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143 SANAM — SANDJAK

corner-stones of the Ka‘ba and as such we must
consider also the Makim Ibrahim.
Bibliography: lbn al- Kalbl, Kitab al-Ag-
nam, Cairo 1332/1914; al-Azrakl, in Wiistenfeld,
Dic Chroniken der Stadt Mekka, vol. i., Lclpmg
1858, pp. 78, 84, 267 sgg.; Yakut, Mu'diam,
ed. Wllslcnl’eld, passim; ‘Abd al- Kadu' al-Bagh-

dadl, Khitanat al-Adab, Cairo 1299, 1. 242—

246; Wellhausen, Reste ‘arabischen Heidentums3,

Berlin 1897; Noldeke-Schwally, Geschichte des

Qordns; Marquart and de Grodt in Festschrift-
Sachau, Berlin 1915, p. 283 s¢¢.; W. Robert-
son Smith, The Religion of the Semiles.

(F. KRENKOW)

SANAR (P, a corruption of sad alndr), the

name given in the reign of Fath ‘All Shah of

Persia (1212——1250__ 1797——1834) to a silver
coin, the half ‘abbdsI or mahmidi; it weighed
36 grains (2.34 grammes) With its multtplcs it
was abolished at Fath °Alr’s reform of the cur-
rency in the thirtieth year of his reign.
(J. ALLAN)

SANDABIL, said to be the capital of China.
The name and description of the town in Yakit
(Mudjam, iii. 451, 5) and Zakariya al-Kazwial
(‘Ad;2ib al-Makhlukat, ii. 30 sq.) are taken from
the undoubtedly fraudulent story of his travels by
Abil Dulaf Mis‘ar b. Muhalhil (see the art. MIS‘AR),
who claims to have accompanied an embassy of
the Chinese king Kalin b. al-Shakhi to the 5a-
manid Nasr b. Ahmad (t 331 =943) from Khu-
rasin back to China. J. Marquart (Osteuropdische
und ostasiatische Streifsiige, Leipzig 1903, p. 84
59q., esp. p. 89) endeavours to show that Sandabil
and Kan-ou (cf. the art. KANSU) are identical
and that we have to see in the sender of the
embassy “not a prince of one of the short-lived
dynasties after the fall of the T’ang dyna.sty but
the Khagan of the Uigurs of Kan-tou’. This
Khagan is said “to have felt threatened by the
steadily increasing power of the Kitan’, and “to
have sought support and an alliance from the
powerful Simanid”. On the question of the origin
of the name Sandabil for Kan-ou, Marquart only
gives the suggestion made to him by de Goeje
that Abii Dulaf confused Kan-fou with Cling-tufu
(in Marco Polo Sindafu), well known as the cap-
ital of the province of Sz’twan, where a separate
dynasty actually did rule at that time. According
to Marquart, “the latter town must be considered
to have been the starting point of the return
journey”, which is obviously impossible as the
return journey is described as bcmg made by sea.
So long as Abu Dulaf’s story is not confirmed
from -any other source, the question will remain
unsettled what relation his story of his journey
and the alleged reason for it bears to historical
facts. Nowhere 1is there the slightest mention
of embassies from China to Khurdsin or vice
versa nor of the matrimonial alliance said to have
been arranged (Yakit, iii. 45, aa).

(W. BARTHOLD)

SANDAL, Sandalwood. According to al-Nuwairl,
numerous varieties are distinguished. The majonty,
especially the white, yellow and red kinds, are
used for the manufacture of fragrant powders on
account of their pleasant smellj they are also used
in medicine, while other vanctnes again are used
by turners and furniture-makers or for the manu-
facture of chessmen, etc. At the present day the
pterocarpus imported from Southern Asia, the

islands of the Malay Archipelago and Afnca is
used for fine furniture and the waste as dye-wocds.
Bibliography: O. Warburg, Die Pflanzen-
welt, ii. 220; Ab0 Manstir Muwaffak, ed. Selig-
mann, p. 164; transl. by Abdul-Chalig Achundow,

p. 2273 al-Kazwinl, ‘Adja’it al-Makhlukalt, ed.

WUStcnfcld, p.258; lbn al-Baitir, transl. Leclerc,

ii. 383; E. Wiedemann, Beitrage, xlix. ,S.B.P.M.S.

Erl., 1916, p. 38 (al-NuwalrI) (J RUSKA)

SANDJAK (t1.), 1) flag, standard, banner
(Acabic /iwa’), especially of a large size (more
important than the Mymk Ar. raya or ‘alam)
and suitable for fixing in the ground or hoisted
permanently on 2 monument or a ship; 2) (nautical
term) ensign; pennant (fkindji sandjak), starboard ;
3) formcrly a military fief or £Adgs of a ccrtzun
extent in the Ottoman empire; 4) a Turkish ad-
ministrative and territorial division; §5) (in the
expression sandjak tiken-i or diken-i; from the
Turkish translation of burhan-i ;Eaf;, p. 88, ag)
a synonym of sindjan tiken-i (on this plant see
Barbier de Meynard [ii. 101]; who gives it as 2
Persian word).

As al-Kalkaghandi pointed out in the xvth cen-
tury (.Sub}: al-a‘sha, v. 458), sandj-ak comes from
the verb sands-mak (not sandsl-mak, as in the author
already quoted) which means “to sting, prick, plant,
stick a weapon or pointed object in the body of
an enemy or in the ground (cf. Simi-Bey, Kamiis-
Tiurki). The form saniak found in éazhatu
(Boudagov) and even in an old Serbian loanword
(Miklosich, Dic tiirkischen Elemente in den sidost-
europiischen Spracken, Vienna 1884, ii. 50) cor-
respouds to the verb sass of the Orkhon inscriptions
(v. Thomsen, p. 42; Radloff, p. 132). Ci. also F.
W. K. Miiller, U:gurrca 1i. 78 and 86, (3. In
Kirghiz the form used is skansi- (Rad.loﬂ.', Worter-
buckh, iv. 949) and in Uriankhay skanisk- and
tanish- (Katanov, Opl¢ izledovanic, p. 429 and 779,
with the meaning “to prick, stab, erect, fAx").
Mahmiid al-Kashghari (xith cent.), Diwzn Lugkat
al-Tiirk, ii. 171 180, 182 and iIL 310 also gives
(iii. 108) sandjy gﬁan cquwalcnt to sandian (sindian)
already quoted, which is a Turkish participle used
as the name of a prickly plant.

The word sandrak belongs to a fam:ly of de-
rivatives which all contain the idea of ®point”
and mean (the word itself sometimes): har-
poon, fork, piercing pain, colic. Such are san-
HBghy sandilkh, sandiig, lanlkl (Tobolsk), sdanisiH
(Kirghiz), sandiight, sandii (whence sandsi-maf in
Ol.hmanh) We may add on the authority of Abu
'I-Fida’ and the Turk.-Arab glossary published by
Houtsma, Leiden 1894, p. 80 and p. 29 of the
Arabic text, the proper name Sangsar, glossed
vafan, in prcferencc to the usually accepted ety-
mology from Sindjar, the name of his place of
birth (cf. Recueil des Historiens des Croisades, i.
1872; cf. Index under Smgzar)

Sandjak has passed into a certain number of
other languages; more recently into the Balkan
languages (cf. the work by Miklosich quoted
above and Saineanu, /#fuenta Orientala) and
carlier into Arabic (cf. Dozy, Suppl.; cf. also W,
Margais, Le¢ diglecte arabe de Tizmm, Pans 1902,
P. 270, 9% 9’) and into Persian where, according to
the Burkdn-i kafsS, it means or meant a “flag, a
large metal pin intended to keep on the head a
kind of hood worn by women"; “a kind of girdle'.

In Modern Persian samdrad (sic) simply means
n" (in opposition to *needle™) (cf. Nicolas, <. :
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652 TANGIER — TANR{
struction of a mole. But the expense which these TANKA, (Sanskrit taska, a weight of silver —

works necessitated along with other causes helped | 4 m3sas): an Indian coin. When Mahmid of
to make the occupation of Tangier very unpopular | Ghazna conquered northwestern India and strock
in England. Thus it was under very favourable | bilingual coins for the convenience of his Hindu
conditions that the ‘Alawid Sultin Mawlay Ismi‘il | subjects, tanka was used in the Nzgari legend as
decided to lay siege to the town. This siege lasted | the translation of d&irkam in the Arabic legend,
not less than six years. An army was gathered | Shams al-Din Iltutmish, Sultin of Dehli (1210—
together to blockade Tangier and the attacks on | 1235 = 607—633) introduced a heavy silver coin
the advanced position of the system of defences | of 175 grains (= 11.3 grammes) and gave it the
were successful from the year-1678. As the siege | name of tanka (although f/a would have been
became more and more severe, the English decided | more accurate); a gold tanka of the same weight
to evacuate the town after blowing up the mole F was first introduced by Nizsir al-Din Mahmid
and the most important fortifications. On February | (1246—1265 —= 646—664). These two coins were
6th, 1684 the garrison and the English population | henceforth to be the standard coins of India. The
embarked with the last governor, I.ord Dartmouth, | gold tanka was last struck by Mu‘izz al-Din Mu-
and Tangier became once more a Nuslim town. | barak (1421— 1433 = 824— 837) except for a few
The Mboroccan governor, who was appointed to | rare pieces of the Saris. The coin itself was again
the command of Tangier, named Abu ’'l-Hasan | struck by Akbar but was now kbown as the
‘Ali h. “Abd Allah al-Tamsamani al-Rifi, at once | mukr [q.v.]. The silver tanka became gradually
proceeded to rebuild the town which had been | debased ‘after the reign of Muhammad b. Tughlak,
left in ruins by the English. He, and after him | being practically copper (“black tanka”) under :
his son, became sufficiently powerful throughout | the Lodis. In the great reform of the coinage by |
the district to be able soon to withstand Maw- | Sher Shah (1539—1545 = 046—952) it was re-
lay "Abd Alldh, the successor of Mawlay Ismiil, | stored to its original fineness and weight but was
and to give an asylum to the pretenders to the [ now called the rupee (r#piva). As the rupee, the
dynasty. In later times also, the governors of | denomination was taken over by Akbar and has
Tangier who nearly all belonged to the same | continued the monetary unit of India to the pre-
family had no hesitation in occasionally throwing | sent day. Akbar transferred the name tanka to
off the authority of the sultins. The history of | copper coinage; his tanka was a piece of 2 dims
the relations of these governors with the makhzen | (640 grains — 41.5 grammes); he also struck a
Is the history of Tangier until the xixth century. | copper coin called the fanki which was 1/, of a
On August 6th, 1844 Tangier was bombarded | tanka (64 grains =— 4.15 grammes).
by a French squadron under the command of the Silver and more rarely gold tankas were also
Prince de Joinville. Eight days afterwards the | the currency of the various contemporaries of the
Moroccan forces were routed at the battle of Sultins of Dehli, in Bengal, Gudjarat, Malwa and
Isly. the Deccan. The word still survives in Bengali
It 1s unnecessary to quote here the successive | in the form fakz and is the regular Bengali word
agreements come to between the European powers | for the rupee ; in Southern India the name is
and Morocco which ended in the elaboration and | still in use on the Portuguese coins of Goa where
adoption of the statute under which Tangier and | it is the equivalent of anna.

iIts zone are at present ruled, along with the zone Bibliography: E. Thomas, Chronicles of
of Spanish influence and the zone of French in- the Pathan Kings of Dehli, London 1871; S.
fluence in Morocco. A railway from Tangier to Iane-Poole, Catalogue of Coins of the Sultans
Fas and to Rabat has been open since the of Dehls in the British Museum, London 1883,
year 1927. P. XIX—XXVIi. (J. ALLAN)

Bibliography: A good monograph on TANRI (T.), Heaven; God. In the eastern

Tangier with documents, statistics, illustrations | ;. g P
; : ialects the vocalisation is usually palatal: Caghatai
and maps has been published under the title s ¥ e

of “Zanger et sa zone” being volume vii. of
the collection & Villes ef tribus du Maroc”, Docu- | other dialects. The trisyllabic forms in Teleut

ments et renseignements publiés par la Section | (/é7dr&Z) and in the Altai dialect (sd7dri) are
Sociologique de la Résidence Générale de la | worthy of note; the Kasan dialect has alongside
République Frangaise au Maroc, Paris 1921, | of sdngri (god) a word /dri—image of a sainat,
The ¥“Archives Marocaines”, Paris 1904—1920 | tkon (we may here mention the proper name
also contain a number of documents on Tangier. Tfl"r:'-éf?'a'f, where /dr: of course means G{)d). Otto-

For the Portuguese occupation the principal | man Turkish has a non-palatal vocalisation (za7r¥)
contemporary source is the “Historia de Tan- | as has Yakutic which has also in addition a trisyl-
gere” of D. Fernando de Menezes, Lisbon 1732. | labic form (zasiara).
Tangier has been the subject of many descrip- For the lexicographical material cf. Pavet de
tions by travellers (chiefly English) in the | Courteille, Dictionnaire Turc-Oriental, s. v.; W.
xixth century. A list of them can be found in | Radloff, Versuck c¢ines Worterbuches der Tiirk-
Playfair’s Bibliography of Morocco, London 1892. | dialekte, iii. 823, 1043 s¢., 1047 s¢., 1065; O.
In conclusion, the Arabic dialect spoken by the | Béhtlingk, Uber die Spracke der Yakuten: Fakutisch-
citizens of Tangier has been the subject of a | dewtsches Worterbuck, p. qo; H. Vimbéry, £¢y-
masterly study by William Margais, Zextes | mologisches Worterbuch der Turko-Tatarisches
arabes de Tanger, Paris 1911, based on the | Spracken, p. 168 sg.: and lastly al-Kashghari
works of Liideritz, Meissner, Blanc, Marchand | (Diwan Lughat al-7urk, Constantinople 1333—
and Kampfimeyer.. These texts besides their | 1335, iii. 278 5¢.), who says: “/@ngri means God:
linguistic interest contain valuable information | the infidels however call heaven tdngri and like-
about society and native life in Tangier. | wise everything that impresses them, e.g. a high
(E. LEVI-PROVENGAL) mountain or a large tree. They worship such things

tdngri (written L__r.;).(«.u') and similar forms in the
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TANRI{ 653

Stdmme Siid-Sibiriens. This pagapism as might be
expected, did not remain entirely free from foreign,
e, g. Christian and Buddhist influences; when, for
example, in a shaman’s copjuration we find the
expressions Pyrkan Tengre and Pyrkan Kan
(Radloff, Aus Siberien, ii. 33, 44), 1t 1s natural
to recognise in Pyrkan the Mongol (also old
Turkish) word Burkhan — Buddha. I'hat the pagan
Turkish creation myth shows traces of Jewish,
Christian and Buddhist influences was noted by
Radloff himself (op. cit., ii. § s¢.). When it is said
Uigurica, p. 48, who compares the médern usage | that the evil spirit Erlik created a heaven for
of Lthanim and bégam). We may here give a few | himself, like the god of heaven, one is tempted
derivatives of tdngri: tangriéi (in the Manichacan | to think of Zoroastrian influence (the “counter-
confession of sins, cf. ¥ R. 4. 5., 1912, p. 289, | creations” of Ahriman).

299) — preacher, chosen one (lit. man of God); According to Turkish shamanism the most power-

and they call a wise man s@ngrikdn’. This word
tdngrikdn appears also as an old Turki title (cf.
Radloft, Worterbuch, iii. 1048, F. W. K. Miiller,
Uigurica, p. 47: téngrikin = ruler). With the
meaning “God"” (in the Manichaean system) we
find tdngrikin for example in the Manichacan
confession of sins (Chwnastuanift, ed. A. von le
Coq, 1911, p. 10). The word tingrim (i.c. tingri
with the pronominal suffix of the first person)
seems to be used in the Turfan texts in the titles
of princesses or queens (cf. F. W. K. Miiller,

Kuman, fenrilik = “divine”; Uigur, lengrilik = | ful god, Tengere Kaira Kan, created the heavens
e “pious”. The Mongol tdgri (God) is a loanword | and also the evil spirit Erlik, the good spirits,
B from the Turkish (for this form cf. Biél. Buddhica, | mankind and the earth. The form tengere (following

xil. §I). the orthography in Radloff) corresponds to the

Teleut Z@ndrd and Altai Zdndri. Kaira Kan must
be identical with the Altai Kairakkan (cf. Radlofi,
Wirterbuch, ii. 22), 2 word used to describe gods
and spirits; Tengere Kaira Kan is therefore the
“0od of heaven’'.

There are seventeen different regions in heaven
arranged in succession one above the other; there
the good spirits live. The highest of these minor
deities are Bii Ulgon, Kysagan Tengere and Mer-
gen Tengere. The gods of heaven are not directly
appealed to like the spirits of earth and of water

The etymologies proposed for the Turkish word
E (e.g. by VAmbéry and Barbier de Meynard, s. v.)
B are of no value. In most modern Central Asian
| dialects of Turkish #@zgr: has the two meanings
“God” and “Heaven”; in Ottoman Turkish on
the other hand the (rather obsolete) word has ap-
parently only the meaning “God”. For idiomatic
combinations of (fa7r:, e. g. ftasiri dewedjeyi
thousand-footed, cf. the Dictionaries of Radloff
and Barbier de Meynard (s. v.).

To define the conceptions implied by the word

lingri so far as the beliefs of Turkish paganism
is concerned, it will be advisable to deal first with
the old Turkish inscriptions and then with the
material collected in modern times from Teleut and
Altai shamanism.

In the inscriptions ZZ7r: almost always appears
as a divine power: it is by his will that the king
attains to power; the king himself is “like t4nn”
and “born of tinri” (&rritdg (tdnridd bolmish)

and installed by ¢i7rl (¢a7iri yaratmisk). Tdbri |

protects the Turkish people, secures their conti-
nuance as a nation and gives the Turkish chiefs
victory over their foes: in this quality of special
protector of the Turks he is described as Zurk
tarnrisi. Alongside of the God of Heaven we find
a certain power over the fate of the people and
the individual conceded to the spirits of earth and
water (yir-sub); the highest deity however 1s 7 é@zir:.

There are however some passages where the
term /d7iri does not imply any real personality.
The ¢“blue heaven above’ (0z@ kék (tdnri) is
created like the “dark earth below’’ (asra yaghis
yir) and mankind. Who created them is not stated.
An important passage (V. Thomsen, /nscriptions
de [’Orkhon, p. 112) records that a rising of the
Oghuz took place “because heaven and earth
were in confusion’’. Here we have clearly the in-
fluence of Chinese ideas of the nature of the
universe, the theory which de Groot called “Uni-
versismus’’., This need not surprise us because the
Turkish chiefs who had the Orkhon inscriptions
prepared lived within the area of Chinese cultural
influences.

On the conception of #47%ri in modern Turkish
shamanism (i. e. mainly among the Teleut and
Altai Turks) cf. H. Vambéry, Die primitive Cultur
des Turko-Tatarischen Volkes, 1879, p. 150 $¢q.;
W. Radloff, Aus Sibirien, 1884, ii. I sg¢g. and the
texts collected by Radloff in the first volume of
his Proben der Volksliteratur der (tiirkischen

but through the intermediary of the spints of
ancestors, 1. e. a shaman (4am) is required for the
purpose. In a Teleut shaman’s prayer (Radloff,
Volksliteratur, i. 238) the heavens above are
appealed to as the Creator. In an Altaic myth
(Radloff, 7é:d., i. 61 sgg.) a hero seeks the hand
of the daughter of the god of heaven, Tamin Oké.

When it is said of the thunderstorm in the
dialect of Kasan: “The old man of the heavens
(tifiri babai) is thundering”, this 1s a relic of old
pagan ideas (cf. Radloff, Worterbuck, 1. 1425;
1ii. 1047; iv. 1564).

Speaking generally one may say that, apart from

| foreign influences, so far as they can be eliminated,
| in the Turkish conception Tidri is regarded as

the heavens as an element and also as the spint
ruling in heaven. This spirit was probably originally
conceived as a kind of force, a something which
would be called mana in modern ethoology. The
conception of a personal god of heaven must have
developed out of this.

When Turkish tribes took over other religions the
word ¢d@ngri became the name for the god or higher
beings of these religions. The meaning “heaven™
was naturally driven into the background. To
convey the conception of heaven the word &oz
(Ottoman gdk) was used, which is originally the
name of a colour (cf. Radloff, HWorterbuck, ii.
1220). In old Turkish we also find 46%¢ Zafik,
the blue ether (Uigurica, p. 8, 18; Radloff, Worizer-
buch, 11. 240).

In Buddhist old Turkish texts singrs corres-
ponds to the Sanskrit deva “god’; in Buddhist
mythology, a conception which is better conveyed
by the word “angel” because this being lacks
several qualities which to us are necessarily as-
sociated with the idea of %“god”. The feminine
equivalent devi is given by rdngri Rhatun; tingrs
t#s is Turkish for devakanya (divine maiden,
apsaras). The king of the gods (devaradia) Indra






