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CHAPTER NINE

Islamic Culture in China

Dawood C. M. Ting

Historians are not agreed as to when Islam came to China,
There 1s no record of the event in Arab history and only a
bricf menrion in Chinese annals. The Ancient Record of the
T’ang Dynasty notes that in the second ycar of the rule of
Yung-wel (31; A.D. 651) an emissary from Arabia came to the

royal court bearing gifts. The emissary claimed cthat his state

had been established chirty-one years before, which would
mean thar he reached the T ang court during the Caliphate of
Uthman. According to the traditions of the Muslims of China
this 15 considered to be the first time that Islam was broughe
to China. The leader of this delegation was Said Ibn Abi
Waqqas. one of the noted Companions of the Prophet. His
party included fifteen persons who had traveled together by
wav of the Indian Ocean and the China Sea to the port of
Kwangchow in.south China, going overland from there to the
capiral ciry, Ch'ang-an, where they paid their respects to the
CMpLror.

The emperor, after searching inquirics about the religion of
Muhammad, gave gencral approval to the new religion—
which he considered to be comparible with the teachings of
Confucius—bur fe felc that five daily prayers and a month
of fasting were requirements tg:u severe for his taste, and he
was not converted. He gave Said and his delegation freedom
to propagate their faith ‘and expressed his admiration for
Islam by offering the establishment of the first mosque at
Ch'ang-an, an important event in the history of Islam. This
mosque still stands in”excellent condition m modern Sian
afrer ages of repairs and restorations.
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:*‘é Years later when Said was advanced in age and in'ill health,
i;i he received permission to return to his homcland] buc un-

[
———a

2 chow. The mosque buile at the site of his grave, in memory
¢* of the holiness of Muhammad, is still preserved 'todav, the
second historic mosque in China. Some of his followers died

&=, in China and others returned to their homeland. There is no

‘= agreement between Chinese and -forcign historians as to
“y% whether Said Ibn Abi Waqqas died in China lor Arabia.
%% Chinese historians of Islam believe he died in K:wimgchmv.
fé:' pointing to his grave as evidence, while Arab historians insist
a7 that he died in Medina and was buried there. Chingse.pilgrims
g2 who visit Medina after the pilgrimage to Mccca are shown the
7, reputed grave of Said there. This point is still in doubt and
E all that can be said is that one grave is real while the other is
only symbolic. '

- The first Muslim visitors to China came by the sea route,
" following the example of the visit and preaching of Said and
. his party which laid the foundation stone of Isiam in China.
" Many Arab and Persian visitors came to China for commercial
and religious reasons, both under the Umayyads and the
Abbasids. The Arabians who cime.in the time of the Umay-
yads were known in China as the White Robed Tashi and
r when relations between China and the Muslim empire further

improved under the Abbasids, their emissaries were known
as the Black Robed Tashi. The Umayyads and Abbasids sent
five or six delegations to China, ranging from a few to a score
of persons in cach party, bringing precious gifts to the Chinese
8. emperors. These delegations were cordially received by the
g Chincse and laden with gifts te carry back to the Caliphs,
e Indicating the continuing fricndly relations berween China
and the Muslim rulers. \ 1

In the century and a half between 31 and 184 (a.. 651—
800) a considerable number of Arab and Persian businessmen
% came to China by the sca route. Initiallv they serrled in
7% Kwangchow but slowly began to push their way alone the
§  coast to the main citics and cven as far north as Hanechow.
* Wherever they went they gathered contributions ‘and buile
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Mosques as centers for their religion, mosques which were
rclarivr:ly large and well-buile, ateesting to the substanial
reonomic position of the traders. Many of those historically
Important mosques are still preserved, bur in some places the
converts have dwindled through the ages and the mosques
remain today as historical ruins. During this period a growin
number of Arab and Persian businessmen settled down in the
southern provinces of China, many of them marrying Chinese
women. Becausc of the differences in religion and cy

these people lived apart in their own communitics where they
could follow the religious injuncrions of [slam i
habics. marriage and funeral rites, and other ceremonies, The

had their own courrs in which they handled cases concerning
marriage, divorce, inheritance, and other problems of Islamic

law, evidence of the influcnce and power of Islam in China at
that time.

The Arabs and Persians who came to Ching b
great influence in trade with 3 « ircual monopoly of the import
and exporr business, By the time of the Sun dynasty (349-
678; A.D. 96o~1279) 1 orcign quarter and bazaar had been
establisked in Kwangchow., The office of Director General of
Shipping was created o take charge of the movement of com-
moditics through the Port and to supervise customs and other
commercial mateers—; post which was always held by a
Muslim, further evidence of the strength and socig] position
of Muslim merchants of the time.

While the Muslims whe came by sea were settling in the
south along the coast, [slam was introduced into northwest
China by the overland route. For some time the Hsiung Nu
tribes of norchwest China had caused constane border dis-
turbances. Afrer they were conquered by the Arabs these
tribes were gradually: converted to Islam. During the T ang
dynasty, in 138 (A.0. 755), EmPcmr Hsuan Tsu:_1g was faced

He sent emissarics to ask for assistance from the Muslims of

-northwest Chiga and they sent-€ighe thousand soldiers who

aided him in hs Struggle with ‘the rebels, In reco

gnition of
their valuable services - Hsuan Tsung gave the ssoldiers the
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choice of rcturning to their homes laden with gifts url of
remaining in China. When they all clected to remain they
were settled on farm land and ‘given eight thousand yfi:ur:jg
women in marriage. Thus they were provided ‘;l'th' land,
homes, and an opportunity to Iwc_m peace and hnlﬁmf_ss.
Thesc new settlers became tg;:l‘fnundmg fathers of the Auslim
munities of northwest China. 1 :

1'::ﬂ"lm‘hr.:- improved relations with the Hsiung Nu tribes brought
greater numbers of their people into China proper for business,
many of whom chose to settle there, Still later Iranim_n and
Afggran traders came through the northwest to Ch angl-and,
continuing the introduction of Islam to China by the overlan

route.

THE Rise axD FaLL oF [sLarxt 1y Cuina

During the T’ang dynasty (ended 295; A.D. 907) and the
Sung dynasty (349-678; A.D. 960-1279) furmgp tradéhgrcw
steadily as Arabs and [ranians took silk, art objects, Chinese
porcelain, and other commoditics to the Middle East and to
Europe, returning with herbs, spices, pearls, and other Pr?id-
ucts of those arcas. They became middlemen in a mose profit-
able trade which attracred cver greater numbers for commerce
and the propagation of their faich, and as the new. trftf:lcr:.
came to China many Muslim communities were established
in the southeast and northwest parts of the country, These
Muslim communities became 2 strong force in Chinese society.
Because the Muslims were law-abiding and s::if-t_hsmphq:d
citizens of high economic status they were reccived with
respect and fricndship by the Hm:: (Chinese) people :md:; gcre
given the confidence and protection of the gnvcrnme_ntt_._ l.::'n-
ing the T'ang and Sung dynasties there was no anti-foreig
feeling on the part of the governmcent, and the Muslim popu-
lation was able to increase steadil y and move inland. Thus the
Chinese and Islamic cultures lived together in harmunj,:r and
tolerance. . |

1m"["har:* Yuan dynasty was considered 2 foreign dyn be-
causc it started under Genghis Khan, whose Mongol forces
occupied China, Central Asia, [ran, Arabia, and parts of East-
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ern Europe. When these areas were divided into various king-
doms, Kublai Khan became the ruler of China and Mongolia,
and the founder of the Yuan dynasty. Of the other areas
which were for a time under Mongol control, the kingdoms of
Central Asia were converted to Islam. Throughout the whole
area the freedom of travel maintained by the Mongols en-
couraged great crosscurrents of peoples and cultures—the
Chinese into Central Asia and the Arabs, Turks, and Iranians
into China—which brought an influx into China of Muslim
merchants and also Muslim doctors, scholars, astronomers,
astrologers, and high-ranking warriors who were attached to
the Mongol army as advisors, mulitary aides, and staff officers.
Although the Yuan dvnasty was Mongolian, Muslims en-
hanced their standing by holding positions of military and
civil power, and the propagation of the faith was greatly
facilicated. According to the eminent Chinese historian Pro-
fessor Ting-hsuch Wu, over thirty Muslims were high officials
at the royal courr in Pcking, and the governors of nine
provinces were Muslims.

Of the many important Muslims at the royal court of the
Mongols, Sayyid Edjell was the most prominent. Rising
through a scrics of high offices, he became Commander-in
Chief of the Mongolian Expeditionary Forces in Szechwan
and was appointed the governor of the province in 671 (aA.D.
1272). Two years later he was transferred to the governorship
of Yunnan where his cnlightened and glorious rule spread
Chinese culture-into the southwest, bringing the people Chinese
law, education, and improved agriculture. He did this with-
out prejudice as to race or religion and without forced con-
version of the people to Islam—on the contrary, he was the
first to establish Confucian temples in Yunnan. Many of the
cultural partterns of rthe present day arc duc to this great
governor whose name is sull revered by the people of Yunnan.
\Were 12 nor for his religion, hg would long since have been
worshiped in the temples.

The great Iranian historian, Rashidu’d-Din Fadlu'llah, in his
remarkable 31‘:&01—}' Jani‘e’t-Tawarikh—the first volume of
which deals with the history of the Mongols—tells us that
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“China during the Mongolian dynasty of Kublai Khan was
administered in twelve districts, with a governor and vice-
governor in cach. Of these twelve governors, cight were
Muslims. In the remaining districts, Muslims were vice-gov-
ernors.” Thus we can imagine the status and importance of
Mushims in China during the Yuan dvnasty.

The Yuan dynasty lusted for roughly ninety: years (678~
770, A.D. 1279-1368) unril 12 was overthrown and the ?s-i!ng
dynasty was established. During the Ming dynasty—which
ruled almost three cencurics, from 770 to 1054 (A.D. 1368
16.44)—the Muslims made many great contributions to the life
of China, and Islam gained its rightful place as a popular
religion. : | :

By the beginning of the Ming dynasty Islam had becn in
China for seven centuries. The considerable number of Mus-
lims who had settled in China had laid a secure ‘foundation
for [slam, but during those seven hundred years the Muslims
had retained their alien status as a special class which preserved
its own language, customs, and manners and was never fully
integrated with the Han people. Under the Ming dynascy,
however, with the rctreac of foreign influence and the cessa-
tion of the migrations, the Muslims in China slowly lost their
alien status and became Chinese citizens, and their manner of
living was gradually Sinicized. :

The most striking example of this process of integration was
the adoption of Chinese surnames. Many Muslims who married
Chinese wives adopted the name of the wife. In most cascs
Mushims picked Chinese names which sounded closest to their
original names. For example, the surname Ma belonged to a
prominent Chinesc family and many historical hgures were
named Ma. Many Muslims whose names started with the letter
M took the name Ma, partly because of the similarity in
sound, and partly because the Muslims loved horses and the
character Ma stands for horses. Thus so many -NMuslims of
northwest China bear the surname Ma that there is a common
saying, “Nine Ma in ten Muslims.” The Chinese ‘surnames
Mo, Mai, and Mu have been adopted by Muslims whose naines
were Mohammed, Mustafa, Murad, Masoud. Many Muslims
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who found no existing common Chinesc surname sounding like
their names simply uscd the Chinese character sounding closest
to their name—Ta for Daoud and Tahir; Ha for Hassan: Ho
for Hussein; Ting for Jelaluddin, Shamsuddin, Ghamaruddin;
Sai for Said and Saad; Na for Nasser and Naguib; Sha for
Salem, _Salih, Sabih; Al for Issa and Amin.

_Muslim customs concerning food and clothing were also
Sinicized, but these changes in food did not involve the break-
ing of religious admonitions concerning the use of pork or
wine. In education, Muslim children started speaking Han
dialects and reading Chinese books. In a relatively short time
the Muslims in China became almost totally Sinicized so thar,
excepr for those religious tenets which were retained as neces-
sary to their Islamic faith, the Muslims could not be dis-
tinguished from other Chinese. Hence the Muslims were
respected and accepted without prejudice and enjoyed equal
treatment and opportunitics in government, business, and
agriculeural life. There was very little conflict or friction.

_ The Ming dynasty may be called the golden age of Muslims
in China, for long years of peace and prosperity brought a
flowering-of art and culture in which the Muslims participared.
Prominent Muslims had raken part in the establishment of the
Ming dynasty, and later, in the reign of Yung Lo from 808 to
836 (A.D. 1405-312), the eminent Muslim statesman Cheng Ho
was sent by the monarch to establish friendly relations with

~ the countrics of the South Pacific and with India, Arabia, and

East Africa. During the Ming dynasty Muslims continued in
positions of ower, some historians even going so far as to
say that the Ming was a dynasty of Muslims. There is cven
evidence for the claim that Ming T a1 Tsu, the founder of the
dynasty, was a Muslim. It is pointed ourt that the wife of T'ai

su, Empress Ma, was a Muslim, that many of his responsible
officials were Muslims, that he never worshiped in a temple
after his accession, that he forbade the drinking of wine, that
he composed the hymn of praisc of one hundred words to
Muhamr[l@\whigh may still be found inscribed in the main
mu_s:;iuc In Nanking, and that historians mention his strange
facial features, which may have been due to foreign blood as a
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descendant of a Persian or Arab. At any rate, Muslims were
well treated during the Ming dynasty and there was harmony
berween the Muslims and the Han people. &

The Ch'ing dynasty ruled from 1054 to 1329 (A.D. 1644~
t911). This last imperial dynasty of China was not a dynasty
of the Han people, but of an alicn minnrity,,_thf_. Mnn:ch_us.
The Manchus established by force the Ch'ing imperialism
which ruled over the majority of Han, Muslim, Mongolian,
and Tibetan people. Their ruthless policy of divide and rule,
sctting off one group of people against another, meant the
beginning of trouble for the Muslims of China. The Ch'ing
dynasty, jealous of the influcnce of the Muslims and fearful of
a counterrcvolutionary attempe to restore the Ming dynasty,
created many incidents to foment anti-Muslhim feeling. The
Chinese Muslims reacted with violence several times and the
Ch'ing dynasty retaliated with their army. Since their armies
were led and manned by Han soldiers, these incidents led to
Muslim enmity toward the Hans. There were four major
rebellions between 1236 and 1293 (a.p. 1820-76).

The loss of life and property as a consequence of these
events was scvere, and the spiritua! and psychological reactions
of the Muslims weré unfortunate. They developed a hatred
for officialdom and the Han- people and forbade their own
people to study Han books or work for the fovernmcnti They
developed a passive attitude toward life, did not paruicipate 1n
government, took no intcrest in politics, and- derived their
chief comfort and satisfaction from their religion. This led
to their gradual disappearance from the national political scene
End represents the low ¢bb of the fortunes of the Muslims in

hina.

With the downfall of the Manchu dynasty and the estab-
lishment of the Republic of China, the status of Muslims in
China cntered a new cra becausc the founder of the Republic,
Dr. Sun Yat-sen, in his wisdom and foresight, proclaimed
that the Republic belonged to the five races of China—Han,
Man (Manchu), Meng (Mongol), Hui (Muslim), and Tsang
(Tibetan) —the five great components of the Republic, with
equal status. They were like five brothers of a big family,
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with the Han peoples acting as the elder brother in leading
the others. '

Under the Republic the Muslims of China once more re-
gained their former eminence. The passing of the Manchus
and the rolcrant policies of the Republic led the Muslims to
regain their faith in the people and to participate actively in
the affairs of the country. The Muslims made great contribu-
tions both in money and manpower in the revolutionary wars,

ithe anti-Communist wars, and the Sino-Japanese war. Now
. that China has unfortunately fallen under the yoke of the

Communists the Muslims of China are struggling hand in
hand with their Han brethren to regain the freedom of the
people. When the mainland was lost the Muslim leaders fol-
lowed the government to the island of Taiwan. The Chinese
[slamic Associarion, spiritual heart of the fifry million Muslims
of China, also moved to Taiwan to continue its struggle. The
unfortunate Muslims forced to remain in China are, wich
few exceprions, stll loval to the Republic even though they
cannot openly defy the Communists. Their reasons are nort
hard to find, for the Communists are anti-religious, denving
the existence of a Creator, and the Muslims in China have had
personal experience of the deceic and brutality of the Com-
munists. \When they have an opportunity they will certainly
rise in rcbellion, but inferiority 1n numbers and lack of arms
make the Muslims an easy prey ro the oppressors. At present
the Chinese Communists are following the peaceful offensive
of the Kremlin, the policy of conciliation of the Muslims as a
strategy to obtain the friendship and svmpathy of the [slamic
countrics—butr these sly mancuvers will not deceive the

. Chinese Muslims.

4

Tue Mustuiant CoanreNiTy ,

There are many conflicting figures as to the number of
Muslims in China. The 1948 China Year Book, published 1n
Chungking, swgtes the population of Muslims in China as
48,104,000. That official estimate of the government is close
to the figurc of fifty million which is considered by Chinese
Muslims to be the most accurate and reliable figure. Thus, if
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the total population of China is taken as five hundred million,
the Muslims constitute about ten per cent of the people. This
makes the Muslims the second largest of the five races com-
prising the Chincse nation; following the Han race are the
Hui (Muslim), Meng (Mongolian), Tsang (Tibetan), and
Man (Manchu) minorities, in that order. The recent claim
of the Communists that the Muslim population is ten million
may be dismissed as purc propaganda. The largest concentra-
tion of Muslims is found in the provinces of the northwest
and the northeast, followed by Honan, Hopei, and Shantung
provinces. In the southwest, Yunnan and Szechwan lead;
while in the southcast, in the Yangtse valley Anhwei province
leads in the number of Muslims. The coastal provinces of
Kiangsu, Chekiang, Fukien, and Kwangrung contain the
smallest number of Muslims in modern times, although for-
merly they had the largest Muslim population. The size of the
former Muslim community in that area is indicated by the
fact that when the Ming Dynasty established its capital in
Nanking there were thirty-six mosques in the city.

According to recent investigations, there were very old
Muslun communities in Taiwan, but today only five or six
thousand Muslims can be found, mostly fishermen living along
the west coast of Central Taiwan. Their forebears presumably
came from Fukien. Time, lack of religious lcadership, isolation
from the Chincse mainland, and Japanese control have reduccd
this group to apathy. Like sheep who have lost their way and
await their shepherd, the only remnant of their religion is their
refusal to cat pork. |

[n the early days the Chincse Muslims were mostly rich
merchants; in Yuan times they were high government officials;
and in Ming times they were leading intellectuals. In the
norch they almost monopolized transportation with caravans
of donkeys. horscs, and camels. Along the Yangtze river and
the Huai Ho, and in the provinces along the canal where rice
was produced, rthe Muslims controlled the grain trade and
transportation. Evidences of this may be found even today in
those arcas where Iranian commercial terms and numbers are
uscd in the grain trade, cven though the present grain mer-
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chants are not Muslim and use the terms without understand-
ing their meanings. |

uring the Ch'ing dyvnasty the Muslims lost their grip on
commerce and finance. Ar present the principal trades of the
Muslims are the jewelry and curio busincss, E:nthr:r-wnrking.
the tea business, raising and butchering animals, the operation
of restaurants, and agriculture. The collecting of precious
pearls, jade, antiques, calligraphy, and paintings is a highly
s[i':‘ccializ:d business which caters to royalty and wealthy mer-
chants and requires greac skill and experience. At the ond of
the Ch'ing dynasty Muslims owned nearly all the curio busi-
ness in Peking and many ocher cities in China, and cven today
they are leaders in the ficld. Recently the Chincse government
In Taiwan invited Muslim experts to study the quality of the
Jewels possessed by the treasury.
_ In the northwest and northeast of China the Muslims deal
In a great variery of furs and leachers. In Yunnan the Muslims
are tea planters and carry on a large business with Tibet and
Sinkt_:mg as well as with Burma, Thailand, ! vepal, and Bhutan.
Teais transported by donkey and horse caravans to neighbor-
Ing countrics over a difficult and tedious route which scrves as 2
channcl of tradc on the return journeys. The great plain of the
northwest is a good place to raise carttle, sheep, horses, and
camels, and since that is home ground for the Muslims they
have been deeply involved in raising animals. Because of
Muslim rules ‘governing butchering, Muslims have become
involved in the butchering business not only in the northwest,
but in many other provinces as well. But they do nor raise and
kill pigs.

In addition to those trades which are restricted to limited
areas, Muslims have engaged widely in restaurant-keeping
throughour China. Their cooking methods are slightly differ-
ent from thosc of the Chinescasince they use no pork or lard,
and their restaurants are always identified by special signs.
. Many Muﬂ_i\rém arc farmers-.and in the citics there arc many

Muslim mecr€hants as well as doctors, engincers, lawyers,
teachers, and public workers. Duc to their Interest in brave
deeds, Muslims frequently join the army and follow careers as
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ISLAMIC CULTURE IN CHINA 355
soldiers and officers. A Muslim will not take a job as a barber,
or perform other personal services such as cutting toenails or
massaging. Nor will Muslim girls become prostitutes. If a
Muslim girl should fall into bad company the local service
committee of Muslims would buy her freedom right away and

remarry her—an evidence of the well-organized and closely
cooperative Muslim community.

CHiNese Mustint customs. Chinese Muslim customs are
very different from those of the Han, Manchu, Mongol, and
Tibetan peoples. This is due to the special ideals of Islam
which result in customs different from those of people who
come close to believing in no God—such as Confucianists and
Taoists—or of thosc who belicve in many gods, as do the
Buddhists. Although other religions pay no attention to such
matters, the rules of Islam forbid the eating of pork, certain
sea foods, dead animals, blood, or anything not killed accord-
ing to the Islamic method, and Muslims must obey. Special
customs naturally developed under such circumstances.

To solve many living problems, separate residential areas
for Muslims and for Hans were created in large cities where
Muslims ‘were dominant. Whether or not the Muslims live
in separate quarters there are differences in the homes which
are recognizable. At the Chinese New Year the Hans decorate
their homes with a pair of door gods on each'side of the door
and paste posters by the door frames. Muslim residences do
not have anything on their doors; they are well-kepr, clean,
and natural in appearance, In Han homes, you find the gods,
the ancestors, and the Heaven and Farth Emperor in their
proper place in the living room, with incense burning all year
round. There is no such thing in Muslim homes. At the four
seasons festivals the Han people hang certain herbs in their
homes, but the Muslims never do. Most Muslims have had
bathrooms in their homes in order to perform their religious
rites, buc few Han people had bathrooms; they usually used
wooden tubs for bathing. Modern construction and living
customs have brought bathrooms to the Hans, so outward
differences seecm to be decreasing. ‘

-
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The clothing of Chinese Mushms 1s similar to that of the
Chincse except for a few tribes like the Uighurs of SinkianF
and the Kazakhs of the northwest. There are stll some dif-
fercnces, however. In the northwese Muslim women wear a
face veil when they go our, and in some provinces women
wear a turban. Muslim men in the northwest provinces wear
flat whitc hats and men in Sinkiang have colorful embroidered.
small hats. Some wear white cotton or yellow silk turbans.
Muslims in other provinces put on a flat white hat when they
attend the wecekly service in the mosque. Men, especnlly
religious leaders, generally do not wear silk since it was for-
bidden by the Propher as a means of preventing luxurious
habits and maintaining the heroic nature of men. Women are
allowed to wear silk. Muslim children do not wear a necklace
or the “onc hundred families” locket which is used in the
superstitious belief that it protects children from the devil.
Instcad of the prayer for longevity around hats, Muslims
decorated hats wich 'the Word of Witness in Arabic. Since
white stands for purity the Mushims love to usc white matenal
for clothing, and because Muhammad’s favorite color was
green the Muslims like to use green also. Muslim men did nor
wear the long hair of the Manchu period and Muslim women
did not bind their feer. Muslims in the interior parts of China,
where they arc in a minority, tend to follow the common
practices of their communities.

Islam, for hygicnic rcasons and in order to form kind and
good habits, forbids Muslims to eat pork, animals dead by
themselves, animals not killed by Muslims, blood, food given
to gods, snakes, poultry which eats meat, and sea food not
shaped like a fish, and forbids smoking, drinking, and the use
of narcotics. Because of these’laws concerning food, Muslims
are very carcful ac home and when they are traveling. It was

“customary for local governments to provide a certain ratio .

of cows sad sheep monthly to the Muslim community and
Muslim butchers prepared the meat. Even chickens and ducks
must be takeén to the mosques to be killgd unless there 1s
somcone in the family who knows how to do it properly.

e e—
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In Musl_im.-restaur:mts there is no trace of pork, of course,
but wine is tolerated because of the many non-Muslim cus-
tomers. The winc is always served in special cups which can
be kept scparate. Because Han Chinese love to eat pork and
lard the Muslims arc very careful not to cat anything cooked
by Hans, such as candy, bread, and pastrics. In a Muslim
community the Muslims have their own stores, bakerics, and
restaurants where vegerable oil is used for cooking so every-
thing is purc and fragrant. Non-Muslims also like the foods
prepared by Muslims, Fricd dumplings are a very common
and popular form of dessert. They are made of flour shaped
into a ball, flavored cither salty or sweet, and fried in vege-
table oil. They are served on many occasions in the home—
to remember dead relatives, to treat friends after worshiping

in rhf.- home, und_tq aive to friends. No one knows the oriein
of this food, but it is very popular. g

When traveling in the northwese and Yunnan, Muslim

traders customarily formed caravans for mutual help and for
convenicnce 1n cooking food and worshiping together, but
i China proper there was no need to form gl:":mps for travel.
'"{"Ihe?: are no superstigious preparations before traveling among
siuslims, such as the custom of choosing a lucky day to travel
by the usc of diagrams or by drawing lots. Many Muslims rake
their own cooking utensils with them to pi‘n:parc their own
food. \When they come to a town the first thing they do is to
locate a2 mosque to decide where to stay for the night, for the
Mosques scrve as service centers where the traveler alwavs
gets help no matter who he is or where he comes from. Timely

P to solve difficulties and

aid and brotherly cooperation hel
spiration to travelers.

scr_;r_c askcunsnhtiun and In

wo inds of Muslims live in China, the so-called Turbanded

Musl_1m§ of Sinkiang and the Han Muslims of Chin:rp::::p:r.

In Sinkiang they speak Turkish and most of them can also
Muslims speak Mandarin

speak the Kansu dialect. The Han
Arabic and Iranian terms, cspecially

and local dialcets. Bur
rtllgluus purposes in a mixture which is

[ranian, are used for
hard for non-Muslims to understand. There is another secrer
Muslims. Soqie Muslims who
1

dialect which is used by some
[



o il .i'l -

T .

358 ISLAM—THE STRAIGHT PATH

speak Chinese but do not write it use Arabic letters to spell
1 words. '
hﬁ?ﬁ?\zn:rmad said to his followers, “Teach your chlld?;n
riding, archery, and swimming.” All threc were fm‘l:ccssn';y; cis;
military training in the old days and arc sull usetul as ; e
and for sport in modern times. In the Chinese nob %
where the Muslims are good at riding and nrcht::ryd fcmuhc
of their surroundings many of the Mushims recrmt;'.:k or itm-
cavalry learned these skills. Chinese Mushms also like sx:&cr
ming, wherever water is available, and for generation

generation they have participated in boxing as a favorite .

spo Irt.

Istan axp CoxrFucianisy, TA0ISM, AND BuunHEsw{. Chm;
did not produce any religion of her own. (;:?nfuclanlsn} an
Taoism are schools of philusupﬁy and pnht}cul th?ur}. nn;
religions. The religiuns of China—Buddhism, I? :unl. a:d
Christianity—were imported and allowed to grow frecly a

ully. : N
Peg::rifugius, the great puliticinn,‘ great pﬁllnsupl}cr, :Lnd
great cducator, did not claim to discover his teachings u;
said that his ideas came from g{?ud nnf'l wise sc‘ljulnrs_ u
ancient times. “I teach bur do not mvent,” he s:'qd. [ believe
in the ancients.” Confucianism 1s cuqccrncd wq:h the Erm—
ciples of human relations but not "ﬂ.‘lt'h the universc. uné
fucius taught that to develop good relations between man _nnd
man onc must start. with uncse.lf—'thercfﬂre he cmphaslzed
self-sacrifice, good manners, ‘culnwtmg oncsclf, and trust an
reconciliation in relations with others. He stressed loyalty to
the ruler and the nation as the path_ which would lead to
utopia. Confucianism has a perfect ethical system based ?1? tlliu:
five human relations; it teachics that man should faithtu js
search for reason for human actinps and should I:E.ﬁl'lE and
control himsclf; should carry on -hls ancestral lil‘:l:dltlﬂns an
teach them o succeeding generations; should die to preserve
his virtuc; and should be just WI[I'.I{]UE partiality. There ar:;e
eight virtues, with filial picty ranking first, followed by t :3
subordination of younger to older brothers, loyalty, sincerty,
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prnpricry, morality, nmdc_:-;ty: and a sensc of sljamn. All of
these principles of Confucianism go very well!with Islam but
they are insufficient because they are related only to material
human existence, and [slam goes further and ‘searches the
universc. Confucius refused to answer any questions concern-
ing the future. “Since you do not know life,” he said, “how do
you know decath?” Thus we see that he had an cthical philos-
ophv, but not a religion. |

Originally Taoism was also a body of philosophical ideas and
political theorics but not a religion. In Lao Tzu's Tao Te
Ching the fundamental theory in political relations is “to
follow naturc in order to obrain perfecrion,” and to follow
the principle of “noninterference.” Lverything is to be allowed
to follow its own course. Proper relations between man ‘and
man can be attained only by suppression of self and abolition
of hatred—which can “be” achieved by eliminating desirc.
Lao Tzu says, “To stop competition, do not honor virtues:
to halt stealing, do not value rare objects; and to obrain a
peaceful mind, do not develop craving.” The philosophy of
Lao Tzu is quite similar to Sufism in Islam. Islam agrees with
his doctrine of the suppression of self and of enmity. In Islam
the purpose of the five daily prayers and the month of fasting

s to purify onesclf and to decrease desires as 2 means to the
practice of self-control. '

Confucianism and Taoism both created tem

ples where im-
ages are worshiped—which is contrary to [slam, for Islam be-

lieves in only one God, without form or likeness, So Islam has
no intercourse with Confucianism and Taoism buc has grear
respect for Confucius and Lao Tzu as Chinese prophets. In
the Qur'an God says, “I have sent native prophets to each
race to influence and to teach.” Lao Tzu and Confucius were

before the Prophet Muhammad, therefore they were prophets
sent by God to the Chinese race.

When Buddhism came ro China
to accept it because many of its
Confucianism and Taoism, [
tection of the ruling class fo
of Buddhism were careful

it was casy for the pcople
teachings coincided wich
t gained the confidence and pro-
r generations, and the great books
ly translated by many first-rate
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t  umes there were women's mosques in some parts of China,
used as religious and charitable centers for women and led by
women rcligious teachers. Now both men and f'women share

: - - 4 =
the same mosque but meer in different rooms for praying and
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scholars. Buddhism also ptnctmted to the Chinese pui{llc and
profoundly nfluenced the literature and art of China. Its
contribution to Chinese literature and art has not been equalled
by either Islam or Christianity. There was no relation berween
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Buddhism and Islam because the Buddhist belicf in passiveness,
in idols. and in rebirth is absolutcly contrary to Islam. True

Muslims studied the books of Confucius and Lao Tzu, but
verv few touched the Buddhist classics. . ‘
The Muslims of China lost connections with other Mushm
countries for a long time and were influcnced unconsciously
by Confucianism and Buddhism in several ways—for instance,
they call the worship place shib, the Buddhist word f;:::r
temple, rather than 7rosque as In Islamic countrics. The
mosques constructed in China look exactly like Confucian
and Buddhist temples from the outside. The responsiblc per-
sonnel in the mosques held ranks similar to those of the head
priest, pricst, and monk in Buddhist temples :md. l_w::d in l:'hi:
mosque and received dlms and performed all religious dut'u:s.
At a wedding or a funcral the religious leaders of [slam were
asked to say praycrs and recite passages, JUst as the Buddlust
monks did in the temples. Just as the Buddhists emphasized
silence and meditation, so also the Sufis among the Muslims
stressed similar pracrices and shared the 'belicf that meditation
would finally give power to_perform miracles. The men who
gained such powers were called Shaikhs by the Muslims. The
Shaikhs and Buddhist monks often had contests in magic,
which the Muslims frequently won. g
The good characteristic of the Chinese, SUI‘J:‘II‘.EI:H'IZFd in the
phrase “to let live,” paved the way for all religions in China.
In recent years the four great religions of China—Buddhism,
Catholicism, Protestantism, and [slam—founded a “Religious
Friends Association” to unite 4n the fight against communisin.

RELIGIQUS ORGANIZATION OF CHINESE MUSLIMS. Mosques
in China, as &nters for spiritual inspiration and social activitcs,
are used as a place of worship, prayer, and chanting—and also
used as a meeting place, a school, a place t6 perform Islamic
ceremonies, a funeral home, and a judicial court. In former
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religious rituals, coming together for discussions and confer-
ences. In appearance the mosques look like Confucian or
Buddhist temples because during the monarchic period no
foreign-style buildings were allowed. The graceful domes and
pointed munarets which characterize the stone mosques of
other countries are not found in the wooden mosques of
China. The interior of Chinese mosques is divided into a
lecture hall, a dormitory, conference rooms, the office of the
leaders of the mosque, a bathroom, and the “dead man’s
room” for washing the deceascd. The endowments of the
Chinese mosques are held chicfly in real estate. The yearly
income of some mosqucs is more than enough to support a
technical college or a light industrial factory, but because
there is no central organization—such as a Ministry of \Waqfs

—to look after the budget, much that could be done to ad-
vance the causc of Islam is not accomplished. |

- - L] - 1
The chief rcligious lcader in the mosque 'is called the

Ahund (or Ahung), which means scholar, or teacher of
religion. He is assisted by the Imam whose duties arc to lead
the congregation in worship and in prayers: The Khatib
preaches ac the Friday service, which is usually of a religious
nature but is also sometimes political, and is also responsible for
religious ceremonics in engagements and weddings. The
mu czzin gives the call to prayer five times a/day. There is
also in some mosques an “unclassified Ahund” who knows
some Arabic and has a little training in religion but is not
sufficiently educarted to be a rcal Ahund. He is responsible for
chanting, praying, and arranging funcrals. The educarional
acavities of the mosque are cared for by the Ahund. The
administration of the income and property of the mosquc is the
responsibility of a committee of from three to seven members
who are elected for a year and serve withour pay.

The Muslims of China are all Sunnis and followers of the
school of Flanafi in jurisprudence. They differ from other
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Muslims in somc dctails—notably in the ch:mting of the
Qur'an—because Chinese Muslims lost contact with other
Muslim countries due to difficulties of communications. Dur-
ing the long period of isolation when few of the Ahunds
could read cither Chinesc or Arabic, the practice of handing
down the teachings orally led to misinterpretation of doctrines
and the development of diffcrent circles in the Muslim com-
munity. With the coming of the Republic it became possible
to take the water route to the Middle East, and many Mushm
scholars made the pilgrimage to Mccca and visited the educa-
tional organizations in Egypt and Turkey. They werc 1n-
spired by what they learned and brought back many books
which served as the basis for carcful studies of the funda-
mentals and consequences of Islam. As a result a great cry
for reform was raised. The Muslim community was divided,
with one side favoring reforms and becoming known as the
New Sect, and the other opposing changes and known as the
Old Sect. Each side suspected the other and accused 1t of
heresy. It was a shame to have such a break devclop.

The New Scct was limited to a few large cities while the
Old Sect was dominant throughout the rest of China. As
communications improved and the number of pilgrims to
Mecca increased, many more Ahunds and intellectuals recog-
nized the differences berween Chinese and other Muslims and
the New Sect grew in strength. Before the end of the Sino-
Japanse war the Old Scct dicd a natural death and the prob-
lem of half a century was solved without a break, The struggle
between the Old and New Scets made Islam a laughing stock
in China, for the differcnces were not over fundamentals burt
over trivial matters. A listing of some of those differences gives
an illuminating picture of’the problems faced by Chinese
Muslims after the restoratien of communication with the rest
of the Islamic world.

[t wag customary in the old days to give a Qur’an to those
who attend a funcral, as atonement for the deceased, but the
New Sccr said that only cash should be given; actually, only
God can forgive and ncither the Qur'an nor cash should be
given for atonement. The Old Sect followed the Chinese tradi-
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tion of wearing white mourning garments, while the New
forebade wearing special clothes of mourning; Islam has no
rules governing this custom. During Ramadan, on the twenty-
seventh night, the Old Sect bowed one hundred times, but the
New Scct did not. It was formerly the custom to give money
to the leader after chanting and praying, but the New Sect
opposed the custom. The New Sect introduced the custom of
pointing the forefinger in the middle of worship to indicate
that God 1s One. The New Sect also insisted that the style of
chanting the Qur’an should conform to the standard of other
Muslim countrics. There were also differences as to the proper
way to kill poultry, and the New Sect insisted that on the
basis of the Hadith it is permissible to ear crabs but not seals
or dolphins. These are indicative of the differences berween
the sccts. _'

Exccprt for those minor differences, there was only one sect
which was a disturbing element in China, the Jabriyab, a
word which means to pray aloud. The Jahriyah was originally
a Sufi sect whose ritual included the practice of praising God
aloud in a high voice. The members of the sect gather in a
circle, holding hands and praying so loudly that they can be
heard outside the mosque. Following their leader, they start
by turning the body to the left, then to the right, with cheir
fect moving lightly, their eyes closed, their heads shaking as
they walk and chant. The chanting goes faster and faster with
the bodily movements kecping pace with the tempo of the
chanting. Finally they are chancing only one phrase—Allah,
Allah, ﬁllnh, Allah—and they keep on until they are too tired
to continue. Some even faint. That is why the Chinese call the
Jahriyah the “shaking head” religion. ,.

The headquarters of this scct was originally in Kansu
province under a leader whose position was hereditary. In the
great earthquake of 1338 (a.n. 1919) their leader was killed,
and his followers spread to Sinkiang, the northwest provinces,
Shantung, and Yunnan. Because of the peculiar customs of the
Jahriyah sect, which are judged to be superstitious, they arc
regarded as herctical by the other Muslims! The result has
been bad relations between the Jahriyah sect and other Mus-
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lims which have caused frequent conflicts and have even led
to killing. The members of this scct are striving for virtue, bur
not many have arrived there. Beside this sect there are no other
Sufi sects in China, although there are Muslims with Sufi
tendencics.

Since the founding of the Republic there have been three
organizations which sought to unite all the Muslims of China
for the good: of Islam. The first of these was the Muslim
Progressive Society of China which was founded in Pcking in
1332 (a.0. 1913) by Ahund Wang Hao-nan after his pil-
grimage to Mecca and his visits to Turkey and Egypt. In-
spired by the new ideas aroused during the Chinese revolution
and by the cultural advancement he had seen in other Muslim
countrics, he felt deeply the need for education among the
Chinese Muslims. Therefore, he founded a national organiza-
tion to unitc the manpower, material strength, and talents of
the Muslim community to raise their standard of living and
improve the level of education. His proposal was enthusiastic-
ally accepted. His first aim was to add a few hours of teaching
in Arabic and Islamic interpretation to the instruction in the
elementary schools in the mosques. Alchough his aims were
purcly religious, political intcrests penetrated the movement
and the united Muslims showed strong potential policical
power. But three years after the movement was started the
organization was ill-used by Yuan Shih-kai in an atcempt to
become emperor, and when he was defeated the organization
disappeared.

The Chinese Muslim's Association was founded in 1357
(a.0. 1938) at the start of the Sino-Japanese war when the
Central Government orderéd a Muslim general in the armed
forces to form a nationwide organization which would unify
the Muslims of China in support of the government and obrain
support from Muslim countrics. This is the only Mushim
organizg¥iqn initiated by ‘the government in Chincse history.
Its five thousand local units carricd on both religious and
political activities. Ddring the war it unied Muslims in the
fight against the Japanese. It trained more than two thousand
men in its military academy for service in the armed forces

k-

% and organized visiting committees in the northwest to give

.

ISLAMIC CULTURE IN CHINA |- 365

B+ medical aid and comfort to wounded soldicrs and officials. In
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the field of educartion it established a religious research com-

¢ mitcee to translate the Qur'an and print religious books and

pamphlets, and it established schools in the northwest and

¥ gave scholarships which enabled outstanding Muslim students

£ studied in India and Egy

% to study in the universities of Turkey and Egypt. Three dif-

fercnt times it sent delegations to Southcast Asia and the
& Middle East to stumulate g’icndship and understanding and to
g encourage cultural exchange. When the constitutional govern-

ment was established by the Republic of China it represcnred
the Muslim people as onc of the five races of China.

A third national organization was the Muslim Literary
Socicty of China, founded in 1345 (aA.D. 1920) in Shanghai
by Hajji Jelaluddin Ha Tch-cheng, a famous schelar who had
pt and knew Arabic, Persian, Urdu,
and English. The Society was organized to encourage scholarly
study of the Qur'an and Hadith, to improve and extend
Islamic education, to increase cultural exchanges with Muslims
of other countrics, and to improve the social osition of Mus-

£ Lims in China. It avoided politics. One of its first undertakings

I was the translation of the Qur’an into Chincse, dsing Chincse

€ quorations and literary language—a task which!is unfortun-
& ately unfinished due to the outbreak of the Sino-Japancse war.
' The Socicty published the Chinese Muslim Monthly—later

changed to a quarterly—and gave public lectures and courses
- on Islam as part of its cducational program. It ‘established a
¢. normal school and a primary school, constructed a Muslim
_library and public reading room, assisted Muslim students in

. Shanghai universitics, and provided scholarships for promising
, young men and women. ..-

CuiNese MusLint rRerigious PRACTICES. Muhammad taught
that Islam is based on the Five Virtucs, the Five Pillacs, which

are the repetition of the Word of Witness, praying, fasting,

. almsgiving, and pilgrimage. Every Muslim, man or woman,

must chant the Ching Tseng Yen and Tso Chimg Yen once

_ _'__ in his or her life. The Ching Tseng Yen is, “All things are not
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God. Only Allah is the God. Muhammad is God's special
Prophet.” The Tso Chung Yen is, “I witness that all things
arc not God. Allah is the only One. I also witness that Muham-
mad i1s God’s Messenger and His Prophet.” In the carly days
the Muslims of China knew Arabic and could chant in Arabic,
but because of the unstable times they lost the ability and
today less than twenty per cent of the people can chant in the
original language. Now they chant in Chinese. Very few
people in China can read the Qur'an in Arabic.

In the beginning the Chincse Muslims were very serious
about practicing the five daily prayers, but in recent years, due
to the influence of materialism, unscttled conditions, difficul-
ties of obtaining a livelihood, and the distance from mosques,
only the Ahunds and country peoplc of strong faith observe
the five daily prayers. Others obscrve only two or three
prayers and make the rest up at home and others £0 to the
mosque only for the Friday scrvice, but the largest group go
to the mosque only for the two great festivals. Some Muslims
never go to the mosquc except for a relative's funcral and then
they disappear as soon as the ceremonics are finished; this is a
large group. Not many men go to the mosque to worship and
even fewer women go.

Fasting during the month of Ramadan changes the daily
schedule of the people throughout the whole Muslim world,
and so it used to be in China. There are several kinds of fasting
observed by Muslims in China—some keep the whole month,
some fast on the first ten days or the last ten days, some
observe only the Gadar fast ‘which begins on the twenty-
seventh night. \When Ramadan is 2 thirty-day month there
arc three full days of fasting, but when it is a twenty-nine day
month there are only two days. This is not the right way,
since the Holy Command.is for a full month of fasting. Of
course, even two or three' days of fasting shows that the
person has an interest in religion, but if the full thirty days is
interrupred ic should be made up later.

Almsgiving, zakat, is thé requircment that two and one-half

er cent of IEE total yearly income should be given to charity.
t is the duty of rich people. Some Chingse Muslims are rich
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but most of them are poor, and some are very poor, so more
people would reccive zakat than would give it. Many of those
who can afford to give alms lack any interest in religion and
are nuscrs so actually cheir giving approaches the zero point.
This is truc in every ¢ountry of the Muslim world. Zakart is a
special characteristic of Islam which encourages social coop-
eration, helps to balance the rich and the | poor, stabilizes
society, and is the best weapon against communism. Un-
fortunately, religious leaders do not seem to recognize the
importance of zakat, and political leaders in the Mushm world
do not seem to have much interest in religious teaching,
esfpt:t:iall}f n almsgiving. Now that we are facing the pressure
of communism we ought to wake up and rethink the im-
portance of zakar.

The piltgrinmgc to Mecca is such a long trip and so costly
that very few Chinese are able to go. Before the second World
War not more than two or three thousand were able to make
the pilgrimage each year, chiefly from the northwest and
Yunnan. Some wene by boat from Shanghai or Hong Kong
to Jidda, while others went overland to India and then by
boat. After the mainland was locked behind the iron curtain
Chinese Nuslims were' not allowed to Jeave the country, so
the number of pilgrims in recent years has been quite small.
Recently when a Muslim committee from Free China visited
Mecca the first question asked by King Saud of Saudi Arabia
was why no Chinese Hajjis had come from the mainland in the
last few years. When he learned that the Communists would
not allow them to make the pilgrimage he expressed his pity
and prayed God to help all Chinese Muslim brothers to be
free men, There are now about fifteen thousand Chinese
Hajji refugees in Saudi Arabia, all strong anti-Communises.
The Saudi government, guided by the spirit of Islam which
recognizes all Muslims as one family, allows the refugees to
live there and to support themsclves.

Marriage ceremonics may differ in Muslim countries zc-
cording to local customs, but the basic principles of Islam
must be obeyed: the bride and groom must be of the same
faith, consent must be given by both parties; there must be
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two witnesses, and betrothal moncy must be paid by the man’s
family. Chinese Muslims have been so scattered that each
province adopred its own customs, with only the Muslims in
the northwest able to keep close to Muslim practices. A
Chinese Muslim wedding is very compley, but it avoids all
superstitions such as the reading of the horoscopes of the
betrothed persons. Some ask the Ahund to read the Arabic
wedding rite on the wedding day or the day before. If one
of the parties is not a Muslim, the Ahund ‘admits that one

~ 1nto Islam one or two days before the wedding so both may

be of the same faith. Betrothal moncy was not taken seriously
since it looked like a business transaction. Now it is customar
to give clothing or jewelry, or a small amount of money 1s
given and looked upon as only a symbol. Marriage is bascd on
love, which shows that Chinese Muslims are comparatively
progressive. This change should be introduced to other [slamic
countries as a means of solving the problem of the decrease in
marriage due to the heavy betrothal price. _

The old typc of Chinese wedding ceremony is now out of
date except among poor people in the country. According to
the old custom the parents of the concerned partics monopol-
ized the whole affair. The new type follows the teaching of
Islam and gains the consent of both partics. Islamic wedding
customs are progressive and rational and at the same time arc
timeless, for they follow, rules laid down more than thirteen
hundred years ‘ago. Emphasis on agrcement between both
parties, especially the .consent of the girl, shows the Islamic
stress on tﬁc rights of men and the protection of the rights of
womanhood. 3 ]

The ceremonics of engagement and marriage are quite
similar for Chinese Muslims and non-Muslims except that the
Muslims celebrate the event with a rchigious and a gencral
ceremony, and they do not use old Chincse music or gongs
or fire crackers since they consider them to be superstitious.
The religioyg ceremony is held’a day before or just preceding
the general cefemony. At préscnt Muslims hold the marriage
ceremony in thewmosque~In modern times #Vestern music
has been adopted for marriages since it is not associared with

® woman. Before starting the |
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the worship of ather gods. Chinese Muslims obey the Civil
Law of China by practicing monogamy almost, everywhere
except in the frontier provinces. There is no Muslim courr to
take care of divorce, adoprion, and inheritance, as in other
Muslim countries; all these matters_are now handled in the
general courts, K

The: Chinese Muslims follow Islamic rites strictly in the
funeral but follow Confucianism in mourning and in dressing
because of its fitness in the surroundings. When a sick person

_reaches his last moments of life the tamily ought to keep calm

so there will be no disturbance of the emotions which could
cause the dying person any loss of faith in the last moments.
During that period the relatives stay with the dying person
and remind him all the time to chant, “All things are not God.
Only Allah is God. Muhammad is His special Prophet.” This
keeps the sick person close to his Islamic faith as he returns to
his Maker. This short and delicare moment is very serious and
ought to be emphasized.

Right after death it is necessary to close the mouth and
€yes, to straighten the hands and feet, and ro cover the face
with a cotton towel. Then' the family can start to, mourn bue

# must not cry aloud nor curse the Creator. The family moves

the dead body out of the room to place it on the death bed

% and then passes the sad news around. They remove the cloth-

Ing and cover the body with 1 white cloth, and burn incense
at the feet. Experienced relatives should be around taking care
of details so the burial can be carried out within thrcnty—fnur
hours if possible, and not later than three days. ‘They stare
digging the grave and getting the necessary articles, and then
wash the body. Men wash a dead man and women wash a dead
ast_bath they walk around the
death bed seven times with burning inccnse, Washing is done
strictly in order—the dirty parts first and then' the head,
face, necl;, shoulders, back, and so on; the top first, the botrom
later; right first, lefe last; frone first, and back later. This is

, ONe pours water, and a

: , they dry ic géntly wich a
soft white cloth and put on three coverings—underwear, a
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small sheet, and a large sheet. There is a headdress for a man
and a turban veil and brassiere for a woman. Powder with
medical perfumery is used on the forehcad, nose, mouth,
hands, feet, and knee-cap to discourage insects. Then the
body is put in a coffin and covered and a blanket spread over
the coffin, which is then placed in the great hall or the yard
until the funeral service. At present in China all Muslims,
rich and poor, use the mosque as the center for all these
procedures.

The funeral ceremony consists only of raising the hands
and standing up. The men who attend the funcral stand in
line and follow the Ahund in worship—they pray by raising
the hands, bowing, and chanting aloud, “God is Greatest.”
chanting it again as they bow the head; then they shake the
head right and left and say, “Salam.” This funeral service is
very importanc. If a man is not buried with a religious funeral
his family is to blame, of course, but all Muslims in the local-
ity are to be blamed as well.

According to Islamic customs the funeral march begins
when four men place the coffin—hcad first—on their shoulders
and walk slowly; every few minutes another four men take
over. Everyone walks after the coffin, without music or talk-
ing, and with hcads bowed in meditation, thinking that just
as death has come to this person it will come to everyone. At
the grave the host inspects the grave and perfumed powder is
spread in the four corners, Then the body is taken from the
coffin by three or four men and placed in the grave face up,
head to the north, with the uncovered face toward Mecca.
It 1s covered with a stone or a thick board and then with a
rectangular mound of earth while the Ahund recites the first
chapter of the Qur'an. All the mourners follow the Ahund
and raise their hands and prgy. The tombstone and plantings
are private matters of the family, but the religious regulations
forbid too much decoration.on a tomb. -

After. & funeral the family keeps on mourning and visits
the cemetery, according. to schedule, also inviting the Ahund
or other religious leaders to pray for the 8cad, The prayers
should be said on the funeral day, the seventh day, and the
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¥ second, third, and scventh week. Some keep the seventh day,
& the forticth day, the hundredth day, the first_year, and the
% third year. After that, chanting is carricd out only on the
% anniversaries of birth and death, The best way is to pray for
% onc’s own dead relatives on Fridays and chant the Qur'an. If
& onc invites the Ahund or religious leaders to chant at the
% home, the host provides food after the service, and money
A wrapped in red paper must be given to the Ahund and to the
i poor in the name of the dead.

tr  Chinese Muslims regard the funeral as important because it
# relates to the everlasting happiness of the dead. At the time
3x of funerals the whole community tries to help. Even members
% who are not religious ordinarily come to the mosque to help at
& this time and often they are impressed by the greatness of
4% religion and the closeness of friendship among Muslims and
& arc brought back into the community. In weddings Chinese
#& Muslims have modified their practices according to local
@ customs, but in funcrals everything is done by the Islamic
& method with no single trace of change, for they recognize its
I lmportance, ~ g

&  There are three important festivals, one ar the end of the
g month of Ramadan, one when the pilgrimage at Mecca reaches
2o the peak of Arafar, and onc on the birthday of Muhammad.
% Id al-Ficr, the feast ar the end of the fast of Ramadan, is
% cclebrated throughout the Muslim world as the Little Festival.
: ": Id al—:&dha, also called Id al-Qurban, the festival at the end of
& the pilgrimage, is the Grear Festival at which Muslims from
# all over the world gather ar the mosques to worship and then
& kill animals to memorialize the story of Abraham and Ishmael
% and their willingness to obey the authority of God, According
g to Muslim rule five men Kill one camel, threc one cow, and
® one person kills one sheep; then they divide the meat among
® the poor and their relatives. saving a small portion for them.
g sclves. Chinese Muslims turn the two festiva
-4 the:' Ramadan feast the large festival and the pilgrimage
g festival the small one, which shows wrong teaching.

i, The Holy Birthday of Muhammad follows the Arabic
lunar calendar, which mcans that cvery three years it is

i
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advanced one month, so it can be at any season. On this day
every Muslim dresses in his best clothes and gathers with the
others at the mosque to chant the Qur'an and the praiscs of
Muhammad under the leadership of the Ahund. Then they
listen to the Ahund speak about Muhammad’s good deeds and
teachings, and are inspired by what he says. Soon after the
worship sweets are distributed to adults and children, and
some mosques even have banquets. In recent years Muslims
have broadcast inspirational talks about Muhammad on his
birthday and have even distributed leaflets by chartered air-
lanes.

? There is also a Fatimah memorial day which is a festival
for women,

EbucaTiox aAND cuLTURE oF CHiNesE MusLins. The old
style of religious education in China was patterned after the
Arabic and Iranian mecthods of the Middle Ages in which
there were several specialists who lectured and the students
chose their lectures according to their inclinations. But in
China therc were only special schools of this kind in three
centers and there one Ahund would handle all courses. There
was no schedule, no definite standard, and no required length

of schooling since everything depended on the will of each

Ahund. Such a system had serious drawbacks because the
tecaching materials were several centurics old, the study of
Arabic—and no Chinese—was inadcquate, so the students
could read only a limited amount and could not speak the
language, there was no general educational background for
the religious courscs, and the freedom allowed to the students
often led them ro form bad habits.

After the founding of the Republic, in response to the
progressive demands of thesperiod, several new style schools
were founded for religious education, of which the three best
were thg Cheng-tai Norrhal School ac Pcking, the Islam
Normal-S¢hool at Shanghai, and the Mling-tch High School
at Kunming.- Unfortunarcly, the schools at,Pcking and Shang-
hai were forced to move inland during the Sino-Japanese
war, and although it was hoped that they could be revived

.
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after the war, there has been no news of them since the Com-

& munists took over the mainland. Before the war these three

- schools had sent twenty-eight students to study at Al Azhar
- in Cairo, the first time in its thousand years that it had reccived
- students from China,

Under the Republic the Muslims also founded more than 2
thousand primary schools and several well-known high schools
for general education. They lacked the funds to found col-
leges and universitics, but there were special classes in Islam
and the Arabic language at Peking University, the Central
University, Yunnan University, and Chung San University.
At present in Taiwan the Taiwan University and Tsun-Chi
University also give such courses for Muslims and others who

£ are interested.
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In the short period of just over thirty years: between the
founding of the Republic and the Sino-Japanese war Chinese

‘Muslims did their utmost to advance the culture of their

people. Several local magazines and papers were published,
‘both of a political and a religious nature, but there is still nced
for national publications which will reach all Muslims in
China, As a means of reaching a wider group the Chinese
Islamic Association obrained permission after the Sino-Japanese
war to broadcast Islamic lectures once 2 week. Many scholars
broadcast on these programs, which were well received b

the public. Their talks were also published as pamphlets and
distributed widcly. The Taiwan broadcasting ‘station con-

' tinues this practice.

For more than a thousand years after Islam came to China
there was no translation of the Qur'an or the’ Hadith, nor

- were there books which touched on Islam’s philosophy, his-

tory, science, and literature. The work of providing such
literary and historical materials began to be accomplished
shortly before the war but then suffered serious interruption;
l'fuw:wfr. 4 new translation of the Qur'an was recently pub-
lished in Taiwan. The Education Burcau of : Taiwan has
recently inviced Arabian, Iranian, and Turkish scholars to
become members of 2 World Literature Committee to trans-
i
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late Arabian, Iranian, and Turkish books into Chinese. This
Is a most significant development,

The majority of Chinese Muslims were descendants of
Arabian, Iranian, or Turkish. parents who intermarried in
China and adopted Han customs. This led to a mixture of both
cultures, which is shown in their appreciation for the cultures
of both arcas, and led also to some interesting cultural con-
tributions in China. During the Ming dynasty Muslims began
to make cloisonné vases, plates, and bowls covered with color-
ful blues and with delicate Arabian and Persian designs or
with writings from the Qur'an and the Prophet’s Tradition.
They are found today among the Chinese national treasures
and in museums and the homes of wealthy collectors.

Chinese artists of Muslim background also made contribu-
tions to the art of calligraphy by firming first the outline of a
Chinese characterand then flling it with the Muslim creed, or
proverbs, or poems. At a distance it is a big Chinese character
meaning “uger” or “long life” but on careful examination it
is seen to be filled with Arabic phrases. Another form of
calligraphy was the wniting of Arabic words in the Chinese
running hand; in appearance it is Chinese writing, but it can
be read only by those who know Arabic. In painting, also,
Muslim arrists made their contribution, but they painted only
vascs, warcr containers, or flowers, and never mountains.
water, birds, or animals. Art of this kind is a2 combination of
Arabian and Chinese forms, a new contribution to art which
symbolizes the contribution to Chinese culture made by the
Muslim pecople who scrtled in China.

1$.Tm : Tslamic QLL“LLI‘EJ 'n Chuna
mK.- Morgan (ed > Fslam ,J.&J..g &f(u-,!’g ht
Patfs “Ll-*-r 95§ - 274

. v =

e

e e m = 1

L



