ro MUCTUYECKOE TOJIKOBAHIE HEKO-
TOPHIX XaJKCOB OBUIO IPEJCTABJIEHO B IIPOM3BE-
nmeane «Baxpyi-eBany.

A6y Camn AGynp-Xaitp (m.c. 440/1049), um-
TABIINA CBOM CTUXOTBOPEHU:A, HECIIe Ioydu-
TeJIbHBI CMBICJI, HA CIEIVAJBHBIX COOPaHMUAX,
JKMJ U TBOPWJI HA TEPPUTOPUM COBPEMEHHOIO
Typrmenncrana B Meiixene. Cpeau TypEMEHOB
oH m3BecreH kak «Mene Baba»r. Ceenmenus o ero
JKU3HI, JeATeJIHHOCTH U HEKOTOPHE ero BhIpa-
JKEHUS COXPAHWINCH J0 HAIMUX JHel Ojaromaps
padore Myxammena Oun AGy Papx Jhordya-
xa (m.c.541/1147) «Xanar-y Coxaman-u Hleix
Aby Caumy u pabore Myxammena 6un MyHesse-
pa «Ocpapyr-taBxuy pu maxamarum-Ileirx AGu
Cauy. U3BecTHble pyOan, HaYMHAIONIMECA CJIO-
Bamu «[Ipuxonu, omdTh IPUXOAM, KTO OBl TH HU
ObUI - Hpuxoiw» U IpulrchBaeMbe Mesisane
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Jxenanenmuay Pywmm, umeiores cpemu CTUXOT-
Bopenuit AGy Cawmm-u AGysb-Xaiipa, XOTS IKIJI
OH 3a J1Ba Beka J10 MeBIIAHBL

Asrop mpoussenenus «Kamdya-maxxyo» Xymx-
pupu (m.c. 465/1072) Berpedajics €O MHOIH-
M cypuavm PepraHbl ¥ OCTABUJ YIOMUHAHUE
O TOM, 9YTO MECTHBIE JKUTEJIM HA3BIBAJIA CBO-
ux ImeixoB cyjioBoM «BaG». Oro yTBepKmeHUe
JIeICTBUTENIHO TPAKTUYeCKH I BCeil Tep-
puropun Ilenrpanibuoin Asum. Kax Bugno us
ucropun yuuresb Axmena fcasu uz Otpapa
Apricran-Bab Toxke HOCWJI 5TO 3BaHUE, Kak WU
JIpyTUe YYUTeJd, 3aXOPOHEHHBIE B yCHIIAJbHUIIE
Aprwicran-Baba — Kapra-Ba6 u Jlagun-Ba6.
B mpoumssenenuu HeceGHame oter, nem u He-
KOTOpHE Apyrue poicTBeHHuMKM Axmena Scapu
HOCUJIM 3BaHUE «IeiiX». JTO TOBOPUT O TOM,
410 Cy(pu3M IycTWJI TJIyOOKHMe KOPHM B BTOM
pervione eme Jio poknenua fcasu, a cydum —
MeixXu U JEePBUIIM — C MOMEHTa BO3HUKHOBE-
HUA UCJaMa CMOIJIM IIOCPEICTBOM ITPOCTOHAPOI-
HOTO TIOPKCKOTO JIMAJIEKTa MUPOKO PACIIPOCTPa-
HUTb €ro Cpead KOYEBBHIX U OCeIJIBIX TIOPKOB,
ocobenno B Gacceiine ChIpaapbu.

Ienrpanpaas Asusa HaXOMWJIACH IION CHUJIBHBIM
BJIUSHUEM AaKTUBHO JelCTBOBABINEl  MUCTU-
YeCcKoll KyJbType XopacaHa. Bwmecre ¢ 3TuM
Camaprann u Byxapa, oOjajaonye CHJIbHB-
MU PEJIMTMO3HBIMU IMKOJIAMU ¥ YUeHBIMU, OBLIN
He caMOH JIydllell Ccpelor JJIA IIPOIIOBETHUKOB
XopacaHCKOIl IIKOJIBL 3JIEChb MOIVIM IIPHKUTh-
¢ TOJIBKO Takue cy(puiicKue yYeHus, KOTOpHIe
UMeJIM OY€Hb JKEeCTKYI0 3aBUCUMOCTb OT (DyHIa-
MEHTAJIbHBIX YCTOeB U mpaBui uciama. IOcyd
XaMmenaHu, MOJYYMBIIMI 0Opa3oBaHue B Mepe-
ce Hmamue B Barnane m mosgHee W3ydMBIIMIA
cyduiickoe ydeHune XopacaHa, IaJl paspelieHue
HECKOJIbKUIM CBOMM VYEHHUKAM PaCIPOCTPAHATDH
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cBoe yueHme. TakuMm o0pa3oM OH cTajl POJIO-
HAYAJBLHUKOM OJHOTO M3 JBYX CAMBIX IJIABHBIX
cyuitcknx Tedenuwit B IlenrpasbpHoit Asum.

Y IOcyda Xamamanu (g.c. 535/1140) Owbuto npa
CaMBIX 3HAYMMBIX y4YeHuKa — Xomka Axmen
fAcapn un AGnynxammk Iy:koyBaHu, crapiiue
OCHOBATEJIAMU JIBYX CAMBIX PACIIPOCTPAHEHHBIX
cyduiickux opaeHoB IlenrpajbHoil Asum —
Acasua n Xamxeran (B mocienersun - Haxmm-
Gemmusa). Hexoropble MuCTUYeCKHe MIpPOM3Bee-
uusd Ocyda Xamenanusa coXpaHWINCh 0 HAIMX
mueir. CaMoe M3BECTHOE U3 HUX, HAIMCAHHOE HA
IIEPCUJICKOM A3BIKe, — «PyT6eryi-xadar». Xomxa
Axwmen fcaBu, ocTaBUBIINI HEM3IJIAJUMBIA CJIEN
B nyxoBHo# ucropuu IlenTpasibHoit Asum, mpo-
ImeJT PesIUruo3Ho-cyuiickoe obyderne y IOcyda
XaMaJaHU ¥ BEPHYBIIUCH B CBOW POJHOIN TOPOJ
— Henl, momoMA HAYAJO CBOEH Cy(PUIICKOI
JIeATETHHOCT.

Kuzno Xooxcu Axmeoa Hcaeu

xmey1 fcaBu pojuica B HEOOJBIIOM TOpOje

Catipam, pacIOJIOKEHHOM HerojaeKy OT
coppemenHoro ropona Illeivkent B Kazaxcrawne.
Ilocrie mosy4eHUA PENUTUO3HOTO — CY(UIACKOTO
obpazoBaHusa OH Iocenuicsa B roponaxe fcel (co-
BpeMeHHBIT TyprectaH). 3HAYUTEJLHYIO YacTb
cBoeit xkm3HU Axmesn ScaBu mpoBesr B BTOM
TOpOJIKe, TJie TIOCBATIJI ce0A HayKe W peld-
T'MO3HOMY pa3BUTHIO. B dYacTHocTH, 3aHUMAJI-
ca ofydeHreM JIoJiell MOPaJbHBIM ITPUHITATIAM.
Yumep Xomxa Axmen B 5TOM ke ropojke. Ero
orer; meix MGparum ObuT cyduem, umesn yde-
HukoB-miopuyioB B Caripame. Xomka Axmen B
paHHEM BO3pacTe MOoTepAs oTia U MaTh. Jlyxos-
HOE W PEeJIMTMO3HOE BOCIWTAHWE OH TOJYYWJI OT
meriixa Apreicran-Ba6a B Otpape.

Ilocrie cMeptu cBoero yd4uress OH OTIPABWII-
ca B Dyxapy, xoropad B TO BpeMs CUUTAJIACH
KPYIHBIM II€HTPOM KyJBTYPH U yueHud. Tam
on mosHaxkomwica ¢ IOcydom Xamamanu (m.c.
535/1140-41) u crTanm ero y4eHUKOM-MIOPUIOM.
B HeroroprIX mMcTOYHMKAX BeTpedaerca WHMOp-
Manusd O ToM, 4To Xomka Axmes OB Tak-
ske ydyenukoMm IMuxabGenmuna Cyxpasapmu (1.c.
632/1234) u 96yn Hemxuba Cyxperepmu (11.c.
563/1168). Kpome Toro, ecrb BepoOsATHOCTH TOI'O,
yto Axmen fcaBu mosydan 3HaHMA W OT JIPY-
I'MX YYEHHIX U MBICJIUTEJIeN, TaK KaK CPeIud ero
POJICTBEHHNKOB OBLIM INEX{, B YACTHOCTH, OH
ObLI CBA3aH POJCTBEHHBIMU Y3aMU IIO OTIIOBCKOM
muanu ¢ xanudom n3 Jdesr Mycoin Xosmxa.

Ilociie okonmyanusa oOy4yenusa Xommxa Axmen co-
3nan B fcel cBolo xaHaky (cyduiickyio ob6u-
resb). Cyduit o6y4ast mofeil KU3HEHHBIM [TPIH-
IUIaM ¥ IUcaJl CTUXM Ha TIOPKCKOM A3HIKe,

KOTOpPEHIE I103/Hee OBl OOBEIUHEHH B COOpHUKE
mox HasanueM «J{uBan-u Xurmer». Corjacho
HEKOTOPHIM JiereHJaM, Xojska Axwmes 3apaba-
THIBAJI Ha JKM3Hb TEM, YTO CTPOrajl U3 JepeBa
JIOXKKM U TIpoJaBasl MX, OJHAKO 0ojiee TOYHEHIE
CBEJIeHUSA YKAa3bIBAIOT HA TO, YTO €ro CeMbsd
OblJIa JTOBOJILHO COCTOATENIbHON. M3 HEeKOTOpHIX
paccKa3oB MBI Y3HAEM O TOM, 4YTO HUHBIE yde-
HEIE TOIO BpPeMeHM KPUTHUKOBAJIA €r0 34 CIOCOOH
Gorocny:xenns B xaHake. OOHAKO 9Ta KPUTUKA
cTasia, CKopee BCEro, OTBETOM Ha BHICKA3HLIBAHUA
Axwmena flcaBu, KOTOpPHII B CBOMX CTHXOTBOPE-
HUAX TOBOPWJI O HEMCKPEHHOCTH YY€HBIX U JIKU-
BocTu cyues. Haubosee momyaapHBIME TeMaMu
€ro TBOPYECTBA ABJIAIOTCA: JIIOOOBb K AJIIaxy
1 IPOPOKY, IOMOIb OemHBIM ¥ 006e30JIeHHEIM,
co0JTI0JIeHre PEeJIUTHO3HBIX 3aKOHOB, HPABCTBEH-
HOCTB, OOrocjy:xkeHue, paboTa HaJl cO0O, caMo-
KPUTHKA, PACCYKIEHUA O CMEePTH, 00 YPOBHAX
JIYXOBHOTO PA3BUTUA U Bpele OT CAMOMHEHI.

Ilo neremme, Xomka Axmen B BozpacTe 63 Jjer
cosmast Juid ce0sd MaJIeHbKYIl0 KOMHATKY B IIOJI-
3eMesibe XaHakd. OcCTaTok KM3HM OH IIPOBEN
IPENMYIIEeCTBEHHO B 9TO KOMHATKe, MOJIAChH
1 packamBasich B rpexax. B 0Gojiee m03mHEX
HCTOYHMKAX TOBOPUTCA O TOM, 4YTO Xomxa AX-
MeJl TPOCTUJICA C JKM3HBIO B 562 Tomy 1o Ka-
snengapio Xwmkpe (1166-67 1.). Ilo Muenuio
JKe HEeKOTOPBIX HCCJIENOBATENICN, DTy JATy CTOUT
ene HeMHOI'0 OTOJIBUHYTH BIIEpe]l.

Ecte Muenme o ToMm, 4yro y Axwmena Sfcasu
Obul chiH 1Mo mMeHu MOparuM, KOTOpHI yMep
B JerckoM Bospacre. Pon fcaBu mpomormkmics
Osmaromaps ero nodepu I'ayxap. B Typkecrane,
B obnactu Masepannaxp, B IlenrpaspHoil U B
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Mausoii A3y MHOTME W3BECTHBIE JIOIU CUUTAIOT
cebs BHIXOMIIAMEU 13 poma Xomku Axmena. On-
HUMHU U3 HuX Apjdiorea meinx Camapranpa 3e-
kepusd, oot Ata u3 Crombe u Opiud YeseOwu.

B xoumne XIV B. smmp Tumyp, mocetwB cras-
Myl0 K TOMY BpeMeHHM W3BECTHYI0 MOTWIy AX-
Mena flcaBu, TpUKaA3al MOCTPOUTH BOKPYT Hee
MaB3osieil. B TedeHme HECKOJBKUX JIET BOKPYT
MOTWJIBL OBUTM CO37aHBI MaB30Jiell W MedeTh,
KOTOpHIE BMECTe C XAaHaKON o6pa3oBajy emiu-
HBIl ApXUTEKTYPHBIA KoMIUlekc. B Hamm JHU
yewmaapana Xomuun Axmena fcasu spisgercs
CBATHIHEM U OJHMM U3 Haubojiee IMOCEIAEMBIX
mecr B Ileurpasneuoit Asum. Tor daxr, urto
paccrogHre Me:kny Mormioii Axmena fcaru
1 ero Kellbeil B IION3eMeJIbe COCTABJAET BCErO
METPOB CTO, HABOAWT HA MBICJIL O TOM, dTO
[epPBOHAYAbHAA XaHAKa HAXOIWIACH OKOJIO €ro
kermpn. Ilocite ero cmepTu XaHaka, CO3MaHHAL
UM, TPEBPATUIIACH CO BPEMEeHeM B 0OJIbINOE cOo-
py:KeHre, BEJIoYaionmee OUOJIMOTEKY, CTOJIOBYIO,
MOJIeJIbHBIE KOMHATH U KeJIbU JIepBUIIeNL.

B mo Bpems, xorma Axwmesn fcaBu mocemmiicsa B
Acw, B LleHTpasibHOM A3UM AKTUBHO IIPOXOJIMJI
mpolece MPUHATUA KCIaMa, 4eMy B 3HAYUTEJIb-
HOIl CTelleH! CII0OCOOCTBOBAJIO PACIPOCTPAHEeHMe
cypusma. Xomka Axmen cran 0cobeHHO IIo-
IMYJIAPHEIM y4UTeJieM cpelu KO4YeBHIX ILJIeMeH,
sxuBmux B paiione Tamxenrta u 1o Geperam Coi-
prapbr. OH TPOCTHIM M JIOCTYITHBIM S3HIKOM 00-
y4aJl JIojeil OCHOBAM HCJIaMa, MOPaJu, CyQuii-
ckuM HopMmaM 1 npuHimnaMm. Ilo sToin mpuduze
Xomra AxMes WCIOJB30BAJ OIHY U3 CAMBIX
PACIIPOCTPAHEHHBIX (POPM W3JIOXKEHUA MBICIM B
HAPOJIHOIN JINTEPATYpe — CTUXOTBOPHYIO CTPO-
(y. Tak modgBwINCH HA CBET €r0 XUKMETHL OTH
IIPOU3BEIEHNA, ¢ IIOMOIILI0 IEePBUIIEH, TOCTUIIN
CJIyXa CAMBIX OTIAJIEHHBIX TIOPKCKUX HAPOJIOB.
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Takum 06pa3oM, B caMoe KOPOTKOE BpeMs TBOP-
YecTBO 1 00pa3 MbICIU ScaBu pacipoCcTPaHUIICS
cpenu TIOPKCKUX HaponoB llenrpasbHoil Asum.

¥Yixe 10 HEKOTOPHIM OTPHIBKAM W3 IIPOM3BEIEHIS
onroro m3 miopuyioB Axmena fdcapu — Cydu My-
xammagia Jlanummanna — «MupaTiolb-Kymoo» 1
13 ero COOCTBEHHX CTUXOB CTAHOBUTCSA IIOHATHO,
yro Xomka Axmen ObUI cyueM U XaHUPUTOM.
Hampumep, B mpoussenennn «MupaTiosb-KyJio6»
MBI HAXONUM CJIENYIONNe CTPOKH, aABTOPCTBO KO-
TOPHIX, 0 YTBEP:KIEHUIO CO3MATesIA ITPOU3Bese-
HudA, npuHame:xkaT Xomxe Axmeny: «B kowie
CBeTa MOABATCA Takue mmeiixy, y Kotophix Illaii-
TaH OyZerT yYWThCs IONJIOCTH, OHM JKe OyayT
BHIIOJIHATL €ro pabory... IlpaBenuuku Bparamu
OKa)KYTCS, TPEIIHUKY U 0e300:KHUKKA IPYy3bAMU
IOKaKyTCa». B Kadecrtse mpumepa u3 «J{uBaH-u
XuMeT» MBI MOMKEM IIPMBECTH CJIeAyIoIee CTU-
XOoTBOpeHre XOomku Axmena:

“He 6yoym anams onu, wmo dosscer, Jenams YHeHus,

He 6ydym aname pasnuysl mexdy padpeuenmstm
U 3ANPEULEHHBIM,

He 6ydym onu npudeparcusamoca xanagduicrozo
masxaoa,

A 6ydym credosams 3abryduum yuenvam”.

IIpouseenenne «MupaTioyib-Kymo0», HaIMCAHHOE
Cyu Myxammaynom JlanummanmoMm Ha dara-
TAMCKOM s3HIKe, ABJIAETCA OJHUM K3 HauboJee
JIPEBHUX MCTOYHMKOB, COLEPMKAIIMX CJIOBa, AX-
mena fdcapu. CaMBIM JpPEBHUM HCTOYHMKOM, CO-
JIEPKAMIM PACCKA3hl O JKM3HU II09T4, CUUTAET-
¢ KHWUTa PEJIMTMO3HBEIX PacCKa30B, HAIMCAHHAS
Ha TIePCHICKOM s3bike XycamenmuuaoM CrIrHakn
(m.c. 711/1311). OGa »sTux IpomsBejeHUs ObLIN
ony6imkoBansl Hexxnmerom Tocynom. U3 srux
[IpoM3BeNeHnil AcHo, 4ro Xomka Axwmen fcasu
OblI OOHMM W3 HauWOOJiee WU3BECTHHIX CYy(QueB
IenTpanbHoit Azun.

Ilpouseeoenus

1. «JIuBan-u Xurmer»

OTa KHUra — COOPHUK CTUXOTBOPEHUA XOJKU
Axmena, HAIMCAHHHBIX HA TIOPKCKOM SA3HIKE.
Jomenmue 10 HAmMUX JHE KOIMUU 3TOrO IIPO-
M3BEIEHNA W C TOYKM 3PEHUd CONIEPIKAHUA, U C
TOYKM 3PEHUA A3BIKA UBJIOMKEHWI OYeHb IPYT OT
JIPyTa OTJINYAIOTCA. JTOT (PAKT TOBOPUT O TOM,
YTO KONWM ITPOM3BEIEHNsA, BKJIOYAOMUE pas-
HBIE€ CTUXOTBOPEHWUA, ObLIM HANMCAHBL Pa3HBIMUI
JofbMi. BpeMs oT BpeMeHM aBTOPHI KOIMII MOT-
JI1 yIelaTh BHUMAaHUe cOopy U (PUMKCHPOBAHMIIO
TexX cTuxoTBopeHnii Axmena ScaBu, KoTopHe
CYNTAJIACH 3a0BITHIMM Ha MOMEHT COCTABJIEHUS
Koy, Takum 00pa3oM, OHU OTHAJIAJIUCH OT
MCXOJHOIO TeKeTa. BmecTe ¢ 9TUM, B OCHOBHOM
BCE CTUXOTBOPEHUSA BO BCEX KOMUAX IOCBAIIEHbI
MupoBos3penmio Axmena fcaBu, ero yoemxme-
HUAM ¥ UBJIOKEHHBIM UM OCHOBAM TapPUKATA.
CruxorBopenus Xoku Axmena O4YeHb BaKHBI C
TOYKU 3pPEHUA M3Y4YeHUA MCTOPUM 00pa3oBaHUA
eIMHOI CUCTEMBI B3IJIAJIOB CPENU TIOPKCKUX Ha-
ponog. IlpousBenenve «/ImpaH-u XWKMET» MHOTO
pa3 myOJIMKOBaJoCch Ha OCMAaHCKOM M Ha COBpe-
MEHHOM TYPEITKOM fA3HIKaX.

2. «@axpHame»

9T0 coYMHEHNe NPUINMCHBaeTca Iepy Axmena
Acasn. Hammecano oHO Ha dYaraTaiiCKoM S3HIKe,
COJIEPKUTCA B TANIKEHTCKOM ¥ B HECKOJBKUX
KazaHCkux myOommrammax «Jusan-u  XurMeT».
«DapkHamMe» ABJIAETCA CKOpee He CaMOCTOs-
TEJILHBIM COYMHEHUEM, 8 IIPO3aUIecKON YaCThIo
«Jlupan-u Xukmer». Bouio wmznano Kemanem
JpacaaHoM.

3. «Pucase nmep Ana6-u Tapuxam

IIpencrasnger coboil HEGOJIBINOE COUYMHEHUE, HAa-
[CAHHOEe HA IEepPCUICKOM S3biKe. PyKoIicHbIe
KOIIMM DTOT0 MPOM3BeleHuA XpaHdarea B Tam-
KenTe. B HeM pacckasbiBaeTcsa O IOPANKAX WU
JIOJGKHOCTAX TapuKaTa, 00 OTHOMEHWSIX MeKIy
MIOPUJIOM U MYPIIAZOM, O IIOJIOKEHWUN IePBUIIA,
0 BaYKHOCTH CTPEeMJIeHMs IO3HaTh AJuiaxa 1 o
mo6eu k Teopry. C. MoJsutakaHaratyJsnsl mepe-
BeJl 9TO MPOM3BEJeHre Ha Ka3aXCKUl A3LIK U
ony6smkoBan ero (Ammate, 2012).

4. «Pucane nep Makamar-u Epo6a-un»

ABnserca HeOOJBIIMM IIPOM3BEIEHUEM, KOTO-
poe mIpupaBHUBaeTCA K IpoM3BeleHnIM Axmena
fAcapn. Ono HammcaHo Ha MEPCUICKOM S3HIKE.
B ocHoBHOM mpomsBeneHye IOCBAMIEHO YCTOSIM
mapuaTa, TapUKaTa, ONAPEHHOCTH U WCTUHHEIM
sHaEuaM. Ha Kakayio u3 9TUX TeM HaIIMCAHO
mo 10 makamoB. B cymme :ke IpousBeneHue
cocrout n3 40 MakaMoB 1 mpaBwil. B Hacrosd-
mee BpeMsA MMEeTCA TOJILKO OIUH DK3eMILIAD,
KOoTOpEII Haxomuthbess B Haponmoit Bubimorexe
B ropoge Kyraxa-Tapmanmer (Homep:1056, crp.,
112a-113a).
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Ilpeoanus

CBeI[eHI/IH o xkm3an Axmena fcaBu JTOBOJILHO
OrpaHU4YeHb. B Mupe TIOPKCKON JIATEpaTy-
pel Xoyra AXMes 3HaKOM JTONAM OoJibllle He
U3 JIOCTOBEPHOI JIUTEPATYPHl, & U3 IIPEeaHuilL
YacTh U3 9TUX TPEIaHuil OCHOBAHA HA JIEMCTBU-
TEJIbHBIX MCTOPUYECKUX CO6I)ITI/IHX " IIPaBIVBBIX
pacckaszax W3 JKU3HU T09Ta, YacTh K€ — BHI-
MBbIces Jnojieir. Huske TpencraBlieHbl HEKOTOPHIE
U3 PACCKA30B O JKU3HU XOIDKM AXMena.

Ilo mpenennio Aproicran-Ba® Obln omuuM u3 Jm-
epoB  acxaboB (cjioBO «0a0» 3HAYUT «IIEHX»;
[IO3:KE 5TO CJIOBO CTAJIO BCTPEYATHCA B JIATEPA-
Type Kak «6afa», 9T0 3HAYUT «oTell). OmHaskmm,
nocjiemoBaTesnn MyxaMMaa CHJIBHO ITPOroJIona-
JIMCh, UM HeYero ObIo ecThb. Torma OHM IPUILIA
K IPOPOKY U CTAJM YMOJIATH €r0 IIOMOYb MM JO-
ObITE HEMHOTO efbl. MyxaMMmay CTajl MOJIATHCA.
B oreer ma ero momurBy apxanren Jl:xaGpami
mpuHec OJofo, IojHoe (UHUKOB, 13 pad. Ho
omuH u3 (puHuKoB ymnaj Ha moj. Torma apxas-
ren JI:xabpaun ckasar «9TOT (PUHUK — JOJIA
ofHOro U3 Bammx cobparbeB, Axmenma fcasum.
Beskyio nmorepeHHYI0 Ha XpaHeHUe Bellb HYIKHO
BEPHYTH X03AnHy. O0A3aHHOCTL IEepPeNaTh (PUHUK
MyxaMmman TakKe IOBEPWJI OIHOMY M3 CBOMX
acxaroB, KOTOpHIM crasi Apwicran-ba6 — Gymy-
Ui BOCIIUTATENIb ¥ HAcTaBHUMK Axmena Sfcasu.
Appictan-Bab, mposuB 0Gojlee YETHIPEXCOT JIET,
mpumesn B Cadipam u feel u uCHOJIHEI CcBOe
00s3aTeNnbeTBO, mepenas guuuk Axmeny fdcasm.

CoryacHO HEKOTOPHIM POJOCIOBHBEIM IpeBaM Aphi-
cran-bab cunTaercs PONCTBEHHUKOM OTIA AXMena
AcaBu meiixa Mo6paruma. Brosme BeposTHo, 4TO
9TOT pacckad o xypMme Apwicran-Ba6 Bumen BoO
cue. Iloz:xe, mepenaBasich U3 yCT B ycTa, OH CTaJl
PeIaHIeM.
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Xomxa Axmen fcasu neymn JeHb HA TPU YACTH.
Bosbmiyio 4acTh JHA MOCBAMAI OOTOCITYKEHUIO:
YUTAJ MOJIATBEL M COBepINaj 3UKp. Bropyio dacthb
JIHA TpaTWI Ha OOydeHue TOYHBIM UM eCTECTBEH-
HBIM HayKaM BCeX IKeJalonmux. B ocrabimeecs
BpeMs BHIpe3asl M3 JepeBa JIOKKU U IOBAPEIIKH,
3aTeM MX MPOJaBaJl — TaKUM 00pa3oM MOJIydall
cpeictBa K cymecTBoaHnio. CoryiacHo IpeaaHuio
y Xomku Axmena ObLT OBIK-TIOMOITHMK. XOJ7Ka
BellaJl Ha CIMHY OBIKA CYMKY CO ClIeJIaHBIMU
JIO)KKAMU U TIOBApEIIKaMU U OTIPABJIAI JKUBOT-
HOE Ha PBHIHOK. 3a JIOKKM W TOBAPENKU TOKYTia-
TEJIN OIyCKaJM JIeHbI'M B KapMaH CyMKu. Eecm
JKe KTO-JIn0O0, B3AB JIOKKY WJIM TIOBAPEIIKY, J€Hb-
I'M B CYMKy He KJaJ, TO OBIK XOJWJI 338 HUM IIO-
Bciofly, He orcraBad. Jlo Tex MOp IMOKa dYeJIoBeK
He paciuladyuBalics 3a ToBap, OBIK IPOMIOJLKAT 32
HUM XOJUTH II0 IATaM. BedepoMm ke OBIK-ITOMOII-
HUK BO3BpammaJjci B JoM XOmku Axmena.

ko

B ropone ¥Yprewy, xorophlili HAXOOWJICA Ha TEP-
putopun XopesM, ObLI yUeHBI MMaM II0 MMEeHU
Mepeesu (B HekoTOpHIX ucTOYHMKAX Meprasu
nmi Meparu). OmHaMKIE 0O HEro JONUIA CIIyXU
060 Axmene flcaBu, Kak O ILIOXOM 4YeJIOBEKE.
Nvam MepBesw, THOBEpHB 3THM CJIyXaM, 3aXO0-
TeJl uenuTath Axmena fcaBu M oxoHYATEILHO
pas3BeATh Bce COMHEHUA. B3dB ¢ coboil HeCKOJb-
KO npysei, uMaM MepBesu OTHpaBWJICA B IyTh.
Ilo myt™v on yzmas, yro y Axmena fcaBu ObuIO
MHOI'O yYYEeHUKOB U3 Pa3HBIX KPaeB U YTO THICA-
Yy JIOJeN XoTelu Obl mmobeceroBaTh € XOIKOI.
OmHaxo “MaM pacCy:KIaj CIAeNyIOIM 00pa30M:
«1 BBHIyYMs HamsycTb TPU THICAYM BOIPOCOB.
HUx a zamam Axmeny fAcaBu m Takum oOpasom

mposk3amenyio ero». Korma umam Mepresu mo-
CTUT 1IeJI CBOero myremectsusa, Axmen Xoixa
Haxomwica B Tekke. «[locMoTpu, mokalyiicra,
KTO TaM IIPUIIEN», - IOMPOCKJ OH CBOEro yYeHU-
ka Cypu Myxammanma Janummanna. Myxamman
ckazas, 4ro mpumes MepBesyu cO CBOMME IPY3b-
AMI 1 cobupaercsd 3alaTh XOIDKE TPU THICAYN
BorpocoB. Torma fAcasu mompocnst Myxammana
creperh 13 maMAT MepBesu THICAYY BOIIPOCOB,
u oH craena o1o. Ilocie sroro Axmesn Xomxka c
TaKUM JKe yKaszaHueM obpaTuycs K JPyroMy CBO-
emy yuenuky CyneiiMany XaxuMm-ATe, 1 OH Tak-
JKe VICIIOJNHWI JKeJIaHhe CBOero yumresid. TakuMm
obpaszom, Meppesu mnpumen Kk Axmeny Xojxe
JIMIIb C THICAYBI0 Bompocos. Ilomoiina k Xomke
Axmeny, on cmpocwr. «Tak 9TO TH TOT, KTO
COBpaIaeT IPABEIHMKOB € WCTUHHOIO IIyTU?».
Ha 4yro Axmen fcaBu coBceM He pazosimicad u
ungero He orBeTwi. «[lorocTu y Hac Tpm OHA,
a IOTOM IIOrOBOPMM», — CKa3aJl OH IIPUIIEJIBILY.
Crnyerss Tpu AHA coGpajiich OHM JJIA PAa3rOBO-
pa. MepBesu 3axoren roBoputb. Axmen Xojska
JKe OIATH IIOMPOCWJI CBOET0 VYeHWKa XaKuM-A-
TY OCTABIIYIOCA THICAYY BOIIPOCOB TOMKE CTEPETh.
XakuMm-ATa cTajl MOJUThCA 00 3ToM BceeBbimne-
My Amnaxy. IlocliemHaa TeICAYa BOITPOCOB TOMKE
crepiack u3 namatu Mepsesu. Mepsesu, B3dB
CJIOBO, XOTeJ OBUIO YTO-TO CKa3aTh, HO He CMOT
— B €ro MaMATH HE OCTAJIOCh HU OIHOIO BOIIPO-
ca. Torma OH OTKPBHUI CBOM KHWI'Y M TETPaIb U
XOTeJI YTO-TO IPOYUTATH OTTYHA, HO YBUIEJ, UTO
3aliCA B HUX WUCYE3N M, CTPAHUIL MX ObLIN Uu-
CTHIMI. Y BHUIIEB CBOE COCTOsHMe, MepBe3u MOHIII
cBol0 OecrakTHOCTh. OH TIOMPOCWII IIPONIEHUSA Y
Axmena Xomxm mepen JmoM AJiaxa U CTal
ero miopunom. C momompio Axmena fcasu Mep-
BE3U JIOCTUI BHICOKOIO YPOBHS B ITO3HAHWIL

skskosk

A Bor eme omHo mpemamue. HemomajieKy oT
ropona fcbt Obw1 mocesiok Caypan. Muorue xu-
TeJ DTOrO CceJieHuA, Oynydd HeMyCyJbMaHa-
MU, BPAKIOBAJU C JKUTeAMU JSICH, KOTOpHIe
ObUTM MycyJibMaHaMu, & 0CoGeHHO ¢ AxmesioM
Xomxkoit. JleHb 0TO OHA CJIaBa O MYIPOCTA U
gymorBopHoi cuiie Axmena XomKu pocia, yBe-
JIMYUBAJIOCH YMCJIO ero mociiefosareneil. Ku-
renam ke CaypaHa 5Ta cuTyalnud OdYeHb He
HpaBWach, ¥ BMeCTe C YKCJIOM JPY3€il POCIIo
1 4uesio BparoB yumreid. OmHAMKIL 3aX0Tesn
€ro HeImpUATeNI OKJIeBeTaTh ero. Badmum oHM
OJTHOTO 13 CBOUX OBIKOB, 3ape3ajii ero Ha CKO-
TOOOMHE M, OCTABUB TOJBKO HOTHW, BCIO TYIIY
yHecqan. Ha cniemyomuil feHb IONUIA OHU K
KaIMio M CKasajd, YTO OOUH M3 UX OLIKOB OBLI
VEpaJileH U 3ape3aH Ha CKOTOOOMHE M UTO CJle-
Bl KpoBU OBIKA BeIyT B Tekke Axmena Scarm.
Torma xanuii ckazaj, 4YTO OHM MOIYT IIONTH B
Tekke Axmena XOIKM U IPOBEPUTH, €CTh JIM
taMm Obik. Korma oHu Tak u cmenanm M, Haimd
TaM UMH K€ CAMUMH CIIPATAHHOrO OBIKA, VIiKe
nyMmaJim ObIo, 4TO HaBpemuin Axmeny Xoke,
CIIYYIJIOCH Yy[O, U OHU IIPEBPATWINACH B IICOB U
HaOpOCW/IMCH Ha TO MsICO, YTO CAMHU CIOfa IIpU-
Hecsn. Taxum oGpasoM, KaiKOblil MPUHAJ CBOWA
ueTuHHBI UK. Te, KTo HAOMIOOA 3Ty YIKACHYIO
IIeHy, B U3YMJIEHMH U cTpaxe Opocuiuch K Xom-
ke Axwmeny. IlomxalieB 0 cBoeM IIOCTYIIKE, OHU
HaYaJu yMOJATH Axmena XOmKy O IPONIEHUI.
Axwmen fcaBu moxasien uMX U CTAJl MOJIUTHCA.
Torma uM OB BO3BpalleH MUX IPEKHUN OOJIUK.
Ilo npyromy mnpenanumio sxkutesu Caypana you-
g chiHa Xomku Axmena — M6paruma. Onnm
0TpesaJii eMy TOJIOBY U, 3aBEPHYB B IIOJIOTEHIIE,
otnayii ee Xomxke AxXMeny Kak JIBIHIO.

ks
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A Bor m eme onHa TpuTda O XOKe AxMme-
nme. Cumen kak-ro jgHeMm Xojka Axmen mepen
cBoell Tekke. MuMo Hero mo yJjuile IPOXOMUJIN
pebsara. OHM MM B MeYeTh M B MeJpece Ha
ypok Kopana. Cpemu pebaT 0coOEHHO BHIzE-
JIAJICS ONVH MAaJb4UMK. IIOKA Bce pedATa Hecsu
Kopan B crenuaibHOM Memodke Ha Imee, OH
HEC MeIoYeK €O CBANMIEHHON KHWUI'OM HA TOJIOBe
U3 YBaJjKEHMI K CBATHIHE. A KOrja JeTH IOCje
ypOKa BHIIUIA W3 MeJpece, STOT MAaJbuuK He-
KOTOpOe BpeMs INeJ BIEepe]] CIUHOW, YTOOH He
MOBOPAYMBATLCA CIIMHOW K MECTY, TJIe OCTaJICA
yauTesib. Xomka AXMeq Bce 5TO BUIET U CKa-
3a71 MaJibuuKy: «CBHHOK, IIOIMPOCH pas3pelleHns
y CBOEro y4WTeJid, OTIA W MaTepw, YTOOHI IIpO-
JIOJLKUTh PEJIUIHO3HOe 00pa3oBaHue II0J] MOUM
PYKOBOACTBOM». PeGeHOK, CIPOCUB pa3pelleHus,
mpummes B Tekke k Xomke Axmeny. Om yumi-
e MHOTO JieT, 4YMTaJl JJIMHHBIE PeJIMIMO3HbIe
TEKCTHL. 3aTeM, CTAB MIOPHUIOM, OH IIPOMOJIKII
CBOe JIyXOBHOe pasBuThe. MaJbyMKa 5TOro 3Ba-
mm Cynenvan. OpHaskael Xoka Axwmen oTmpa-
Bun B crenb CyneiiMaHa UM HECKOJIBKO OPYTUX
pedar 3a gpoBaMu. JIpoBa OBLIM HYKHBI JIJIA
TOr0, 9TOOBI TPUIOTOBUTH €Iy [JiA JepBUIIei,
yuyenukoB u rocreir. Korma pe0Gara Bosppara-
Jiich 00paTHO ¢ JpoBaMu, HadaJsicad Jok1b. Cy-
JIEIMAH CHAJI CBOE IMAaJIbTO W HAKPBHUI WM JpOBA.
Korma onu mpumsm B Tekke, apoBa Yy Beex
pedAT OBUIM MOKPHIMU U IIO3TOMY HE I'OPEJIH, HO
npoa Cyneiimana Obli cyxumu. VMeHHO Ha
HuX 1 npurotouyim exny. Torma Xomka Axmen
ckazan Cyneimany: «Tel coBepImu MyApHI I10-
crymok. C atux mop A Gyay 3BaTh TeOA MYIPHIM
Cyneitmanom». B mocnenyiomue rogsr CyleiiMan
OKOHYMJI 0Oy4eHue y Xomxu Axmena u Ioce-
Juiaci B MecTedKe I0J] Has3BaHMEM DaKbIpram.
Ilo Ha3BaHMIO MECTHOCTU OH CTaJl W3BECTEH TaK-
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ke mox uMeHeM CyneriMan Baxwipranm. OmpHako
Yallle BCEro JIOAM 3HAIOT DTOr0 YeJOBeKa 0N
nMeHeM XakuM-ATa («MyOpBHI OTEIl).

skkesk

Xomxra Axmesn odeHb JioOwi npopoka Myxawm-
MaJa M CYUTAJ, 4TO €My CaMOMY He3adeM JKUTh
mocyie 63 JeT, Tak KaK IMPOPOK YMEP B ODTOM
Bospacre. Ilocie 63 jler OH IPOBOIWII BpeMms
o OoJibleil 4YacTd B MOA3eMHON Keybe. Kor-
I omuH u3 Ommxaimux ero ydenukon Ceiinn
Mamncyp-ATa 1epBblil pa3 CIYyCTWICA B KeJIbIo,
OH O4YeHb Oropumjcsa TOMYy, 4YTO TaM YBUJIEJL
«Moi1 meiixX TeCHHUTCA B BTOM y3eHBKON KOMHA-
TYIIKe», - MOAyMaJl OH W 3aIlIakajl, HO B BTOT
MOMEHT MIJIa PACCTYIIMJIACH IIEPe]] ero B30POM
¥ OH yBUJIEJ HEOTPaHWYEHHOe MPOCTPAHCTBO HA
BOCTOKE W Ha 3alajie W IIOHAJ, YTO OH OIMMOCH.

skekesk

OmHaxnnl B Tekke K Xomke AXMeny IIPUILIO
cpasy MHOIO MIOPHUIOB. XaHaka XOIKU ObLiIa
Y3KOU U TECHOUW JIJIA TAKOTO KOJMYeCTBa JIOJEN,
[IOTOMY IPHUIIEAUIAE TOCTH CTAJXA IoTeTh. lloT,
CTpysch, cTeKasl Ha 1ol TaM ImocTaBud cocyn
1 OTKPHJIM KphmKy. Taxum o0pazoM, IOT cTaj
CKAIINBATECA B 9TOM COCyJe U IIPEBPAIIATHCS
B apoMaTHHII ciaankuii HamuTok. Cydwmm mmmm
9TOT HANNTOK. B MocjemcTBum, 3TOT KyBIINH
cTajl M3BECTEH II0J] HA3BaHUEM «COCYH JIIOOBI».

I'poonuua

ociie cmeptu Xomxku Axmena fcaBu B

1166 romy ero MmoOXOpOHWJIM B CTa MeTpax
or Tekke. Morua ObUIA IIPOCTON U HUYEM He
npumedaTesibHoil. OHAKO B T€YEHUM KOPOTKOTO
BpEMEH! MOTWJIa, IIPEBPATUJIACH B MECTO ITOKJIO-
HEHUA MecTHHIX MycysibMmaH. B nagame XIII
BeKa B IIepUOJi MOHTOJILCKOT'O HAIIECTBUA HTOT
paiioH momBepreda paspymenmio. B konme XIV
Bexka smup Tumyp mnobemun 3osoryio Opoy u
mogunamy  cebe IlenrtpasibHyio Aswmo. Torma
JKe OH Pelmwy B3ATh B KeHH TyKellb — 10Yb
MOHTOJILCKOTO XaHa U [BUHyJICA B myTh. llo
Jopore  OH PEmWJI COBEPIIUTH MaJIOMHUIECTBO
Ha Morwty Xomku Axwmena B Scel. Bo Bpems
MAJIOMHIYECTBA, eMy MPHUCHUJICA COH, B KOTOPOM
Xomxa Axmes IpeicKasbBall eMy Iobeny, 3a
y1o sMup TuMyp pemma Ha MecTe IIPOCTOM
MOTWJIHL IOCTPOUTEH BEJIMYECTBEHHYI TI'POOHMU-
my. JJidg mocTpoiiKu IpOOCHUITEI OBUT IPUTJIAMEH
OJMH M3 BEJIMKUX APXUTEKTOPOB TOI0 BPEeMEHU
Xomxa Xyceitn IMupasu.

I'poGHua 1pencrapiaia coboil YeTHPeXyToJib-
HOe 3JaHne ¢ JByMs Ky[oJjiaMi, B CepeauHe
KOTOPOro OBUI yCTAHOBJIEH OIPOMHBIN Ka3aH,
MBTOTOBJIEHHBINI M3 CIUIaBa ceMu MeTaJiioB. Ilo
KpasM KaszaHa ObUIM CcleJIaHBl HAJINCH C MO-
JIUTBAMU U CBEIEHUAMU O MaCTepe, CO3IaBIIEM
ero. BHavyajile B Ka3zaHe TOTOBWJIM IOJCJIAINIEH-
HYIO BOIYy JJIA YTOMEHWS MOJIAIIMXCSA Ha IIAT-
HUYHOM Hamasze. Boma cuumranach siedeGHOiL. B
1934 rony mo mpukazy W.B.Cranuua kazan 6e3
BCAKUX OO0bigcHeHMi OblI IepeBesed B JleHuH-
rpajJl U YCTAHOBJIEH B My3ee OpPMUTAK, OJHA-
ko B 1989 ronmy OGaaromaps meATeILHOCTH Pas-
JIMYHBIX VIPEsKJEHN Ka3aH ObLI BO3BpAlleH B

yebmasibauny Axmena fcapu. OT 1eHTpaJIbHOTO
3aj1a I'POOHUILI [0 CUCTEME KOPUIOPOB MOMKHO
POMTH HA KYXHIO, MECTO MoJieHusd, Oubimore-
Ky, KOMHATY [EePBUIIEH, K KOJIOAIY U B APyrue
MOMEIIEHNs, NPeNHASHAYEHHBE JIA Pa3JIMIHBIX
PEIUTMO3HEIX U OLITOBLIX IIEJIE.

B 1nenrpasbHOM 3ajie HaXomuJIOCh 3HAMA, HA
KOHIIE KOTOPOro OB NPHUBA3aH KOHCKUI XBOCT,
a TaKKe YCTAHOBJIEH HAKOHEYHUK W TOJyMe-
can, 4to B KyJaerype IlenTpanpHoil Asum AB-
JIAJIOCH CUMBOJIOM TI'POOGHMIIEI cBATOro. Kpome
TOTO, WIMEJIMCh BTOPHIE IMUPOKME BOPOTA, depes
KOTOPEIE MOKHO OBUIO IPOMTHA B OPYIOM 3all
IOJ] BTOPHIM KYIIOJIOM, TIJieé HAaXOIWJIACh caMa
Morujia ceaToro. Bopota, clieJlaHHBIE U3 pPEe3HO-
ro JiepeBa, ABJIAJINACH IPOV3BEJIEHNEM PeMeCsIeH-
HOTO HCKyCCTBa, M ObUIM co3JaHbl B 797 TI. 1o
MycyibMaHckoMy Kaseumapio (1395 r.). Orpom-
HBII HAJIPOOHBII KaMeHb BHIIOJHEH W3 KaMHSA
CBETJIO-3eJICHOr0 IBeTa. B HeGoJbIuX MoMele-
HUAX BOKPYT IEHTPAJILHOTO 3aJia eCTh U JIPyTHe
MOTMJIEL M HaaArpoOHble Kamuu. Hauwmnad ¢ XVI
BEKa 3]leCb XOPOHUJIM BHICOKOIIOCTABJIEHHBIX JIHII
U TPaBUTEJIEN Ka3aXOB.

TloBepxHOCTH TPOGHUITHI MMOKPHITA KPACOYHON MO-
3aMKOM, OIHAKO BXOIHAS YACTh He UMEeT CIIeIU-
AJIGHOTO IIOKPHITHA, IIOTOMY 9YTO K3-33 CMEpPTH
sMmupa Tumypa ceTpoMTEeNLCTBO He OBLIO IOJIHO-
CTBI0O 3aBepmeHo. DBosee Toro, BepXHAS YaCTb
BXOJla TOxe He ObUia 3aBepmieHa, oxgHaxo B 1000
rofy IO MycyJbMaHCcKoMy Kajenmapio (1591-92
rr.) omup DByxapw AGnmysuiax Xad Ipukasal
3aKOHYNTH BEPXHIOI0 YaCTb BXOJA B TI'POCHMILY.
JlepeBsAHHBIE Jieca, WCIOJBb30BAHHBEIE BO BPEMEHA
AGnymmax XaHa, MOKHO BUAETh 10 CUX IIOp.
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Tpu CcTOPOHH MepUMETPa BepPXHEH YaCTH YCHI-
HAJBHUIB  PACIIMCAHBl BBIIEPIKKAMI U3 asiTOB
Kopana (59-63 asgre u3 cypn Anb-Anam).
Kpome moro ma BHemHuX creHax MMeOTCA HAJ-
ICH, CIEJAHHBE C IIOMOIIBI0 MO3AWKU Ky(uii-
CKMM IIMCHMOM, cpeiu KoTophix Auimax, Myxam-

JAcasus

OCPEJICTBOM MIOPUIOB, YYEHUKOB XOIKU

Axwmena, ero (pumocodus u ydeHuwe cra-
JI1 U3BECTHH B PasHBIX 00JAcTAX IleHTpasbHOM
Asym. Tapukar, B KOTOPHI BOIUIA MIPUBEPIKEH-
IIBl 9TOr0 y4YeHWsd, cTajl HasbBaTbed ScaBus.
Ydenne fcaBua TaxKe WM3BECTHO IIOJ HA3Ba-
umeM Cuibensie-u Memaiiux-u Tiopk  («Opmen
TIOPKCKUX IIEfXOB») M3-33 TOrO, 9TO 3UKP
J:xaxpu, xapakrepHblid 1yd fcaBum, GBI 0co-
OEHHO TONYyJIAPEH CPely TIOPKCKOTO HaceJIeHUd.
Camble usBecTHHE xaJju(pbl Xomkum Axmena —
a0 Mancyp-Ara, Camng-Arta, Cypu Myxammen
Jammmveny w  Xargum-Arta. Ydenue capus
PAaCIpPOCTPAaHWJIOCh B OCHOBHOM OJiaromaps Xa-
KUM-ATe U ero y4eHHKaM.

XakuMm-Ata, Hactosamee uMsa Kortoporo CyJeit-
man Baxwipranm, (me. 582/1186) mociie oKoH-
YaHUd PeJIMIMO3HOro o0ydeHus yexaJ u3 fch B
Xopeswm, Iyie cTajl yIUTeJIeM U MTPOTOBETHUKOM
IYXOBHHIX IleHHocTeil. Tak ke Kak ero yd4u-
renb Xomxa Axmen fdcasm, Xarxum-Ara mmean
CTUXM HA TIOPKCKOM A3bIKe. OHU COXPaHIINCH
no Hamux JgHeil B cOopHuke «KHura DBakwbipra-
Hu». Kpome sroit kaurm y XakuM-ATH ecTh U
JIpyTUe TIPOU3BEJIeHUA: «AXBIP 3aMaH KuTalw»
(Kuura CymHoro nusa), «Xaszper Mapusam kura-
o> (Kuura cearoin Mapuu) un «Mwupak-Hame»
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may, CmaBbes Amnax, Asax Bemnmk, mer Gora
Kpome Aiiaxa. HampoTtuB Bxoja B T'pOOHUILY
ecTb HeOOJIbIAA YCHIIAJIbHUIIA, [TOCTPOSHHAS Ha,
Mormie fodepu YJIykOeka u cynpyru AOyJixaup
Xana — Pab6un Cynran Berum.

(ITosma o Houm 4yynecHoro BosHecenus IIpopo-
Ka). OTU INIpOu3BeJieHUA BMECTe C HECKOJLKUMU
pacckazaMy O JKM3HM XakuM-ATHl coOpaHHl He-
U3BECTHHIM aBTOPOM B KHUTE Ha TIOPKCKOM S3HI-
ke «XakuMm-Ara kutabmw» (Kamra Xaxnm-ATo).
W3BecTHrl Takue BHpaKeHUA XaKUM-ATH, Kak
«Bee - xopommue, MBI — IIJIOXHe, BCe - KAk IIIIe-
HUIA, 8 MBI — COJIOMa» U «BCAKOr0 BCTPEYHOIO
cuntail XbBHP-UbacoM, BCAKYIO HOYb CUUTAM
Houno npenonpenenenus». Moruna Xaxum-ATe
naxomures B ropoje Iourpar (Asronomuas Pe-
cnyonuka Kapaxanamakxeran, Ys0exucraH).

Omua u3 Bemymmx XaianpoB XaxkuM-ATel —
Senru-Ara (m.c. 656/1258). Om xun B ropoje
Tamkenre. Ha xusup 3apa0areiBajl TeM, UTO
oot mactyxoM. lIlocyie cmeptyn Xakum-ATH Ke-
HuJcA Ha ero BroBe AHOap-Ane. M3BecTHH de-
Thipe xaJmda 3eHru-ATel — Y3yn XacaH-Arta,
Ceitmn-Ara, Canp-Arta u Banp-Ara. Cuuraercs,
gyro Cermn-Ara m Canp-Ata momui B Topof
Capaitunk, KoTopblii Haxomwicad B Kboimdaxckom
XaHCTBE, U MPUIVIACKIN IIPABUTENA 30JI0TOM
Opael ¥Y30ek-xaHa OpuHATH ucjiaM. biaromaps
gynmecaM, Kotopele corBopmi Canp-Arta, BMe-

cTe ¢ Y30eK-XaHOM MYCYJIbMAaHaMH CTaJii ele
70.000 genoBex.

Jpyroit m3BecTHBIA Miopun (xamud) Axmena
fAcaru Cydpu Myxamman JlanummMang cosgan
xaHaky B Orpape M IOCBATHII cebsA IIPOCBAIIe-
Hmo Hapona. CaMBIM M3BECTHEIM €0 yYeHHKOM
cran meix Mycrada, xoroporo HaswBamm Cio-
30k-ATa (B HEKOTOPBEIX MCTOYHMKAX €ro HuMsd
3ByunT Kak Ciokuyk mwm Ciokciok). Xasmdamu
meiixa Mycradgp Obum HMOparuM-Ata u chH
Hoparnma-Arer Uemamn-Ara. B gecsars jer mo-
repaBmmit  otna Memamia-Ata monyumi  pesm-
r'mo3Hoe o0pasoBanue B XopesMe, Dyxape u
Camapranze. Ilocie sToro nomesn B XoKeHs u
3a0pas xamudar y meiixa Maciaxara XojxeH-
mu. B Kaswirypre, craBmeMm ero rocynapcTBOM,
Ha4yaJl 3aHMMAaThCA IPOCBeleHreM Hapoja. Ero
coid 1 xamaud Xomxa Mexax B XIV B. mamnwmcan
KHUATY Ha TIOPKCKOM S3HIKe IIOJ Ha3BaHHeM «Xa-
JUKATYJIb-apU(UH», B KOTOPOM OIMCAJT MBICIIA
U B3MJIAOB cBoero oria Memawmma-ATEH U HEKO-
TOPBIX JIPYTUX cy(ueB, a Takmke mnopsanku fca-
pun. Morune Memaniia-ATH 1 ero cebiHa XOIKu
Nexaka Haxonarea Hemonalieky ot Kazwryp-
ta, B TypGare. O Cioziok-ATe, UMA KOTOPOIO
VIIOMUHAJIOCH BHIIIE, M3BECTHO, YTO OH Ilepenal
xaJm(ar dYesloBeKy Mo umeHu «MeuKo3-310X-
xaJl», KoTopeiii B Tapasze GBI OyXOBHBIM JIM-
nepoM obOmecTBa. IIpaBHykaMu 3TOro dYeyiOBeKa
apiaores coi Jayna Cynmeiiman u Myxammer
ab-Kamrapu.

Ilocie Mmiopuma ¥ oOgHOTO U3 yYEHUKOB 3eH-
ru-Atel — Caap-ATHL — IIpOCBeleHreM Ha-
pora MPONOJLEKeIN 3aHUMAThea OyeMuH-Baba
(B HEKOTOPHIX MCTOYHMKAX VIOMUHAETCI Kak
Oiimen wiu Anvun), meinxu Amu u Mapnyn.
Ilocne Toro, kax meitx Mapmynm sakoHUMI pPy-
KOBOJICTBO TAPUKATOM, y4ueHue flcaBus pasmesm-
Joch Ha 1aBe MmKoJBL OOHY W3 HUX BO3IVIABUII
meiix Kemans Wranu, a npyryio — meix Xa-

quM. Ilocye meiixa Kemana pyxoBomuTh me-
ATEJILHOCTBIO  CY(PUICKON IIMKOJB  ITPOJAJIKUAIIN
menx Ammabamu (Camng Axwmer), Ilemcemmun
Ysreumu, meix AGpman (meilx ¥Ysaiic), Imeix
AGnynBacu u merx AGmymmyxeitmuH. IIpo mo-
CJIETHOTO0 W3 HHUX W3BECTHO, 4YTO OH B XVI
Beke kuy1 B Tamkenre. Illemcenmun Ysrennu,
n3BecTHHT mop mceBmonmMoM «Illeme-u Acm,
[Mcajl CTUXOTBOPEHUSA B (PopMe XUKMETOB.

Jpyraga mkoma Ttapukata SflcaBud, Bo3TJIaBIIA-
emMad MmeirxoM XaJuMOM, pas3lesijiach Ha JBa
HanpapyieHnA. llepBoe M3 HMX BOBIJIABWII IIpe-
eMHUE Imeiixa Xamuma meirx J[:xemaienmuH
Kamrapu Byxapu, 3ateM pyKOBOJICTBO MEPENLIO
Cyneitmany I'asmeBu, Cauny Mancypy DBan-
xu (me. 965/1557), Bo Bpemena OcMaHCKOI
uMmiiepu  nocetuBmemy CramOys1 IyiaBe Tapu-
katoB Hakmubenmua n SfcaBma Axwmery OuH
Maxmyny Xasuau. K dueny tpynor XasuHu
otHocaTea  «JIxxaBaxupysi-AGpap MUH aMBaj-
KI-Ouxap», «ManbGayn-abxap ¢u puasui-a-
Opap», «Xymxaryi-adpap», «Tacamnayn-kyiy6»,
«JIxmamuyn-mypmunue»  u o «JluBan».  BHyTpm
aToit MKOJIK mociie J[sxemanenmuua Kamrapu
Byxapu o6Go3Ha4wmioch MojHANPaBIIEHUE, KOTO-
po€e BOBIVIABJIAIM IIOOYEPeNHO meidx XyJaaiaan
Byxapu Tasuperm (m.c. 986/15632), Magns-
Ha Bamu Kyx-u 3epu, meiix KaceiM Asuzan
Kepvunern (m.c. 986/1578-79). Ilocne meiixa
[IupuMa pYKOBOJICTBO 3TUM MOJHAIPABIIEHAEM
nepemsio k¥ Myxammeny AsuM  ChIIBIKY, W3-
BECTHOMY TIOJl TICEBIOHMMOM Teiix Auymm (J.c.
1043/1633). Oror 4venoek B 1033 romy mo my-
cyJbMaHCcKOMy KasieHmapio (1624 r.) szaBepmumi
CBOIl TPy HA TEPCUICKOM S3BIKE II0]] HA3BAHU-
eM «Jlamaxar MuH HadaxaTWI-Kyac», B KOTOPOM
NpuBeJl JIaHHBle O Trefixax (caBum, HadmHAA
¢ Axwmena fcaBu no cBoero Bpemenu. Ilomy-
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yuBmMUiA Xajmpar or xajmmpa meiixa AsmMa
— Magnausr Ocvana — Mapnsgna Myxammenu
WNwmna Byxapermit (m.e. 1162/1749-1750) 6bLt
IIPUBEPIKEHIIEM He TOJIbKO Tapukata fcaBus, HO
u Tapukara Haxmmbanmus.

Ommu w3 xamudop meinxa Ammva Myxammen
Iepud Byxapu (m.c. 1109/1697) B cBoeMm Tpy-
ne «XyIKATYI-3aKUPUH JIA PaLIyJI-MyHKIPAH»,
HAIMCAHHOM Ha TIEePCUICKOM SA3BIKE, IPUBEJ JI0-
Ka3aTejIbCcTBA B IIOJIb3Y TOrO, 4YTO, TAK HA3HIBA-
eMble, 3UKP-U JUKaXpU IO3BOJIEHLI IMAPUATOM, 2
TaK:Ke U3JIOKUJI HEKOTOPHe CBeJIeHWA O Ieixax
rapukara fcapua. CaMm oH Ju4HO OBLT IpPUBEP-
JKeHIIeM Kak Tapukara SfcaBus, Tak U Tapu-
kata Hakmubangua. CylmecTBYIOT IIpemosioze-
HudA, 49to stuM desosekoM Ovi1 Kyn Iepud,
KOTOPHI IIMCAJI CTUXOTBOPEHUI-XMEMETHI HA
TIOPKCKOM s3biKe. Ilociie HEro rjaBoil TapuKaTa
ot Qerxyimmax Asusam, Jlyrdymnax Asmzan
u Xypainpan oun Tam Myxammen Byxapu (m.c.
1216/1801). Ilpomseenmenue meiixa Xymaigana,
aBTOpa MHOIOYMCJIEHHEIX CY(PUIACKUX TPYIOB,
HAIIMCAHHOE HA TIOPKCKOM A3BIKE U HA3HBAIO-
meeca «ByeraHya-mMyxuOOuH», - 9TO HCTOYHUMEK
3HaHWI 00 ycTpoiicTBe Tapukara ScaBua u o
3UKp-u JKaxpu. Ero xaimmd Ymap WMman Gbut
mocyiefioBaTesieM Kak ydeHus JSlcaBud, Tak u
ydenua Myjkennrcea, KOTOpoe ABJAETCA OT-
BeTBJeHreM Tapukata Haxmubanmua. K wagamy
XIX Bexa ydvenme fcaBusa Hadasio ociabGeBaThb
1 paccTBopAThbeA B ydenum Harmmbanmua. B
GoJiee TIO3JHMX IMUCHMEHBIX MCTOYHKAX OHO YiKe
He ynommHaercd. B konme ke XIX Beka, xorma
Pocceuiickas vmmepus Hadana rocroofcTBOBATL B
ITenTpanpHoil A3uu, OHO IIOJIHOCTBHIO MCYE3JIO.

Kpome srimeymomsanyTeix meiixos fcaBum ecrtb
U JIpyTUe IeiXy, O JKU3HU KOTOPHIX B IMCHMEH-
HBIX WCTOYHUKAX HET JOCTATOYHBIX CBeI[eHHfI.
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Tak, HEKOTOPHIMM W3 HU3 ABJIAIOTCA XaJH(QH
Axwmena fAcasu Baba Mauun, Amaer Onye
Ara, mopun Hemamna-Ator Ornyr IOmye Ara,
BeTpedaBmmmiicsa ¢ camuM baxaemmuaom Haxmm-
Ganmu meiix Kycem, Xami-Ara n Ilaxmusan-A-
ta, BuyeBmmil chiHa Omupa Komama Kyk-Ara,
TyprecTaHckmii meiix ToHIy3, a TakiKe IIeix
Tamkenra, kotoporo HaseBau Typruy-ATa 3a
TO, YTO OH TOBOPMJI TOJILKO Ha TIOPKCKOM SA3HIKE.

Brum jioju, KoTOpHE 3adABJIAIM, YTO OHU IIO-
JIy9JIM ITyXOBHOe o0pasoBaHue BO cHe OT AX-
mena fAcasu u gpyrux meiixos. Carmyg Axmern
Bemwpu (m.c. 868/1463), xusmmit B XV Beke
B IMaxpuca®s m M3BECTHBHIA IO KMMeHeM Xas-
per Bemup, u Myxammen Illepud Bysyprsap
(m.c. 963/1556-57), musBmmit B Bocrounom Typ-
kectane B XVI Bexe um ymepmuii B Spkenme,
ABJIAIOTCA OOHMMU M3 Takux Jnoneil. Ilpemanumsa
n pacckasbl o xu3Hu Ceiimma Axmena DBemwpn
coOpansl B kHuMre chiHa KacwbiMa TioprucTanu
Hacwipa «Xemr Xaguka» mwim «XaJauKyJb-IKA-
HaH», HAIIMCAHHON HA IIEPCUACKOM s3biKe. Pac-
ckasnl o k3 Myxammena Illepuda Bysyprsa-
pa 3ammcaHbl B CTUXOTBOPHON opme Myxamme-
nom CupnukoM 3eliid B €ro MPOU3BENeHUU Ha
TiopkckoM s3bike «Teskupe Myxammen Ilepud
Bysyreap» u B KHure, Tak:Ke HAIMCAHHON Ha
TIOPKCKOM sA3bIKe M UMEIOIEN Takoe Ke Ha3Ba-
HUe, HO aBTOPCTBO KOTOPON HE YCTAHOBJIEHO.

B HeKOTOpHIX MCTOYHUKAX YTBEPIKOAETCA, 9UTO
meiixamMu fcaBuyu w pepBUMAMA OBUTA JKUBIIUIA
Ha Tarapo-Oyjrapckux s3emiax cuH AGpaiia
Cydu Bupam, noxoponenusii o3 ¥ el Xy-
ceiiH DBer, moxopoHeHHHII B aszepOailKaHCKOM
ropoge Husasabane Apmap-Ba6a u xuBmmin B
Typrmenucrane ['ozmmo-Ara.

Heemorpa ma 10, uwro B mpoumssenenuu «Bu-
JIaeTHAME», IIPEIINOJIOIKUTENIbHO HAIMCAHHOM B
rkoure XV Beka, Xamxu DBexramu Besu, Obis-
muii omHUM 13 cydumeR Majoit Asum, mokazaH
Kax xaqud Axmena fcasu, uz «MeHaxkuOyn-a-
pucun», Hammcannom Iduaku B XIV Beke, u
«Ampiknamaszane Tapux», HamucanHoM B XV
BeKe, TOYHO W3BECTHO, 4YTO Xamku DBexramu
Bemn 6wmim xaymom Ba6a Mibaca Xopaca-
HU, KOTOPHIA OBLI ImeiixoM Tapukara Bedamiie,
U3BeCTHRIM 1on uMeHeM bBabGa Mibge. Kpome
toro, I'emknu bBaba, o koropoM B HamucaH-
Heix B XVII Beke IlyTeBriX 3amerrkax OBims
Yenebu» rosopurcda, 4UTO OH jepsuil flcapun,
ObLI, COIJIaCHO TakuM Oojiee IPEBHUM HCTOY-
HukaM, Kak «MeHakuboIb-Kyncuiie» OJbBaHA
Yenebu n «Ambiknamaszane Tapux», ogHuUM U3
ayqnmx Xasmdgos mreiixa Bedawite Bata Wiba-
ca. Hexoropwie wucroynuku, Hampumep, «Buia-
erHame» u «IlyTeBble szamuckm», IPUHAIJIEIKAT
Gojlee paHHEMY IEPUONY M JOCTOBEPHOCTH WX
ocrapuBaerca. B HHUX 0 HEKTOPHIX JIOOAX, KO-
Tophie KM B Masoii Asum u npuHAIJIERaIN
tapuxary Bedauiie, ropopurcsa, 4To OHM OBLIN

IpuBep:KeHIleMn Tapukara fcapua. Oro obero-
ATEJILCTBO JIOJKHO OBITH PEe3ysIbTaToM OyHTap-
HBIX BBHICTYILUIEHUI Ieiixa Tapukara Bedauniie
Baba Unbsaca Xopacanu nporus CesbIKyKCKOrO
CyJITaHaTa. ITOT MATEXK, M3BECTHLIA B HCTOPUH
kak BoccraHne baba Mexaka, Obul IomaBieH
TOCyDapCTBEHHBIMU BJIACTAMHU, a IIPUBEPKEHIIB
tapukara Bedanite, 0coGeHHO CTOPOHHUKU BOC-
cTaHus, ObUIM BHIHYJKIEHB CKPHIBATHCA. JacCThb
JKe U3 HUX CTaJla, IPUYIUCIIATL ce0d K TapUKaTy
fAcaBua. Taxum oOpasoM, 3T JiOgu OBLIM 3a-
(pukcupoBaHE B IMCHMEHHBIX HCTOYHMKAX KaK
mocaenosarenun ydenus Sfcasua. Ilo sroit mpn-
YyUHEe B HAIIM JHU CJIOKHO OIIEHWUTh HCTUHHEBIE
pa3Mepsl  pacIpoCTpaHeHuA IMKoJH JScaBusd B
Majoit Asun u na Bankamax. Kpome Toro, mo
CUX TIOp He JOKa3aHa IPUYACTHOCTb K Tapu-
Katy fcaBua ja4yM M IJIMHHOBOJIOCHIX WIIAHOB,
skuBmux B KoHme XIX Bexa B (DepraHckoil 1o-
JIMHe W Ha KUPTU3CKUX Teppuropuax. OmHAKO,
II0 BCeil BEPOATHOCTH, OHM OBUIA IOCJIEIHIMU
HocJIeNIoBaTeNIAMA  ScaBum.

Acasus u cyghuiickoe oopazosanue

IlocBanienue

Puryan mnocBsmeHus CUMBOJIM3UPYET BCTYILIE-
HIUe 4eJIoBeKa Ha IyTh cydusma. B fcapum o6-
yueHre cy(usMy HAYMHAETCA C 9TOr0 PUTYAJIA.
CorsacHo mpomsBefeHni0 cuiHa Memamna-ATo
Xomku Wexaxa «Xanukarysib-apudun», Halu-
caunoMy B XIV Bexe Ha dyararaiickoM S3bIKE, B
AcaBun nepemonus

HOCBSAMIEHNS COBEPIIAIACH CIIEAYIOMUM O00pPa30M.
Ieiix Opay 3a PyKy 4YesIoBeKa, *KeJIAIONero CTaTh
MIOPHJIOM, ITPOCHJI ero obpaturbesd K AJiaxy u
HOKJIACTLCA B DTOM, 3aTe€M CaM TPYZKIBI [IPOM3-
Hocuyl MoymTBy. Ilocite 9Toro oH Gpasr HOKHUITE
u, 4ntag 66 aar cypel Ar-Taxpum, obpesas
[0 [Ba-TPU BOJIOCKA CHAYAJIA C IIPABOM, JIEBOM
CTOPOH, 3aTeéM C CepeluHbI TOJIOBHl OYIyIONMEro

AHMED YESEVT@



MIOpUAa. OTO CHUMBOJIM3UPOBAJIO HEOOXOIUMOTh
MIOpUJIA «BHIPE3aTh M3 CEPJla» MPUBA3AHHOCTL K
3EMHBIM CTPAaCTAM M HACTPOUTHLCA Ha JYXOBHOE
mo3Hanue. Bymecre ¢ TeM, IIeiiX COBETOBAJI HAYM-
HaoIMeMy MIOPUIY cOBepIiaTh Haduie (HaMas,
COBEpIIAEMbIl IIOMUMO IIATH 00g3aTeIbHBIX ese-
JHEeBHHIX HAMA30B), HE IPOMYyCKATb 3UKP U He
JieficTBOBaTh 0e3 paspelleHus meixa.

3uKp

B fAcaBum 3ukpom HasmpBaeTca OYyXOBHAA IIPAK-
TUKA, B KOTOPON Y9YACTBYIOT HECKOJIbKO YeJIo-
BEeK U BO BpeMd KOTOPO MOJIMTBEHHAS (POpMY-
Jia, TIPOM3HOCUTCS TPOMKO BCJIyX. JTa IPaKTHKA
B fcaBum momyumiaa ocoboe Ha3BaHUE <«3UKP-U
eppe», UTO B TI€PEBOJIE € MEPCUJICKOIO 3HAYUT
«GUKP-TIAIa». SUKP CTAJA TaK HA3HIBATH IIOTOMY,
YTO BO BpeMs ero COBEpHIEHUA CJIOBA, KOTOPHIE
MPOUBHOCAT MOJIAIIECd, TEPAIOTCA U OCTAETCA
JINII> TOPTAHHBIA IIyPIIAIIA 3BYK, HAIIOMIHAIO-
muii ckpesker bl COXpaHMIMCH CJI0BA O 3UKpe
Hemanma-ATe, MO0 Beeil BEPOATHOCTU, KUBIIETO
B kKoHle XIII B. — Havase XIV B. OH ckaza.
«Kaxr KysHerpl, packanue :kejes30, ObIOT II0 HeMy
MOJIOTOM U B UTOTe TIOJIy9aloT KOBaHHOE JKeJie30,
TaK U MIOPUAbI ObIOT II0 PACKAJIEHHOMY CEpJILy
3UKPOM U B UTOre IIOJY4YaloT OYMIMIEHHYIO IYIIy».
OGy4aa wmiopunoB 3ukpy, Hemamn-Ata Tak ux
HacTpamBas «JH, nmepeum! Mbl cramu OpaThba-
My 1o tapukary. IlpyuMu or MeHsS OIMH COBeT.
IIpencraBp, 9T0 MUP — 3€JIEHBIA KyIOJ U THI
B HeM ojuH. Tospko Th u Teoper. Pacrsopuch
B 3MKpe Tak, 4ToObl octayicsi Tojbko Taoperr!»
Cem Uemamna-Atn Xomxa Mexar mpemmodnrant
MPOM3HOCUTH BO BpeMs B3WMKpa OJHO W3 UMeH
Amnaxa, Xomxa Axmen fcaBu coseroBas Mio-
pUIaM MPOM3HOCUTDL CJIoBa, «AJiax» M «Xy», a
Heman-Ata — TOJIBKO €JIOBO «Xy».
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B mpoumseenenun «Pucante-n 3ukp-u Xasper-u
Cynran yab-apudua», KOTOpOe HAIMMCAHO HA
YaraTajickoM f3bIKe W aBTOP KOTOPOro HensBe-
CTE€H, pacCKas3blBaeTcA O MEeCTU BUIaX 3MKpa B
Acapun. 1. Buxp Mem-u 3ar». Bo Bpems sro-
r0 3WMKpa IPOU3HOCUTCA CJIOBO «AJIax», TakxKe
MOKHO MOJIUTBCS, MPOU3HOCA (hopMyJy «AJumax
Xy, Ammax Xy, Wa Xy, Ammax Xy». 2. 3ukp
«Hem-u cewidpar». JInd sToro 3mKpa ITPOM3HOCUT-
ca (opmyna «Xail ax, Xail ax». OTOT 3HUKp
MIPOMBHOCTHCA TOCJIe TIOJIyIeHHOro Hamasza. 1lpu
POM3HONIEHNN «Xail» U «aX» MAJbIBl CIKIMA-
lored B Kynak. 3. 3ukp «Jlioceper. Dopmyis
9TOro 3MKpa — «Xai ax, Ammax, Xain, Xy» u
«Xaip, Xaiten, Xy Ainax; Xai, Xaiten, Xy Au-
nax». 4. 3uxp «Xy». OopMmysa 3TOro 3uUKpa —
Xy, Xy, Xy, Amnax; Xy, Xy, Xy, Amnax». 5.
Bukp «Yaiikyn». Bo BpeMmsa 3uKpa MoJdmuiics
COTIPOBOKJIAET MOJIUTBY 3BOHOM KOJIOKOJIbYMKA.
@opmyia 3ukpa — «Xy (3BoH), Xy (3BOH)». 6.
Bukp «Yexap nap6». Qopmyna 3urpa — «Xaii,
ax, ax, ax, Xam, Xy; Xail, ax, axX, ax, Xapi,
Xy». Kpome 5TuxX mmecTu TUIIOB 3MKpa €CTL ele
sukp «KeGyrep» («3ukp rony0s»). OH coBepima-
erci ¢ IPOM3HOIIeHneM (opMyJbl «Xy, Xy».

Yenunenue (xenaBer)

XenBeT — 9TO yeJMHEHWe JepBUINa JJIA CO-
BEpIIeHNsA MOJIMTBBHI WJIK JIJIA PA3MBIIUIIEHUN O
cebe n mmpe. B fcaBum yenuHenwe ABIAeT-
¢ OJHUM U3 OCHOBHBIX 5JIEMEHTOB CY(UICKOro
oOyyenud. Ilpu sToM, yenuHeHUe COBEpPHMIAETCA
COTJIACHO OIIpeJieJIeHHBIX mpaBuil. B kHure Xa-
suHN «J[sKeBaxup yiib-AGpap» cKa3zaHO, 4YTO B
oTJIdMe OT OOl NMPaKTUKK yeauHeHue B fca-
B ABJIAETCA TPYIIIIOBLIM. MIOpI/II[I)I, KOTOpLIe
HAMEPEBAIOTCA COBEPIIATH XEJIBET, MOJIyJaioT
paspenieHre Mypmuaa W 3a JeHb J0 XeJIBera
HAYMHAIOT Jep:aTth moct. Kpome Toro, 3a neHb

JI0 XeJIBeTa MIOPHUJIB I0Cjie YTPeHHEero Hamasa
YBEJIMYMBAIOT YMCJIO 3UKPOB M TAakOMpoB. B ToT
’Ke JIeHb, TI0cjie ITpeJiBeYepHero HaMasa, 3aKphl-
BalOTCA JIBepH, IedHas TpyOa U Bce OTBEpCTHUs
[OMeNIeHNsd, Tje Oyaer IMPOMCXOOUTh XeJIBer.
Miopugbl IIPOBOJAT OCTATOK JHA B MOJIGHUU
1 coBepmeHuu s3ukpa. llocsie BedepHerm MOJIMT-
BBl Ha H(Tap IMpesKIe BCero IOIaeTcs ropadas
Boja. C Hee HauMHAET MIOPUL I[pPUEM UMK
1ocjie JTHEBHOTO II0CTA, IIOCJIe DTOr0 BOIA OIMATH
He momaercda. Ilociie Boxmel Iojaercs cym u3
mpoca. YToOH yCIOKOWTH OPTaHM3M IIOCJe CyTia
MIOpUABI MOI'YT BBIIINATH aﬁpaH NJin CbEeCThb He-
Oosbmoi Kycodek apOysa. Ilocie emwl umraior
cypy wim Heckojgbko adgToB m3 Kopama. Cros
B IMEepeHre, TPILKIBL IIPOM3HOCAT TaKOWp, II0Cse
9ero JI0 MOJIYHOYM OCTAIOTCA B MOJIEHUM U Pas-
MBILIeHnAX 06 Ajuiaxe. B 510 Bpems umraiorcs
PEJIUTNO3HO-TIOY YUTEIbHBIE PACCKA3Hl U CTUXOT-
BOpeHusA. 3aTeM TOJIOBH MIOPHUIOB OOpPUBAIOTCS
U MIOPUIB TPOU3HOCAT TAKOUP € YeTHIPEX CTO-
POH TOro IOMEINeHUs, Iie OyIerT COBepIIaThCs
xesBeT. 3areM copepmaiorT 3ukp. Ilocie Toro
KaK CBETWJIbHUK IIOracHeT, HEKOTOPOe BpeMs OT-
JIBIXAIOT, YBUIEHHBIE CHBl PACCKA3BIBAIOT IIENXY.

XenBer coBepmiaeTcAi TaKUM o00pa3oM B Tede-
Hue copoka nHeil. Ha copokomoil neHb pa0oT-
HUKU KyXHW TIEPBHIMMA TIPEKPallaloT XeJBeT WU
COBepIIaloT KepTBRompuHomenue. Ilo Tpamuium
HEOOXOIMMO 3aKOIATh B 3€MJII0 KPOBb U KOCTH
JKEPTBEHHOTO JKMBOTHOTO. V3 TOPJIOBUHHI 3Beps
Jenaercsa Kebab 1 pasjgaercd ¢ XOJOMHON BOIOM
WM aifpaHoM ydJacTHuUKaM xejiBera. Hodblo co-
POKOBOTO JTHA Cy(pry BO3BPAIMAIOTCA B CBOW KU-
guma u orabixaior. Ilociie coBepmenus Hamasza
Ha cliefyloliee YTPO U 3UKpa XeJIBeT CYUTAEeTCA
TIOJTHOCTBIO 3aBEPIIEHHBIM.

Becena

Hexoropoie meiixu fcaBun mogaepkuBaioT BajK-
HOCTH Oecembl Ha TeMHl Cy(m3Ma U HPABCTBEH-
moctu. «Hamas Mo:KHO IIepeHecTu, HO Oecenmy
[IePEHeCTN HeJIb35A», - TOBOPAT OHU. DBHITOBAJIO
MHEeHIEe, YTO HEBe:KeCTBEHHBIe JIOMU U Ja’Ke UX
BeIl HapyIIaJyd JyIIeBHOe paBHOBecHe Cy(ues.
CorsiacHo omHOMY IpemaHmio, Xomska Axmen
fAcaBu, He JOCTUTHYB OKUIAEMOTO CITOKOVICTBUSA
I YPaBHOBEIIEHHOCTH BO BpeMsA Oeceinl, IOIPO-
el O0bICKaTh MIOpUIoB Tekke. OHM HAIIIM KO-
CTBLJIb, KOTOPBIA MPUHAJJIEKAT OJHOMY HEBEKe-
CTBEHHOMY desioBeKy. Ilociie TOro Kak KOCTHLIb
yOpai U3 TeKKe, YIATEeJb U YYEHUKHA CMOTLJIMA
0o0pecT JYLIIEBHYIO FaPMOHUIO BO BpeMs Oeceslbl.

Xamnudar

Ilocme Toro Kax mepBUII OKAHYMBAJ Cy(PUIICKOe
o0pasoBaHye, OH IOJIy4as IPaBoMOYMe 3aHU-
MaThCsA IPOCBEIIEHUEM JIIOAEH, TO €CTh IOJIydal
xammdar u craHoBwicad xasmdom. B fcaBum
CUMBOJIOM XaymaTa ABJIAJICA II0COX, KOTOPHIA
XaJbl MMOJyYad B KadecTBe Iapa OT IIeiXOB.
Bepumz B TO, 9TO Tak ke Kak IacTyxaM IIOCOX
MOMOT'aJI TIACTY OBEIl W 3allAINATh UX OT BOJIKOB,
OH TIOMOTaJI XaJu(aM B Jejle MPOCBEImeHNI Ha-
poma u obeperajl X OT 3eMHEIX crpacreir. Cum-
TaJIOCh HEBO3MOKHBIM IIEpeliaBaTh XaJm(paT Mio-
PUIY, KOTOPHI He OKOHYWJI PeJIUTMO3HOe 00pas3o-
Banve. M paxe mex, KTO OKOHYWI 0Opa3oBaHIe,
YacTO IMPOBEPSJIM Ha HAJIMYME HAIMEHHOCTU: Ha
IIel0 IIPETEHIEHTY B XaJMA(H BEmAach KOP3UHK,
1 TpeboBAJIOCh, YTOOL B TE€YEHUHU OIPEEJIEHHOIO
CpPOKa MIOPUJ IPOCKJI MojasdHue. JesoBex, IMoJy-
Jaomuid Xaauar, OJKeH OB OHITH BBEICOKOTO
JlyXoBHOTO pazBuThA. llomyduBmmil ke xajmdar
YeJIOBeK, JOJUKeH OblI He 3a0bBaTh 0JIarofapurhb
3a 910 Xomky Axmena fcapm.

AHMED YESEVT{‘}



Cnyxenne

Tperba riaBa mpouwsBeneHusa chHa Meman-
na-Ater Xomku Hexaka «XaaukaTyJsib-apupum»
nocBAmeHa ciy:k0e meiixa. B riaBe mpucyr-
CTBYIOT TaKue BBIDAJKEHWA, Kak «3ajada Imeiixa
— TIIPOTIOBENIOBATH MPABEIHYIO KWM3HDb», «IIENX
JIOJDKEH OBITh cocTpajaTesIbHBIM KO BCEM JIo-
nam». Memamna-Aty kak-to crpocuin: «CKOJIBKO
nyteil BeayT K Bory?» OH oTBeTws1 cliemylolee:
«Jlopor CTOJIbKO, CKOJIbKO MeJIbYailliuX YaCTHII
B Mmpe. Ho HeT jydme TOi JIOpOTM, YTO COOT-
BETCTBYET 3aKOHAM MYCYJIbMAHCTBA.

IlonpiToKMBAA BHINIECKA3aHHOE, MBI MOJKEM CKa-
3aTh, 4To Xomxa Axmen fcasum Obl1 IpaBen-
HUKOM, YbM CTUXU, WIEW 1 YOeXKIeHUA CHIpa-
Ji1 GOJIBIIYI0 POJIb B PACIPOCTPAHEHUM HCJIAMA
Ha Ttepputopun llentpasbhoit Asum. Ilo Beeit
BEPOATHOCTH, CTUXOTBOEHHUS XOmKu AxMmena B
KOPOTKUI CpPOK JIOCTUIVIM Tepputopuu Matoi
Asun, Tax Kak cpenum mpousBenenuit IOHyca
OMpe MBI HaXOIUM CTUXOTBOPEHME IIO]l Ha3Ba-
uueM «Bana seni gerek seni» (Th Mue Hy-
skeH, TH!), KoTopoe 1o ¢opMe U CTUIIO0 W3-
JIOXKEHUA OYeHb HAIlOMUHAET CTUXOTBOPEHUe
fAcapun «Menge sen ok kerek sen» (Mue ny:xen
TOJBKO Th). TaKiKe M3BECTHO, YTO BO BpeMeHa
OcMaHCKOI UMIIEPUU B Y30€KCKUX TeKKe, OTHO-
camuxed K HarmmOanmuy, YuTainuch CTUXOTBO-
penus u3 coopHuka «JluBaH-u XUKMET» C TEJIbIo
mpocBemenna. B mosmuumit nepuos; OcMaHCKOTo
rocyapcTBa ONUH M3 IMeiixoB opaeHa Haxmm-
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Ganmua Xamaumu Xamxu Xacan Iokpio-sdennn
(1.¢.1327/1909) mepeBes1 HEKOTOpPLIE CTUXOTBO-
penus fcaBu c dYaraTaiiCKoro Ha OCMAHCKUI
A3HIK U omy6smkoaa B CramOyisie B 1327/1909
r. mon HasBanmeM «Tercbme-i Doven-1 Ahmed-i
Yesevo» (Ilepesox cOopuumka Axmena fcasnm).
3TO 00CTOATENHLCTBO IMOKA3HIBAET TO, YTO MHasKe
yepe3 MHoro Jjiet Axmen fcaBu He 3a0HIT, ero
unen u yOesKIeHua 10 IPeKHeMY SKUBH U HYK-
HBL JIIOJISAM.

C gmaBHux BpemeH xukMmeThl Axwmena fcasu
3By4YaJid HE TOJIbKO B Ka3aXCKUX CTEIIX, a
TAaKKe M3 yCT B yCTa IIepeJOBAJINCHL B y30€K-
CKMX KUIUIaKaxX ¥ KHPreskux loprax. Cpemu
y30eKCKOr0 HACeJIeHUA JIOAel, KOTOphle YUTaJIi
xukMeTsl Axmena fcaBu B 4yaiixaHax, Ha3b-
B «fJcaBuxam». O4YeHp YacTO 5TU XUKMETH
YUTAJM W JKeHmuHbL, ocobenno Bo MDepraxckoil
nmojiiHe. M3BecTHO, YTO KUPrU3bl CBOMM JIE€TAM
yuTajay KHUry BakelpraHu, B KOTOPOIl comep-
JKaJimch cTmxoTBopeHra w3 «JluBaH-u XuKMeT»
u  TpousBeneHna XakuMm Ate. Bepa B TO,
yro B Cymueii menp Axmen fcaBu momosker
mpoir depe3 moct Cupar, HMOBIMAIS Ha pac-
IIPOCTPAHEHNE CPeny KUPIru30B yueHus Slcapud.
To obcrosTensCTBO, YTO B HAIlXM OHA B Ka3ax-
crarckoM ropojie Typkecrane (crapoe HasBaHue
Acwel) HeBecTa M JKEHMX B JeHb CBaILOBI IIoce-
maioT Mormity Xomku Axmena fcaBu, roBopuT
0 OOJIBIIOM NTYXOBHOM BJIMSHUU 5TOIO 4YeJIOBEKa
Ha JIOJIEN JajKe CIIyCTs MHOIO BEKOB.
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azret-i Turkestan Ahmed Yesevi is a friend of God and a great man of morals, love

and learning. He is one of the most significant figures of our Turkish cultural history.
He not only transferred to his followers the spark of Islamic love and learning lit in his
heart by His Excellency Yasuf Hemedani but also sent the faithful patriots he taught from
one end of Asia to the depths of Europe to take action to instill into the people a sense of
justice, modesty, unity and peace.

His Excellency Ahmed Yesevi preferred to use his mother tongue Turkish instead of Ara-
bic and Farsi, which were the languages of religion and culture at the time. He thereby
turned Turkish into a language of science, love and learning. He is the first Turkish mystic
who used his mother tongue Turkish to influence great masses of people in his insightful
interviews and speeches. It is owing to the efforts of the great master Ahmed Yesevi that it
is possible to talk today about a literary Turkish that is actively used in a wide geography.

Furthermore, His Excellency Ahmed Yeseuvi is the person who stood up in the name of
Qur’an and Sunnah against non-Sunni movements and trends that deviated from the
path set by Islam. He is a man of sense who taught the people true Islam as taught and
practiced by the Prophet Muhammad. He is an insightful interpreter of the Qur’an and its
qualities based on true love and learning.

That is why the name Ahmed Yesevi reminds us of Islam as lived by the Prophet Muham-
mad, of the first Turkish mystic who taught true Islam in Turkish that can be understood
by all, and of a group of faithful patriots who seflessly worked and fought to spread to the
world the Islamic light of justice and Tawhid, the oneness and unity of God.

Hazret-i Turkestan is a man of great worth not for our nation only. He is also a figure
of universal value owing to the valuable messages he has preached. Actually, the Yesevi
path attributed to his name is none other than the Turkish interpretation of Islam. This
monumental person, who combined in his heart the love of God, Prophet and existence, is
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a symbol of the depth and expansion of true love and learning, sincerity, tolerance, and

respect and love for the human being.

A poem describes the heart of Turkestan as follows:

The heart of Turkestan Ahmed Yesevi

Endowed with love all hearts

Gathered round him all faithful patriots

Told the courageous heroes, to heroism this is the way

To true love this is the way

The secret of modesty he gained from Arslan Baba
Wore his modest pants of poor cloth

Received his permission from Yiisuf Hemedan
Saying eventually, to glory this is the way

To freedom this is the way

Today it is our task to catch new sparks
Jrom Yesevi’s candle and pass on the world
established by him to the whole world. The
work in your hands is a sign of our mission.

This work titled Ahmed Yesevi was ini-
tiated as a project by me during the time
I served as Acting Rector, it has been pre-
pared for publication.

Our master’s voice in the green dome
Says in wise words one by one

In Turkish the language of revelation
For Turkestan to unity this is the way

To peace and harmony this is the way

Sounds of prayer water the steppe

Mingle and echo with the wind

Yesevi shines with his light from the holy tomb

Saying, Turkish brother! To unity this is the way

Follow the Qur’an, to harmony this is the way
(Mustafa Tatct)

The work will definitely expand through
our further activities, and Yesevi’s thought
will eventually reach out to the whole
world. In the name of my university, I
would like to present my sincere gratitude
to Prof. Dr. Necdet Tosun and to everyone
else who have put their efforts into this
work.
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hoja Ahmed Yasawi who lived in Central Asia in the 12 century made great con-

tributions to the spread of Islam and helping morality and spirituality take roots in
that region. He also was a scholar, Sufi, and poet who made great contributions to Turk-
ish literature and poetry by his poems called “hikmet.” In addition to many legendary
narrations about him which have been transmitted from generation to generation and a
few treatises attributed to him, the most important works which transmit his views and
Jeelings to this day are Divan-i Hikmet comprising his poems and the book titled Mir‘at
al-Qulub written by his student and disciple Sufi Muhammad Danishmand.

Because of varying number of poems in different copies of Divan-i Hikmet and because of
the lack of enough number of early copies of its manuscripts, it is presumed that Divan-i
Hikmet was first orally transmitted, then was compiled in differing forms, and even po-
ems composed by other poets might have been mixed in it. Nevertheless, all of the poems
in Divan-i Hikmet have the characteristics reflecting Khoja Ahmed Yasawi’s religious,
ethical, and Sufi views.

Because these poems that carry the world of Yasawi’s heart to this day were written in
Eastern Turkish language or Chagatai Turkish in more general terms, they are not easily
understood by the contemporary people. Translation of these poems to modern Turkish
dialects as well as widely spoken languages of the modern world such as English and
Russian and presenting them to people’s benefit have been an important necessity. In
order to satisfy this need, at least partially, some verses from Divan-i Hikmet have been
selected, translated into Turkish spoken in Turkey and Kazakhstan, Russian and English,
and thus a Divan-i Hikmet reader that can be understood and benefited by many people
has been prepared. On the other hand, because Divan-i Hikmet had been written and
published in Arabic script until one hundred years ago, even though it is a Turkish book,
selected verses have been written in Arabic calligraphy in order to carry this nostalgia
to this day in an artistic form. The Arabic calligraphy, romanizations, simplifications
and translations of the chosen verses have been presented together. Some miniatures

depicting Khoja Ahmed Yasawi’s life and the narrations related to him have added
special artistic value to the book. Finally, this fine artwork has been presented to the
reader together with an introduction about Khoja Ahmed Yasawi’s life, narrations, and
the main principles of Yasawi Sufi Order.

When making selections from Divan-i Hikmet, it has been benefited from two of its

editions published in Arabic. The first one is its 2001 computer based edition in Arabjcw 4
script published in Almaty and prepared by Dayrabay Serikbayuli and S. Rafiddinou ;=

based on its 1904 Kazan edition. The second one is its edition prepared by Kuani§b'ek"'
Kari, Galiya Kambarbekova and Rasul Ismailzade published in Arabic script together
with Kazakh adaptation (translation) in Tehran in 2000. Because the editors who pub-
lished the latter compared Divan-i Hikmet’s 1893 Kazan and 1897 Istanbul editions and
prepared a stronger text, we have mostly benefited from that edition when making our
selections.

The adaptation/translation of the selected couplets into modern Turkish has also been
carried out by us. When needed, we have benefited from various dictionaries such as
Abuska Liigat1 and Seyh Siileyman Buhari’s Liigat-1 Cagatay ve Tiirki-i Osmani as well
as from the glossaries added to the end of the editions prepared by Kemal Eraslan and
Hayati Bice. Because Divan-i Hikmet has not been translated to Russian and English in
this extent, this book will be a valuable source for those who know these two languages.
In fact, not having the translations of the works of an esteemed figure like Ahmed Ya-
sawi into various languages and not having him introduced to the world until now has
been a loss. This book, which is both an artistic and scholarly work because it presents
the translation of some verses from Divan-i Hikmet into various languages, its callig-
raphy, and miniatures, will also be an important contribution in introducing Ahmed
Yasawi to the world. As the team who have contributed to the preparation of this book,
we would like to extend our thanks to Khoca Akhmet Yassawi University.
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Khoja
Ahmed

Yasawi

ith the beginning of the spread of Is-

lam in Central Asia after the 2nd cen-
tury Hijrah (8" century CE), pious believers and
Sufis started to appear in the region. Abdullah ibn
Mubarak (d. 181/797) who was born in the city of
Marw, which is located within the borders of today’s
Turkmenistan, was a scholar of hadith, a pious be-
liever, and a Sufi. It is recorded in the sources that he
established two tekkes (ribats or dervish lodges) in
the city of Marw and there he guided people to the
straight path. The cities of Nahshab (Qarshi) and
Tirmidh within the borders of Uzbekistan were also
places where many scholars and Sufis were raised.
Abu Turab Nahshabi (d. 245/859-860) who said
“nothing can darken a Sufi but everything becomes
clear and lucid by him” and Hakim Tirmidhi (d.
320/932-933) who is known by his views about the
sainthood in Islam and the author of many books
on Sufism in Arabic are some of the most famous
ones of these Sufis. Hakim Tirmidhi’s tomb located
in the city of Tirmidh is still among the important
visiting places.

By the scholars and Sufis they raised, the cities of
Bukhara and Samarkand were also among the most
important cultural centers of Central Asia. Abu
Bakr Muhammad b. Ishaq Kalabazi (d. 380/990),
who lived Kalabaz (Kalabad) district of the city of
Bukhara, compiled the teachings of Sufism in his
Arabic book titled al-Ta‘arruf 1i Madhhabi Ahl
al-Tasawwuf and interpreted some hadiths related
to Sufism in his book titled Bahr al-Fawaid.

Abu Sa‘id-i Abu al-Khayr (d. 440/1049) who es-
tablished the manners of Sufi lodges (tekkes) and
became famous by his recitation of poems in Su-
fis gatherings lived and passed away in the city of
Meyhene located in today’s Turkmenistan. He is
known among Turkmen people by the nickname
“Mene Baba.” His sayings, life, and narrations have
been transmitted to us by Muhammed b. Abu Rawh
Lutfullah’s (d. 541/1147) Persian book Halat u Su-
hanan-1 Sheikh Abu Sa‘id and Muhammed b. Mu-
nawwar’s Asrar al-Tawhid fi Maqamat Sheikh Abu
Sa‘id. The famous couplet attributed to Mevlana

Minyatiir: Cihangir Asurov, Munuamiopa: [[icuxaneup Auypos,
Ahmed Yesevi, Ilahi Ask Axmem Hcayu, booicecmeennas 110608

Munuamropa: Kuhaneup Awypos, Miniature: Jikhangir Ashurov,
Axmem Hccayu, Annaza cyiicnenuinik Ahmed Yasawi, Divine love
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Jalaladdn Rumi starting “Come, come, whoever you
are, come again” can in fact be found among the po-
ems of Abu Sa ‘id Abu al-Khayr who had lived two
centuries before Mevlana.

Hujwiri (d. 465/1072), the author of Kashf al-Mah-
jub, narrates in his books that he met some Sufis
in Fergana region who were called by the people as
“Bab.” This is in fact true for the other regions of
central Asia as well. Arslan Bab from Otrar (also
called Farab), from whom Ahmed Yasawi took some
lessons, and Karga Bab and Lagin Bab whose graves
are located in the tomb of Arslan Bab had this title.
It is mentioned in Nesebnames (the books of gene-
alogy) that Ahmed Yasawi’s father, grandfather, and
some other relatives were “Sufi masters.” This shows
that Sufi movements had been significantly eftective
in this region before Yasawi. It is understood that
this sheikh and dervishes taught and spread Islam
and Sufi morals in plain Turkish among the people
living on the banks of Syr Darya and steppes.

Central Asia was mostly under the influence of
Khorasan Sufi culture which is known by its char-
acteristics of futuwwah (generosity) and malamah
(self-criticism). Moreover, this environment which
had powerful madrasas and scholars in the cities

of Samarkand and Bukhara was not very suitable
for the spread of wandering mendicant dervishes
of Khorasan. Only a Sufi understanding that ad-
here strongly religious principles could develop and
spread in that environment, which was what even-
tually happened. When Yusuf Hamadani, one of the
Sufis who were raised in Khorasan Sufi culture, ap-
pointed some of his disciples as his khalifas (succes-
sors) and gave them permission to guide people, he

also planted the seeds of two of the most important
Sufi Schools in Central Asia.

Khoja Ahmed Yasawi and Abdulkhaliq Gujdu-
wani, two of the most important disciples of Yusuf
Hamadani (d. 535/1140), later became the found-
ers of two most widespread Sufi orders (tariqahs) of
Central Asia, namely Yasawiyya and Hajagan (later
known Nagshibandiyya). Yusuf Hamadani’s some
books on Sufism have survived to this day. The most
famous one of these is Rutbat al-Hayat written in
Persian. Khoja Ahmed Yasawi, who returned to his
hometown Yasi after completing his religious and
Sufi education by Yusuf Hamadani and guided peo-
ple there, is one of the important Sufis who left re-
markable traces in the spiritual life of Central Asia.

The Biography of Khoja Ahmed Yasawi

hoja Ahmed Yasawi was a Sufi master who

was born in the town of Sayram near the city
of Shymkent in today’s Kazakhstan. After complet-
ing his religious and Sufi training, he moved to the
city of Yasi (today’s the city of Turkistan), became
a guide for the people of the region for long years,
and passed away in the same city. His father, Sheikh

Ibrahim, was a well-known Sufi master with follow-
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ers in the town of Sayram and its neighborhood.
Khoja Ahmed Yasawi who lost both of his parents
at a very young age stayed for a while with a Sufi
master named Aslan Bab in the town of Otrar (also
called Farab) and was spiritually raised by him. Af-
ter the death of his master, he continued his training
and education in other cities.

Ahmed Yasawi went to Bukhara, an important
scholarly center of the time, and there he adhered
to Yusuf Hamadani’s (d. 535/1140-41) Sufi order
and became one of his disciples. In some sources,
it is recorded that Ahmed Yasawi also adhered to
Shihabuddin Suhrawardi (d. 632/1234) or Abu Na-
jib Suhrawardi (d. 563/1168) and received ijazah
(authorization) from him to be a Sufi master and
guide people. There were other Sufi masters among
Ahmed Yasawi’s relatives. Yasawi was also close to
his father’s successor (khalifa) Musa Khoja in Yasi.
Thus, it is possible that he received significant Sufi
training from his immediate relatives, as well.

Ahmed Yasawi, who established a lodge in Yasi and
started to educate people spiritually and morally af-
ter completing his training, expressed his Sufi views
through simple and plain poems in Turkish. In time,
these poems known as hikmet (wisdom) have been
compiled in his book titled Divan-i Hikmet. Even
though in some hagiographic sources, it is stated
that he used to make his living by selling wooden
spoons, it appears that he, in fact, was coming from
an affluent family. Based on the narrations about
him, Yasawi was criticized by some contemporary
scholars for the Sufi training methods he practiced
in his lodge. He then criticized the insincere schol-
ars and phony Sufis in his poems. The subjects that
he often deals with in his poems and sermons are
issues like love for God and the Prophet, protecting
the poor and the orphans, observing the principles
of religion, good morality, remembrance of Allah
(dhikr), struggle against the carnal self, self-criticism
(malamah), contemplating death, spiritual degrees
and stations, and the evilness of those who claim
to be a Sufi master without passing those spiritual
stages.

According to the narrations, when Ahmed Yasawi
reached the age of sixty-three, he built a small cell

under his lodge to retire there into seclusion. He
spent the rest of his life in that cell by performing
acts of worship and contemplating. Even though
it is stated in some later sources that Ahmed Yas-
awi passed away in 562 hijrah (1166-67 CE), some
researchers think that he probably died at a later
date.XAhmed Yasawi had a son named Ibrahim,
but he passed away before his father. Yasawi’s lin-
eage continued through his daughter Gevher. As
in Turkistan, Central Asia, and Transoxiana, there
have been many famous people in Anatolia who
claimed themselves to be from Ahmed Yasawi’s lin-
eage. Sheikh Zekeriyya from Samarkand, the poet
Ata from Uskub, and Evliya Celebi are some of

these names.

At the end of 14th century, Emir Timur visited
Ahmed Yasawi’s grave, whose fame and influence
had spread throughout the steppes of Turkistan by
then, and ordered a tomb to be built over the grave.
In a couple of years, a complete building complex
was founded there, consisting a mosque, the tomb,
and a Sufi lodge. Today this tomb is one of the most
visited places in Central Asia. The 100-metre dis-
tance between the room where Ahmed Yasawi re-
tired for spiritual training (¢ilehane) and his tomb
suggests that his first and original convent used to
be near his ¢ilehane. Because a big building complex
was eventually built on and around the place where
he was buried, a new and bigger convent including
a library, soup kitchen, prayer house, and dervish
rooms might have been developed in its place.

During the years that Ahmed Yasawi started to
guide people in Yasi, there were widespread Sufi
and Islamization movements in Central Asia. Dur-
ing this period, Yasawi had a great influence on no-
mad Turkish tribes living in the steppes of Tashkent
and in the regions beyond the Syr Darya River. He

taught the principles of Islam, good morals, man-
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ners and principles of Sufism in a simple and plain
language. In order to do this, he wrote his poems
in syllabic meter woven by the folk literature tech-
niques. His poems, called hikmet, were taken even
to the Turkish tribes living in the farthest corners of
the Muslim world by his disciples. In this way, Ya-
sawi Sufi order spread among the Turks of Central
Asia in a short time.

A statement of Ahmed Yasawi quoted by Sufi Mu-
hammed Danishmand, one of Yawawi’s disciples, in
his Mir’at al-Qulub reads that “at the end of time,
there will appear such sheikhs that even Satan will
take lessons from them and they will do the Satan’s
work ... They will consider the mainstream Mus-
lims (ahl al-Sunnah wa al-jama‘ah) as their enemies
and love the people of innovations and corruption
(ahl bid‘ah).” Together with this statement and his
following lines existing in some copies of Divan-i

Hikmet:

His Works

1. Divan-i Hikmet

Divan-i Hikmet is the title of a compilation that
contains Yasawi’s poems in Turkish. The copies of
Divan-i Hikmet shows significant variations not
only in their contents but also in linguistic aspects.
This proves that hikmets were written or compiled
by different persons. When hikmets, some of which
have been lost or changed in time, were being com-
piled, new couplets were added and thus the orig-
inal text was partially changed. At the foundation
of all hikmets, however, there are Yasawi’s ideas and
thoughts as well as the principles of his Sufi order.
Hikmets are very important because of the signif-
icant role they played in the development of the
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“He claims to be a Sufi master but does not know its
requirements,

He does not know the differences between lawful
and lawful, Sunnah (tradition) and Bid’ah
(innovation),

He does not follow the School of Abu Hanifa, but

follows the heretical ones!”

show that Ahmed Yasawi was a Sunni and Hanafi

Muslim like the other Turks living in Central Asia.

One of the oldest books that contains Ahmed Ya-
sawi’s sayings is Sufi Muhammed Danishmand’s
Mir’at al-Qulub written in Chagatai Turkish. The
oldest book that consists of narratives (managqib)
about Yasawi is a treatise written in Persian and at-
tributed to Husamaddin Sighnaqi (d. 711/1311).
Both of these works have been published by Necdet
Tosun. Ahmed Yasawi became one of the greatest
figures of Sufism in Central Asia by his views ex-

pressed in his hikmets and legendary life.

unity of thoughts among Turks. Divan-i Hikmet
has been published several times in Turkish, in both

Roman and Arabic script.
2. Fakrname

'This book written in Chagatai Turkish and attrib-
uted to Yasawi is included in some of the copies of
Divan-i Hikmet published in Tashkent and Kazan.
Fakrname, which is more like an introduction to

Divan-i Hikmet than a separate treatise, has been

published by Kemal Eraslan.

3. Risale der Adab-i Tarikat

This small Persian treatise, which has some man-
uscript copies in Tashkent, is about various issues
such as the manners and degrees in Sufi order, the
rules of relationship between the disciple and the
master, being a dervish, knowing God, and divine
love. It was translated into Kazakh Turkish and
published by S. Mollakanagatuli in 2012 in Almaty.

4. Risala der Makamat-i Arba’in

is a small Persian manuscript attributed to Yasawi.
It consists of a total of forty stations and principles
about Shari‘a, Sufi order, gnosis, and attaining the
divine truth, ten stations and principles related to
each one of these topics. The only known copy of
this book is found in Kiitahya, Tavsanl Zeytinoglu
District Public Library (no. 1056, fol. 112a-113a).

His Manaqib (ithe Tales or Narratives about Him)

e have very limited information about the

life of Ahmed Yasawi in the early sourc-
es. He has become known in the Turkish world
through the tales and narratives about him rather
than his real life. Some of these tales can actually
give information about his life and thought, while
some others are the products of people’s imagina-
tion. Below are given some of the tales about him:

According to a narrative, Arslan Bab was one of the
prominent Companions of the Prophet (The word
Bab, which means sheikh, is spelled as Baba in some
later sources.) In one of the battles of the Prophet,
his Companions got hungry and came to the Proph-
et to ask some food. As soon as Allah’s Messenger
prayed God to bestow them some food, Gabriel
brought a plate filled with dates. One of the dates
tell to the ground. Archangel Gabriel said “this date
is the share of a man named Ahmed Yasawi from
your people.” Because delivering something that is
entrusted to a believer to its rightful owner was what
would a good believer do, the Prophet wanted to put
one of his companions in charge of this task. Thus,
he placed the date in Arslan Bab’s mouth and told

him to take care of the spiritual training and educa-

tion of Ahmed Yasawi who was going to live centuries
later. Arslan Bab, who lived four hundred and some
years, came to Sayram or Yasi and fulfilled this task.

In some genealogical sources, Arslan Bab is present-
ed as a relative of Ahmed Yasawi’s father Ibrahim
Sheikh. The above-mentioned incident about the
date fruit, which was probably seen by Arslan Bab
in a dream, was transformed through oral narrations
and turned into a legend.

Ahmed Yasawi used to divide his time into three
parts. In most of his day, he used to pray and keep
himself busy with remembrance of Allah (dhikr). In
the second part of his day, he used to teach the es-
oteric and exoteric sciences. In the third part of his
day, he used to try to earn his life by making wooden
spoons and selling them. According a narration, he
had an ox on which he hung a saddlebag filled with
wooden spoons and sent it to Yasi market. When-
ever someone bought a spoon, he would put the
money into the saddlebag. When someone did not
pay for the spoon, the ox would follow that person
wherever he went until he would pay the money. At
night, the ox would return home.

seskeok
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There was a scholar called Imam Marwazi (in some
sources Marghazi or Maraghi) who lived in the city
of Urgenc in Harazm. He heard some inappropriate
rumors about Ahmed Yasawi. Believing in those ru-
mors, he took some of friends with him and came
to Ahmed Yasawi in order to test him and clear his
doubts about Yasawi. Marwazi learned that Yas-
awi had students from all around the country and
thousands of them would always be present in his
sermons. He thought, “I have memorized three
thousand issues. I can ask him questions from these
issues and test him.” Ahmed Yasawi was in his lodge
at the time. He told his disciple Sufi Muhammed
Danishmand “would you look who is coming?” Dan-
ishmand looked and said that Marwazi was coming
together with his friends accompanying him and
three thousand issues in his memory. By Yasawi’s
command, Muhammed Danishmand erased one
third of the three thousand issues from Marwazi’s
memory. Then Yasawi ordered the same thing to his
another disciple Sulaiman Hakim Ata who did the
same thing as Muhammed Danishmand. Marwazi
arrived with the remaining one thousand issues in
his memory. He came to Ahmed Yasawi’s presence
“are you the one who leads people astray?” Yasawi
neither got upset nor gave a response. He just said,
“Be our guests for three days, then we can have a
conversation.” Three days later a pulpit was set and
Marwazi ascended it. Ahmed Yasawi ordered Hal-
im Ata to erase the remaining one thousand issues
from Marwazi’s memory. Hakim Ata prayed God
and the remaining one thousand issues in Marwa-
zi’s memory were erased. Marwazi wanted to talk
about something from the pulpit, but realized that
he had nothing in his memory. He wanted to open
his books, check his notes and read from there, but
saw that all of his notes were erased, too. The pages
of his notebook were empty. Thus, Marwazi realized
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his mistake, and repented. He became a disciple to
Ahmed Yasawi and rose to high degrees in his training.

sekk

According to another tale, there was a town called
Sawran near Yasi. Most of its residents were
non-Muslims and enemies of the Muslim people of
Yasi and Ahmed Yasawi. The more Ahmed Yasawi’s
greatness and his miracles spread and the more fol-
lowers he had, the more the people of Sawran dis-
turbed and the more their hostility increased. One
day they wanted to defame Ahmed Yasawi. They
gathered in a place, brought an ox, and slaughtered
it. They left only the legs of the ox. The following day,
they went to the judge and filed a complaint. They
said someone stole their ox and slaughtered it. They
followed the traces of blood and found out that their
ox was in Ahmed Yasawi’s lodge. After the judge
permitted them to go and search Yasawi’s lodge,
they came to lodge, and directly went to the place
where they had hid the ox the previous day. They
thought that they reached their goal, but just then,
all of those who lied about Yasawi were transformed
into dogs by Yasawi’s miracle. The dogs jumped over
the ox meat and ate all of it. Those who were waiting
outside witnessed this miracle and came to Ahmed
Yasawi. They were filled with astonishment, fear,
and terror. They expressed their regret and started
to beg for his forgiveness. Yasawi showed mercy and
prayed for them. So, they transformed back to their
old shapes. According to another tale, the people of
Sawran killed Yasawi’s son, cut his head, wrapped
it in a towel, and brought it to Yasawi saying that it
was a melon.

seksk

According to a narrative, one day there were 99,000
disciples ready in Yasawi’s lodge. Yasawi became
the imam and they started to perform ritual prayer.

On his right side, there was Hakim Ata, and on his
left was Sufi Muhammad Danishmand. During the
prayer, Yasawi made a sound like breaking wind. The
congregation stopped the prayer assuming that the
imam’s ablution had been nullified. Yasawi, howev-
er, did not pay attention and continued to lead the
prayer. Hakim Ata continued to follow him with-
out any hesitation. Sufi Muhammad Danishmand
also continued to pray seeing that Hakim Ata did
not stop praying. After finishing the prayer, Khoja
Ahmed Yasawi said, “I made that sound intentional-
ly to check your spiritual state. Otherwise, the sound
you heard did not come from me, but from a piece of
animal intestine (or hoof) that I hid in my clothes.
It seems that only one and a half of my disciples
have reached the perfection.” Then he turned to
Hakim Ata and said, “Tomorrow a camel will come
to you at dawn. Get on it and wherever it stops that
is the place where you will start guiding people.” The
next day at dawn, Hakim Ata got on the camel and
let it go. The camel started to walk when it arrived
to a place, it stopped and started to bellow. This is
why the place it stopped was named Bakirgan (or
Bagiran i.e. one that bellows).

seskeok

According to another tale, one day Khoja Ahmed
Yasawi was sitting in front of his convent. He saw
a group of children passing by. They were going
to mosque to study the Qur’an and carrying their
Qur’an in bags hung on their shoulders except one
of them who was carrying his Qur’an over his head
out of his respect to it. When he was coming back
from class, he walked backwards not to turn his back
to his teacher. Ahmed Yasawi told the kid, “My Son!
Ask your parents and come to my lessons.” The kid
got permission and came to Yasawi’s convent. For
long years, he studied religious sciences, became
Yasawi’s disciple and spiritually improved himself.
'This kid’s name was Sulaiman. One day Yasawi sent

Sulaiman with his friends to collect wood from the
prairie. With the wood they bring, food was going
to be cooked and offered to the dervishes, students,
and the guests. When the children was on their
way back, it started to rain. Sulaiman took off his
jacket and wrapped it around the wood. When they
came to the lodge, all the wood brought by the stu-
dents were wet and did not burn except the ones
brought by Sulaiman. Upon this Yasawi said, “you
did a thoughtful and wise thing. From now on let’s
your name become Hakim Sulaiman (Sulaiman the
Wise).” The kid who later received permission and
authorization from his master Yasawi to guide peo-
ple settled in a place called Bakirgan. This is why he
is also known by the name Sulaiman Bakirgani, but
is mostly known by the name Hakim Ata.

seskeok

Believing that his beloved Prophet passed away at the
age of 63, Ahmed Yasawi did not want to walk around
on earth after he reached the age of 63. He spent most
of his time in a cell he built underneath his convent.
Seyyid Mansur Ata, one of Yasawi’s prominent stu-
dents, got sad because of the scene he saw, when he
first went down to this cell. He started crying think-
ing that his master was not comfortable in that small
place. Then the spiritual curtains existing before his
eyes were raised and he saw that the small cell was in
reality a room extending from East to West. Thus, he
realized what he had thought was wrong,.

skokesk

One day many disciples gathered in Ahmed Yasa-
wi’s house. Because it was a small place, the disciple
sweated a lot and their sweat covered all over the
house. They placed a jar under the room and took its
lid off. The sweat leaking from the room filled the
jar and then turned into a nice juice. The dervishes
drank it. Later this jar became famous by the name
“the Jar of Love (Hum-i Ashq).”

AHMED YESEVT{‘}




His Tomb

en Khoja Ahmed Yasawi passed away in
1166, he was buried 100 meters away from
the place where his lodge and ¢ilehane were located
and a simple tomb was built over it. Even though
this tomb soon became a visiting place for Muslims,
Mongol invasion, which happened a short time later
(at the beginning of 13th century), and its destruc-
tive effects affected the region negatively. Emir Ta-
merlane who destroyed the state of Golden Horde
and captured the region chose Tukel Hanim, the
daughter of Mongol Khan, as bride and set out to
meet the bridal procession. On his way, he stopped
at the city of Yasi and visited Khoja Ahmed Yasawi’s
tomb. It is reported that Tamerlane saw Ahmed Ya-
sawi in his dream during his visit to the city of Yasi.
Because Ahmed Yasawi gave Tamerlane the good
news of victory in his dream, he ordered a big kulliya
(building complex) constructed over his grave to ex-
press his gratitude to Yasawi. He put the famous ar-
chitect Khoja Husayn Shirazi of the time in charge
of the construction of this kulliya.

There is a big caldron in the middle part of the cen-
tral section of rectangular shaped two-dome kulliya.
'There are certain prayers and information about its
maker written around this caldron made from seven
metals. It is recorded that at first slightly sweetened
water would be filled into this caldron and this wa-
ter would be offered to the visitors on Fridays. It was
believed that this water had healing powers. With
Stalin’s orders in 1934, this caldron was taken to an
exhibition in Leningrad Hermitage Museum in St.
Petersburg and then was not brought back. Howev-
er, later as a result of the efforts of Kazakh officials, it
was brought back to the tomb in 1989. Around this
central section over which has a big dome, there are
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many sections such as a kitchen (halimhane), prayer
house, library, dervish rooms (halvethanes), and a
well room (kudukhane).

Next to the central section of the tomb, there is
a tug (a pole with hairs of horse tail, a flag, and a
banner) symbolizing the tombs of Central Asia
and a door. This door opens to the room (Gurhane)
where Ahmed Yasawi’s grave is found. On one of
the molded rings placed on the back of the wooden
carved door, the year 797 (1395 CE) is written as
the year of construction. There is a small dome over
this burial chamber. Ahmed Yasawi’s sarcophagus is
built from light green stone. In some of the rooms
located around the central section, there are other
graves. After the 16th century, some high-ranking
officials and administrators from Kazakh Turks

were buried in those rooms.

Even though all sides of kulliya and its upper surface
are decorated with tiles, its entrance side is not cov-
ered with tiles. This is explained with a theory that
the construction of the kulliya, and thus its decora-
tion with tiles, could not be completed in the life-
time of Tamerlane. It is recorded in the sources that
even the arch above the main entrance could not
be completed because of Tamerlane’s death and it
was later completed in 1000 hijrah (1591-92) with
the orders and financial support of Abdullah Khan,
the Amir of Bukhara. Some of the boards used in
the platform built for the construction of the arch
during Abdullah Khan’s period have survived to this
day.

"There are verses from the Qur’'an written on the
three upper parts of the outer walls of the tomb in
the form of a belt decorated with tiles. They are 59-

63 verses of chapter al-An‘am (6: 59-63). Over the
outer walls, there are also various words and phrases
written in Kufi style calligraphy such as Allah, Mu-
hammad, al-Hamdulillah, Allahu Akbar, La ilaha

illallah, etc. The small tomb located outside Ahmed
Yasawi’s tomb in the yard facing its entrance is the

tomb of Rabia Sultan, who was Ulugh Bey’s daugh-
ter and Abu al-Khayr’s wife.

The Sufi Order of Yasawiyya

fter Ahmed Yasawi, his views and Sufi order

were eventually spread all over Central Asia
thanks to his disciples. The name of their Sufi or-
der is known as Yasawiyya. It is also known by the
name Jahriyya because of their usage of jahri (out
loud) dhikr methods as well as by the name Silsila-i
Mashayih-i Turk (the chain of Turkish Sufi masters)
because the majority of its adherents were Turkish.
'The most famous successors of Ahmed Yasawi were
Mansur Ata, Said Ata, Sufi Muhammad Danish-
mand, and Hakim Ata. The Sufi Order of Yasawiyya
was mainly continued through Hakim Ata and his
disciples.

After competing his Sufi training, Hakim Ata (d.
582/1186), whose original name was Sulaiman Ba-
kirgani, left Yasi area and moved to Harazm region.
There he guided and educated people. Just like his
master Ahmed Yasawi, Hakim Ata also wrote po-
ems in Turkish and some of his poems have sur-
vived to this day in a treatise titled Bakirgan Kitabz.
The life and tales about Hakim Ata, who has other
poetry books titled Ahir Zaman Kitabi, Hazret-i
Meryem Kitab: and Mi‘rdcndme, were compiled in a
unanimous book titled Hakim Ata Kitab1 written in
Turkish. His following statements are well-known
“Barga yahst biz yaman, barca bugday biz saman”
meaning “everybody is good, we are bad; everybody
is wheat (or valuable like wheat), we are straw” and

“Her goérdaguni Hizir bil, her geceyi Kadir bil”
meaning “Know everybody Hizir, Know every night
Qadir (Treat everybody you meet like Hizir, and
spend every night like the Night of Power).” His
grave is in the city of Kongrat in the autonomous

region of Karakalpakistan in Uzbekistan.

The most important successor of Hakim Ata was
Zengi Ata (d. 656/1258). It is narrated that Zen-
gi Ata, who lived in Tashkent, made his living by
working as a shepherd and, after his master Hakim
Ata’s death, married to his master’s widow Anber
Ana. Uzun Hasan Ata, Seyyid Ata, Sadr Ata and
Bedr Ata are the four famous successors of Zen-
gi Ata. There are narrations about that Seyyid Ata
and Sadr Ata went to Saraycik in Cumania (Degt-i
Kipg¢ak) and invited Ozbek Khan, the ruler of Gold-
en Horde Khanate, and Ozbek Khan and his 70,000

men embraced Islam by Sadr Ata’s miracle.

Ahmed Yasawi’s another authorized disciple (suc-
cessor) Sufi Muhammad Danishmand established
his lodge and guided people in Otrar (also called
Farab). Danishmand’s most famous disciple was
Sheikh Mustafa also known as Siiziik Ata (record-
ed in some sources as Stkeiik or Siksiik). Sheikh
Mustafa’s successor were Ibrahim Ata and Ibrahim
Ata’s son Ismail Ata. Ismail Ata who was ten years
old when his father died, continued his religious and
Sufi training in Harezm, Bukhara, and Samarkand
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and then went to Hojand and got authorization and
became the successor of Sheikh Maslahat Hocendi.
He then started to guide people in his hometown
Kazigurt. His son and successor Khoja Ishak speaks
about his father Ismail Ata, some other Sufi mas-
ters, and the manners and principles of Yasawi Sufi
Order in his Turkish book Hadikati’l-4rifin that he
wrote in the middle of the 15th century. The graves
of Ismail Ata and his son Khoja Ishak are in the
town of Turbat near Kazigurt. It is understood that
Stizitk Ata, who was mentioned above, authorized
an administrator known as “Malik al-Dhuhhad” as
his successor, and his Sufi chain continued through
Ebu’'n-Nur Siileyman Asik b. Davud and Cemaled-
din Muhammed Kaggari.

After Sadr Ata, who was one of the disciples and
khalifas (successors) of aforementioned Zengi Ata,
respectively Elemin Baba (in some sources Eymen
or Almin), Sheikh Ali Sheikh, and Mevdud Sheikh
continued to guide the people. After Mevdud
Sheikh, the Sufi chain of Yasawiyya divides into two
branches: the first one of them starts with Kemal
Sheikh Ikani and the other with Hadim Sheikh.
"The former branch continues after Kemal Sheikh
Ikani as follows: Sheikh Aliabadi (Seyyid Ahmed),
Semseddin Ozgendi, Abdal Sheikh (Sheikh Uveys),
Sheikh Abdulvasi‘ and Sheikh Abdulmuhaymin.
It is known that Sheikh Abdulmuhaymin lived in
Tashkent in the 16th century. Semseddin Ozgendi
in this chain wrote hikmet genre poems by “Sems-i
Asi” pen name.

The other branch of Yasawiyya starting with Ha-
dim Sheikh continued by being divided into two
sub-branches: the first one continues through Hadim
Sheikh’s khalifas Sheikh Cemaleddin Kasgari Bu-
hari, Stleyman Gaznavi, and Seyyid Mansur Belhi
(d.965/1557) and reaches a Nagshibandi and Yasawi
Sufi master Ahmed b. Mahmud Hazini who visited
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Istanbul during the Ottoman period. The books of
Hazini are as follows: Jawahir al-Abrar min Amwaj
al-bihar, Manba‘ al-Abhar fi Riyaz al-Abrar, Hujjat
al-Abrar, Tasalla al-Qulub, Jami al-Murshidin and
Diwan. After Cemaleddin Kaggari Buhiri, another
sub-branch in this chain continues through Sheikh
Hudaydad Buhari Gaziregi (d. 939/1532), Mevlana
Veli Kah-i Zeri, Kasim Seyh Azizan Kerminegi (d.
986/1578-79) and Pirim Sheikh and then reaches
Muhammed Alim Siddiki (d. 1043/1633) who is
also known by the nickname Alim Sheikh (Scholar
Sheikh). This sheikh provides important informa-
tion about the Sufi masters of Yasawiyya starting
from Ahmed Yasawi to his time in his Persian book
titled Lamahat min nafahat al-Quds. Mevlina Mu-
hammedi Imla (d. 1162/1749-1750) who adhered
to Alim Sheikh’s khalifa Mevlana Osman was a Sufi
master authorized not only by Yasawiyya but also by
Nagshibandiyya.

Muhammed Serif Buhari (d. 1109/1697), one of
Alim Sheikh’s khalifas, not only provides proofs to
show the lawfulness of open dhikr but also gives in-
formation about previous Sufi masters of Yasawiyya
in his book Hujjat al-Zakirin 1i Radd al-Munkirin.
He was a Sufi master authorized not only by Yasaw-
iyya but also Nagshibandiyya. It is thought that he
was the same person who wrote hikmet genre po-
ems in Turkish by the pen name Kul Serif. After his
his chain continues through Fethullah Azizan and
Litfullah Azizan and then reaches Seyh Hudéaydad
b. Tas Muhammed Buhari (1216/1801). Turkish
book titled Bustanii’l-muhibbin of $eyh Hudéaydad,
who penned many other books, is a source which
consists of significant information about Yasawiyya
Sufi manners and defends the lawfulness of open
dhikr. His khalifa Omer Isan was not only a fol-
lower of Yasawiyya but also Mujaddidiyya branch of
Nagshibandi Order. Even though it was weakened

and melted in Nagshibandiyya, Yasawiyya the chain
of which is known and the trace of which can be
followed until the 19th century becomes untracea-
ble in the written sources after that date. At the end
of the 19th century, it completely disappears after
Russians started to rule over Central Asia.

In addition to Yasawi Sufi masters mentioned above,
there are other Yasawi followers about whom and
whose Sufi chains we do not have much informa-
tion in the sources. Some of them are Baba Magin
and Yaslig Yunus Ata two of the khalifas of Ahmed
Yasawi; Otlug Yunus Ata Ismail Ata’s disciple; Kus-
em Seyh, Halil Ata and Pehlivan Ata who Bahaad-
din Nagshiband met; Kok Ata who met with Emir
Kulal’s son; Tonguz Sheikh from Turkistan; a Yas-
awi Sheikh known by the name Tirk¢i Ata from
Tashkent because he talked only in Turkish.

There were also people who did not take any Sufi
training from a living Sheikh but claimed to have
seen Ahmed Yasawi or another Sheikh from Yasa-
wi chain in their dreams and become their khalifas
by means of Uwaysi method. Seyyid Ahmed Besiri
(d. 868/1463) who lived near Sehrisebz in the 15th
century and was known by the name Hazret Begir
and Muhammed Serif Buzurgvar (d. 963/1556-57)
who lived in the 16th century in East Turkistan and
died Yarkend are some of those names. The life and
narrations of Seyyid Ahmed Besiri were compiled by
Nasir b. Kasim Turkistani in his Persian book titled
Hest Hadika or Hadaiku'l-cinan. The stories about
Muhammed Serif Buzurgvar were on the other
hand compiled in a Turkish book with anonymous
writer which has the same title with Muhammed
Siddik Zelili’s poetic Turkish book Tezkire-i Mu-
hammed Serif Buzugvar.

In some sources, it is claimed that Birag b. Abras
Stfi who lived in Tatar and Bulgarian regions, Hi-

seyin Beg who had a grave near Ufa, Avsar Baba
who had a tomb in the city of Niyazabad Azerbaijan
and Gozli Ata who lived in Turkmenistan were Ya-
sawi Sufl masters of dervishes.

Even though Haci Bektg-1 Veli, an Anatolian Sufi,
is directly or indirectly shown as one of the khalifas
of Ahmed Yasawi in Vilayetnime, which is thought
to have been written at the end of 15th century, it
is clearly shown in earlier sources such as Eflaki’s
Menakibi’l-arifin written in the 14th century and
Asikpasazade’s Tarih written in 15th century that
Haci Bektag-1 Veli that he was a khalifa of Baba
Ilyas-1 Horasani, a sheikh of Vefaiyye order and
known by the nickname Baba Rastl. Geyikli Baba
and Emirci Sultan (Emir-i Cin Osman), who are
claimed to be Yasawi dervishes in Evliyd Cele-
bi’s Seydhatndme written in the 17th century, are
stated among prominent khalifas of Baba Ilyas a
Sufi master of Vefaiyye order in earlier and trust-
ed sources like Elvan Celebi’s Menakibi’l-kudsiyye
and Agikpasazade’s Tarih. Showing some members
of Vefaiyye as the members of Yasawiyya in some
later sources with doubtful reliability like Vilayet-
name and Seydhatnime should be directly related
to social psychology developed as a result of upris-
ing against Anatolian Seljukids started by Baba I1-
yas-1 Horasani a Sufi master of Vefaiyye order in the
13th century. After this uprising known as Babais
Rebellion was suppressed by the state, many Sufis
from Vefaiyya order, especially those connected to
Babais, should have kept the name of their tarigah
secret and claimed that they were the followers of
Yasawiyya in order to avoid to be blamed for upris-
ing. In the following centuries, such claims were re-
corded in books like Vilayetndme and Seyahatname.
This is why without having trustworthy sources and
original books on Sufi chains (silsilename), it is
very difficult to speak about the existence of Yas-
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awiyya in Anatolia and the Balkan. The connection
of Lagis and Sagl Isans, who were seen at the end
of 19th century in Fergana valley in Central Asia

and Kirghiz regions, with Yasawiyya could not be
proven, either. They should be the last members of
Central Asian Kalenderis.

Sufi Training in Yasawi Sufi Order

Intisab

It means to enter the path of Sufism and adhere to
it. The mystical training in Sufism begins with intis-
ab. According to the information provided by Khoja
Ishaq b. Ismail Ata in his book Hadikat al-Arifin
written in the 14th century in Chagatai Turkish, the
ceremony of intisab in Yasawiyya was performed as
follows. Sheikh would hold the candidate’s hand
and advise him to repent and turn to Allah by re-
citing the following invocation of repentance three
times: “Astaghfirullah alladhi la ilaha illa Hu al-
Hayya al-Qayyum wa as’aluhu’t-tawbah.” Then he
would take a pair of scissors and recite the verse
“Ya ayyuhalladhina amanu tubu ilallahi tawbatan
nasuha (O you who believe! Turn to Allah a sincere
turning) (al-Tahrim, 66: 8) and then cut a few hairs
from right, left, and middle parts of the disciple’s
head. Cutting hair symbolizes that the disciple is
required to cut the love for this world and the other
worldly things out of his heart and turn himself to
spirituality. After that, Sufi master would advise the
disciple to perform voluntary prayers, to remember
God continuously, and not to do anything without
getting permission from the master first.

Dhikr

The ceremony of dhikr (remembering and chant-
ing the names of God) performed out loud in con-
gregation in the Order of Yasawiyya is called dhikr

erre, which means in Persian “dhikr ceremony of
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the saw.” This is because at the proceeding stages
of the ceremony, the words disappear and only a
sound similar to a saw comes out of disciple’s throat.
It is reported that a Yasawi Sufi master Ismail Ata
who lived at the end of the 13th and at beginning
of the 14th centuries said about dhikr that: “Just as
an ironsmith heats and forges the iron by a ham-
mer, dervish should forge and purify his heart by
the hammer of “hu” dhikr (by chanting “hu”).” Af-
ter advising his disciples to perform dhikr, Ismail
Ata used to tell them “O Dervish! We have become
brothers in Sufi order (tariqah). Accept my advice.
Think this world as a green dome. Imagine that
there is only you and the Truth the Almighty in this
universe. You should remember Him so much that
you forget yourself and leave only the Truth the Al-
mighty.” Khoja Ishaq b. Ismail Ata says that every
Sufi master and spiritual guide would prefer one
of the names of God for dhikr. For instance, Khoja
Ahmed Yasawi used to advise the names “Allah” and
“Hu” to his disciples, while Ismail Ata used to prefer
performing dhikr by the name “Hu.”

In an anonymous Chagatai Turkish book titled Ris-
ale-i Zikr-1 Hazret-i Sultin al-arifin, it is stated that
there were six types of dhikr in Yasawi Order: 1.
Dhikr Ism-i Dhat: It is the remembrance (chanting)
of the proper name of God i.e. “Allah.”’This dhikr is
performed by the recitation and chanting the words,

“Allah Hu, Allah Hu, Ya Hu, Allah Hu.” 2. Dhikr-
ism-i Sifat: It is the dhikr performed by saying “Hay

ah, Hay ah.” This dhikr is performed following the
noon prayer and in a standing position (qiyami).
When saying “Hay” and “ah,” the five fingers are
closed. 3. Dhik-i Dusere: It is the type of dhikr
performed by saying “Hay, ah, Allah, Hay, Hu” and
“Hay, Hayyan, Hu Allah; Hay, Hayyan, Hu Allah.”
4. Dhikr-i Hu: It is the dhikr performed by saying
“Hu, Hu, Hu Allah; Hu, Hu, Hu Allah.” 5. Dhikr-i
Chayqun: it means to use an instrument like a rattle
and make a chak chak sound to keep the rhythm,
balance, and music together in harmony during
dhikr. It is performed in the form of “Hu (chak), Hu
(chak).”6. Chahar darb: It is the dhikr performed by
saying “Hay, ah ah ah, Hay, Hu; Hay, ah ah, ah, Hay,
Hu.” In addition these six types of dhikr methods,
there is also the method of “dhikr-i kebuter” (dove
dhikr) performed by saying “Hu, Hu.”

Khalwat

It means spiritual retreat carried out by a dervish
for a certain time to perform acts of worship and
to contemplate. Khalwat is an important element
is Yasawi Sufi training. There are some traditional
rules and ceremony of khalwat in Yasawi Sufi Order.
According to the information provided by Khazini
in his book Jawahir al-Abrar, contrary to the com-
mon practice khalwat in Yasawi Order was done
in groups. Adherents who will retreat for spiritual
improvement start fasting the day before khalwat.
Likewise, the day before khalwat, disciples increase
their dhikr and say “Allahu Akbar” after the Dawn
Prayer. The same day after the late afternoon prayer
(Asr Prayer), all of the holes in the khalwat place
are closed and disciples keep themselves busy with
repentance and dhikr until sunset. After evening
prayer, some warm water was brought and dervishes
broke their fasting with it and they did not get any
more water after that. Then, they were served the
soup of khalwat made from dark millet. After those

who were in khalwat drank their soup, they might
have a small water melon or ayran (yoghurt mixed
with water) to satisfy their thirst. After dinner, a
chapter of the Qur’an or some verses from it were
recited. Dervishes would then stand up, form a row,
and say Allahu Akbar three times. After that, they
would stay awake until mid-night and keep them-
selves busy with dhikr. Meanwhile, they would chant
hymns called “hikmet.” After that, they would have
a haircut and say Allahu Akbar four times to each
direction of the room. After that, they would con-
tinue to dhikr. After putting the candles out, they
would rest for a few hours and relate their dreams to
the master for his interpretation.

In this way, khalwat would continue for forty days
and nights. At the end of the fortieth day, those who
worked in the kitchen would leave the khalwat place
before the rest of the dervishes and slaughter some
animals. It was a tradition to bury the blood and
bones of the sacrificed animals. Kebab made from
the neck of the sacrificed animals would be served
together with a cold drink to those who had been in
khalwat. In that night, dervishes would rest in their
homes and, the next day at Dawn Prayer, it was an-
nounced along with invocations and dhikr that the
khalwat period was completely ended.

Sohbah (Talk - Preaching)

In order to express the significance of Sufi and
moral preaching, some Yasawi masters said that
“One can make up a missed ritual prayer but there is
no making up of missed preaching.” It has been be-
lieved that heedless people and even the belongings
of heedless people would break the state of spiritual
tranquility of the Sufis. According to a narration,
when Khoja Ahmed Yasawi did not achieve the
spiritual power and tranquility in his talks, he told
his adherents to search the lodge. After searching
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the lodge, they found a heedless man had forgotten
his staff in the lodge. Not until they took the staft
out of the lodge, did they have a spiritually tranquil
sohbah.

Khilafah (Succession)

A dervish who completes his Sufi training receives
the authorization to guide people (ijazah) and be-
comes a successor. As a symbol of khilafah and
ijazah in Yasawi Order, a staff would be gifted by
the master to his disciple who completed his train-
ing. Just as a shepherd protects his herd from wolves
by his staff, it was expected from a khalifah to ed-
ucate his disciples and protect them from the traps
of carnal self. It would be regarded inappropriate to
give khilafah to a disciple who did not complete all
the stages of his training. After completing all stages
of his training, sometimes a basket would be hung
on the disciple’s neck and he was asked to panhan-
dle for a while in order to understand whether he
still had arrogance left in him or not. Those who re-
ceived the staff of khilafah were expected to have
high morals and not to forget Khoja Ahmed Yasawi

in their prayers.
Service

The third chapter of Khoja Ishaq b. Ismail Ata’s
Hadiqat al-Arifin is about Sufi master and being
a Sufi master. In that chapter, there are statements
like “being a Sufi master means to invite people to
the Truth,” and “being a Sufi master means to be
compassionate.” When Ismail Ata was asked, “How
many paths are there which take the people to the
Truth the Exalted?” He gave the following response:
“As many as the number of atoms of the beings, but
none of them are as close and short as to take care of
a believer’s need and be beneficial to him.”
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In conclusion, Khoja Ahmed Yasawi was a friend of
Allah who made great contributions to the spread of
Islam, morality, and spirituality throughout Central
Asia by his poems, ideas, and books. His poems in
the form of hikmets might have reached Asia Mi-
nor in such a short time that Yunus Emre’s poem
with the reprise “Youre the one I need, you're the
one I crave” is like a repetition of Yasawi’s poem
“Menge sen ok kerek sen” (You are the only One
whom I need) in meaning and form. It is known
that poems from Divan-1 Hikmet used to be recited
in the form of hymns in Uzbek lodges of the Nagshi
Sufi Order during the Ottoman period. In the final
period of Ottoman State, some hikmets were trans-
lated from Chagatai Turkish to Ottoman Turkish
by Hacit Hasan Sukri Efendi (d. 1327/1909), one
of the Nagshi — Khalidi Sufi masters and published
with the title Tercime-i Divin-1 Ahmed-i Yesevi
(Istanbul 1327/1909). All these prove that Khoja
Ahmed Yasawi has not been forgotten for centuries
and his views have been still influential in the lands
thousands of kilometers away from Central Asia.

Ahmed Yasawi’s hikmet style poems not only echo
for centuries over the Kazakh steppes but also are
repeated in the Kirghiz tents. Uzbeks call those who
recite Yasawi hikmets in coffee houses as “Yesevi-
han.” Those hikmets are recited in Fergana Valley
especially among the women. It is known that the
Kirghiz read Bakirgan Kitab: (the Book of Bakir-
gan), which consists of Divan-1 Hikmet and poems
of Hakim Ata, to their children. The belief that
Ahmed Yasawi will help the Kirghiz in the Hereat-
ter shows Yasawiyya’s effect on Kirghiz people. To-
day the fact that newly wedded couples in the city
of Turkistan (formerly known as Yasi) visit and pray
at Ahmed Yasawi’s tomb is a manifestation of the
power of those people of heart’s influence, which
goes beyond centuries.
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