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MORE VERSES FROM THE KHOTANESE BOOK OF VIMALAKIRT,

Mauro Maggi

I had the opportunity to present the first results of my research on the Late Khotanese
Buddhist work currently known under the conventional title of Book of Vimalakirti (Vim)
on the occasion of a seminar organised by Gherardo Gnoli at La Sapienza University, Rome,
in November 2000. Then I interpreted the initial verses of the work (vv. 1-8), which are de-
voted to the ten bhitmis, the ten stages of the bodhisattva path, and one of the quotations of
Mahayana siitras contained in Vim. Subsequently, I dealt with the other quotations at a con-
ference of Buddhist studies and translated in particular the quotations from the Candra-
pradipasiitra (vv. 21-22), the Vajramandandmadhdranisiitra (v. 34),! the Karmavarana-
visuddhisiitra (v. 35) and the Anantamukhanirharadhdranisiitra (vv. 55-64).2 1 offer here
a metrically arranged re-edition, based on a fresh reading of photographs of the manu-
script, a translation and a short commentary of vv. 9-33. Attention has not been drawn to
differences in Harold W. Bailey’s edition (KBT 104-113) or in Prods O. Skjzrve’s new
edition with provisional translation (SDTV 6.489-499).% The verses under consideration,
which are preserved only in the carelessly written manuscript Ch 00266 (Vim C), deal with
the three bodies of the Buddha (rikaya), with the Buddha-fields (buddhaksetra), the iden-
tity of all Buddhas with the Body of the Law (dharmakdya) and with the importance of
concentration (samdadhi) for the bodhisattva. An interesting comparison between the phy-
sician who is unable to cure himself with his medicines and the bodhisattva who is unable
to practise concentration is contained in vv. 28-29: the simile has a close parallel in the
Kasyapaparivarta (see the commentary below). I am glad to present the interpretation of
these verses to Gherardo Gnoli as a token of my esteem and affection.

Vim does not seem to have direct relationships with the well-known Mahayana text
called Vimalakirtinirdesasiitra (Siitra on the teaching of Vimalakirti). As has been pointed
out by Ronald E. Emmerick, the passages where Vimalakirti’s name occurs in ¥im do not
resemble the text of the siitra, and the bhiimis, that are dealt with in ¥im 1-8, do not appear
in the sutra as an early Mahayana text (Guide 36). It may be added that Vim 9-13 is devoted
to the doctrine of the three bodies of the Buddha, whereas “[l]a bouddhologie du
Vimalakirti est trés simple et ignore pratiquement les spéculations relatives au Triple
corps du Buddha”.* On the other hand, the Buddha-fields, that are the subject of
Vim 14-17, are also dealt with in Vimalakirtinirdesasiitra 1.11-20 and X.8-12.5

! The quotation has not yet been located in the Tibetan and Chinese versions.

2 SeeM. Maggi, Le bhiimi nel Libro di Vimalakirti cotanese, in Orientalia Romana 7. Iranian studies
(Roma, forthcoming); and M. Maggi, Canonical quotations in the Khotanese Book of Vimalakirti, in G.
Verardi, S. Vita (ed.), Buddhist Asia, vol. 1 (Kyoto, forthcoming).

In a few instances I have abandoned my previous translation in accordance with Skjerva's more
convincing interpretation.

4 §. Lamotte, L 'Enseig t de Vimalakivti (Vimalakirtinirdesa) (Louvain 1962; repr. 1987), 138 n. 29.

Lamotte, L 'Enseignement de Vimalakirti, 111-125, 340-344. On the Buddha-fields see Lamotte, op.
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TEXT AND TRANSLATION®

1

[10]

[11]

[12]

(13]

[14]

urmaysdai baya va[233}Jmana  nai hva hva sa o bvaiia

ttaradara ba’ysa draya  suibavu ttu padi $au

The sun, (its) rays (and its) palace (vimana) (are) not to be known separately, but as
one (thing). Likewise the three bodies of the Buddha (buddhakiya) (are) one by
nature.

dharma-kaya [234]) hauvai jsattyapa  vasve sabaugi ba’ysa

sabauga-kdylina pharaka  naramida nairmya ba’[235]ysa

From the power of the Body of the Law (dharmakaya) a pure enjoyment Buddha
(emanates) in front of those (bodhisattvas and), from a (Buddha) having an enjoy-
ment body (sambhogakaya), do many Buddhas of magical creation (nirmanabud-
dha) emanate.

cada sabaugi ba’ysa  baisva drau-mvajsva baya

dada ysarai kiila tta p<a>tca’  ba’yau [236] jsa nairmya ba’ysa

As many rays (issue) from all the pores of an enjoyment Buddha thus, from (those)
rays, then so many thousand crores of Buddhas of magical creation

*mvastai’® anll<au>me kaina  baiéa I<au>vadava dyare

cai va sai kvaysna [237] ysaiya  cu vasta ba’ysista butte

appear in the whole world-system (lokadhatu) on account of (his) conformity (anu-
loma) to compassion (karund): one is even born from the side (of a woman), one real-
ises enlightenment (bodhi),

cu vasta mara tcabe’je  haskima $3$a’ yava

[238] cai va parainairvye® daittai  baisa nairmanya ba’ysa

one routs Mdra until he establishes (his) teaching (§3sana), one appears to have
attained complete extinction (parinirvita). All (of them are) Buddhas of magical
creation (nairmanika).

tta pylisti paraiSu\dha/fia ksettra  varai sa hama [239] dyama ba’ysi
tta va <a>yaustaiia ksettra  vara ba’ysa dyama p<a>tca

cit., 395-404, and Hobégirin, vol. 3, 198b-203b s.v. butsudo.

% n the edition, the following conventions are used: #talics = letters not clearly visible; \ /= addition

below the line brought into line in the edition in connection with a MS caret (the ab- sence of a caret is
pointed out in footnotes); < > = editorial supplement where the manuscript has no lacuna; [ }]=deletion by
the copyist; { } = editorial deletion; an asterisk * precedes emendations that are not otherwise indicated (the
manuscript readings are given in footnotes). Manuscript lines are numbered by small bracketed numbers in the

body

of the verses. As the text is acephalous, the first preserved verse is not really v. 1. In the translation, the

Sanskrit equivalents of the Buddhist technical terms are given in parentheses.

7 Emended by Bailey for MS patca.
® Emended for MS mvasvai’.
A cross below the line between parainairvye and daittai (or above line 239 over the first va?).
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[16]
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[18]

[19]

[20]

[21]
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Thus it has been heard: in a pure (pariSuddha) (Buddha-)field (buddhaksetra), the
appearance of a Buddha (tathagatapradurbhava) occurs there, and yet, in a defiled
(aparisuddha) (Buddha-)field, the appearance of a Buddha (occurs) there as well.

ka va sai’ ksettra vasve  3[240]yausta sai’ va khu bvaiia

khu va vara dyama ba’ysa  uysdi$a va ttu artha hvidai tta

Which (is) the pure field, (and which) the defiled one? How (is) that to be known?
How (is it that) the appearance of a Buddha (occurs) there? Explain the meaning! It
is said:

parai$uf241]dhafia ksettrd sai’ bvaila  sai’ cu vasve aysmva prrara

ka sta ysauttai kama safie ~ vara ba’ysa [242] astai akhausta

He (is) to be known (to be) in a pure (Buddha-)field, whose thought (citta) (is) pure
(prabhasvara) in nature (praktti). Where false assumptions (parikalpa) and false
notions (samjiia) have disappeared, there a Buddha sits unperturbed (avikopita).

sai aysmval® {t}cu nera vasiifta  kamyau jsa filistai basti!!

ayausta [[#tra]] ksettra sai’ [243) bvafia  prrarasta astd ba’ysa

He, who does not yet become pure in (his) thought (but) is overcome and fettered by
Jalse assumptions, (is) to be known (to be) in a defiled (Buddha-)field. A normal
(prakrtistha-) Buddha sits (there) for them.

ba’ysa va tti khu vajaisde  dasau disai’ samvaha pana

[244] ttu artha va vaifiapvdya  mvasja’ antil<au>me kaina hvidai @

And then, how does (one) perceives the Buddhas risen visibly in the ten directions?
Explain us the meaning now on account of (your) conformity to compassion! It is
said:

baisa ba’ysa sa $au ba’[245]ysa  hamaga harbaisa prrara

baiga dharma-<ka‘>ya\-svab}z(§va12 agunai laksana ttyani ‘
All Buddhas are only one Buddha, all equal in nature, all have the nature
(svabhava) of the Body of the Law (dharmakaya), their mark (is) markless.

ci'® dharma-ka[246]ya payseda  harbaiéd ba’ysd §au hamye

ksana tti ttaifia be’da ba’ysa  baiSa samvaha [247] detta

When, (as for) the Body of the Law (dharmakdya), (one) understands: ‘It was one
Jor all Buddhas"”, then in a moment (one) sees all Buddhas face to face at that time.

stittra vi cadrfaprrayepa!?  vara sai ba’ys<ti>fia rahasa
valamattra e drau nauhya  [248] daidaira pharai ba’ysa ttai pyasta

104 raised dash between aysmva and {tjcu.

A cross below the line between the aksaras ba and std.

22gupplemented by Bailey.

13A cross above the line and a vertical stroke between cf and dharma®.

%he aksaras ye and pa are joined together on the line without the usual blank space in between.
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In the Candrapradipasitra, (there is) this Buddha mystery there: “In the hair’s
breadth on the tip of one hair (there are) so many Buddhas so set (?) upon it

[22] khu jai gaga grruicyau sye baisa budha-ksettrau h#sa
sai’ manai [249] tti artha kha bvafia  kha baijsyada $e dr<au> nauhya hvidai tta
Just as the grains of sand of the Ganges, all (of them) together with (their)
Buddha-fields". Then, how (is) the meaning to be known really? How have they
assembled on the tip of one hair? It is said:

[23] samaha khu vaista akhausta  [250] drau nauhna khu ha bijsyada :
damdai Se drau nauha thifia  ttye sama<ha>'s vi ba’ysa
When the concentration (samadhi) remains unmoved in respect of a hair s tip, when
they have assembled, so many Buddhas (are) in the room of a tip of one hair during
that concentration

[24] khu jai ga[251]ga grruicyau sya  baisa budha-ksettryau hattsa
dharma-kaya prrarai jsa baifa  aguna laksa<na> [252] niiaiya
“just as the grains of sand of the Ganges, all (of them) together with (their)
Buddha-fields”. By nature, the Body of the Law (is) completely markless according
to (its) mark.

[25] tta tta dharma-dh<a>tta anastya  ba’ysyau jsa habada baisa
drau-masa ja naiéta [253] sai’ thd kil s<t>a'® jasta ba’ysa nai a’ra
Thus, the sphere of the Law (dharmadhatu) (is) endless, completely filled with Bud-
dhas. There exists no room having the measure of a hair, where no Lord Buddhas sit.

[26] vasva davinai *tcema!”  tcana daitta harbaiéa ba’ysa
[254] bai$a baudha-ksettryau hattsa ~ samaha hauva jsa byode
The clear eye of the Law (dharmacaksus), by which (one) sees all Buddhas, all (of
them) with (their) Buddha-fields, is obtained by the power of concentration
(samadhi).

[27] raidha-pahalye maista  [[ba]] aniivyajane [255] laksana
baya ba’ysiifia bvama maista  baiéa samaha vi stana
au va pyusti [256] utca *kand!®  tta ra nai naisai’me
(There are) great magic performances (rddhipratihdrya), the (eighty) minor marks
(anuvyaiijana) (of Buddhas and bodhisattvas), the (thirty-two) characteristic marks
(laksana) (of great men [mahapurusa]), the rays (of the halo [prabha] of the Buddhas),

'3 Supplemented by Bailey.

'S Supplemented by Bailey.

' Emended for MS tcena, whose -na is presumably due to the influence of the immediately following
fcana.

"8 Tacitly emended for MS kari by Bailey in both editions of KBT.
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the great Buddha-knowledge (buddhajiiana), while (one is) completely (absorbed) in
concentration. Or a drop of water (is) heard and, thus, (there is) no tranquillisation.

vija ya §akhi dadta  ttye baida achai na’sta

sai’ ti sve bai{257)da usthiye =~ habada arvyau jsa bari

There was a physician, versed in the branches (of medical knowledge and) skilful. A
disease settled upon him. Then he lified (his) bag full of medicines on (his) shoulder.

{t}c<a>sta!® ts ni-v-1 bida  tva arrva nai ja ha[258]da khaste

nai ja va achai jasta  vinau krre paral<au>ka tsve

Where(ver) he may go, he takes (it) with him. But he did not drink the medicine and
the disease was not healed: without treatment, he went to the other worid.

tta tta sai’ baudhasatva  cu sa [259] salavyau ba’ysusta kuise’

khvai samahaiia haharka nai 1 ttye ba’ystiSta haysa

Thus, (as jor) the bodhisattva who seeks enlightenment only by means of words so
that he does not (pay) attention to concentration, enlightenment is remote in front of
him.

sa’ cu ana[260]bauga? carye?! jsa  *haspisca?? yadai nai kaitta

ttye samaha kidarrasta ~ ba’ysiisti na[261]ys<d>aka? biafia

For him, who strives with effortless practice (and) does not think, concentration (is)
quite straightforward (and) enlightenment (is) to be known as close (at hand) for him.

khu ra pasta sarvaiia sittra ~ majusu<rt>paravartta vira

ttathagatta[262)jfiana {sa}mvadrd  stttra vira u hastagachai :

And as the All-knowing proclaimed in the siitra Maiijusriparivarta, in the Tathaga-
tajianamudrastitra and in the Hastikaksya(sttra),

cu baisa *hira?* ahamya bvideL ttya [263] hajvatta kidai maista

samaha beda akhaugta  tte ba’ysa \na/?° bvaiia ttu bada

when they perceive all things (dharma) as unoriginated, their wisdom (is) very
great: at the time of the unmoved concentration, the Buddhas (are) not to be known
at that time.

!9 Emended by Bailey to te<a>sta [2].
20 5 scrawl in the margin before bauga (pen trial?).
! A vertical stroke between ca and rye.
mplicitly emended for MS haspasva by A. Degener, Khotanische Suffixe (Stuttgart 1989), 207-208

s.v. haspdscd.

B Supplemented by Baile)".
24 For MS hara.
23 2 under ysa without caret. Lo, (fﬁ carrectesl Co lbord&ole.
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COMMENTARY

[9] On the vimdanas of sun and moon see PED 631b s.v. vimana' no. 7.

On the three bodies of the Buddha see E. Lamotte, La Somme du Grand Véhicule
d’Asanga (Mahdyanasamgraha), vol. 2, Traduction et commentaire (Louvain 1938; repr.
1973), 266-345; Encyclopaedia of Buddhism, ed. G. P. Malalasekera, vol. 3 ([Colombo]
1971), 423b-426a s.v. buddha-kaya; Hobigirin, vol. 2, 174b-195a s.v. busshin.

[12] baisa I<au>vadava is adverbial accusative, see R. E. Emmerick, Syntax of the
cases in Khotanese, BSOAS 28 (1965), 26.

[12-13] Cf. Mahdydnasamgraha X.1.3 ‘Le corps apparitionnel (nirmanakaya)
s’appuie également sur le Dharmakaya et manifeste (pradarsayati) les [actes suivants:
...} 4. Naissance (janma); . . . [9. Victoire sur le Malin (maradharsana)]; 10. Arrivée a
Pillumination (abhisambodhi); 11. Motion de 1a roue de la loi (dharmacakrapravartana);
12. Grand Parinirvana (mahdparinirvana)’ (Lamotte, La Somme du Grand Véhicule, vol.
2, 267-268).

[16] Cf. Vimalakirtinirdesasiitra1.14 ‘C’est pourquoi, fils de famille, le Bodhisattva
qui veut purifier son buddhaksetra doit d’abord s’efforcer d’omer (alamkartum) habile-
ment sa propre pensée (svacitta). Pourquoi? Parce que ¢’est dans la mesure ot la pensée du
Bodhisattva est pure que son buddhaksetra est purifié’ (Lamotte, L’Enseignement de
Vimalakirti, 119), and Suvikrantavikramiparipyccha 50.11-12 ya ca cittasya prakrti-
prabhasvarata prakrtiparisuddhatd, tatra na kdcic cittasyotpattih ‘In the transparent lu-
cidity of the original nature of thought, in the perfect purity of its original nature, no
genesis of a thought takes places’ (ed. P. L. Vaidya, Mahayana-siitra-samgraha, vol. 1
(Darbhanga 1961); trans. E. Conze, The short Prajidparamita texts (London 1974), 53).
Cf. also, for a different perspective, Lankavatarasiitra 10.750 prakrtiprabhdsvaram
cittam garbham tathagatam subham | upadanam hi sattvasya ‘The Mind primarily pure is
the Tathagata’s Garbha which is good but is attached to [as an ego-soul] by sentient be-
ings’ (ed. B. Nanjio, The Lankavatara siitra (Kyoto 1923; repr. 1956), 358; trans. T. D.
Suzuki, The Lankavatarasutra: a Mahayana text (London 1932; repr. Taipei 1991), 282;
reference from Claudio Cicuzza).

[16-17] Skt. avikopita- ‘unperturbed, undisturbed, unmoved’ (BHSD 77b) occurs
immediately before prakrtistha- ‘in normal condition, in good standing’ (cf. BHSD 356b
$.v. prakytisthaka) in the section devoted to ‘Various expression extracted from the
Vinaya’ in the Mahavyutpatti (nos. 9326-9327). Since LKh. prrarasta, which qualifies the
Buddha in 17d, is a loanword from Skt. prakytistha- (cf. Degener, Suffixe, 318 s.v.
Pratdrasia-), it is not unlikely that Kh. akkausta ‘unmoved, unperturbed’ corresponds to
the semantically equivalent Skt. avikopita-.

[17] ayausta [[ttra]] ksettra ‘in a defiled field’ might reflect an *@yaustaria ksettra of
the source manuscript with the loc. sg. ending -afia of the adjective, cf. 16a paraisudhafia
ksettrd “in a pure field’.

I take @sta to contain the Late Khotanese 3 pl. enclitic personal pronoun -@(m) ‘for
them’. The change from the impersonal third singular to the impersonal third plural is not
unusual.
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[27] That six-pada verses are possible is shown by the verse numbering of P
2026.1-60, which contains the final part of the preserved portion of Vim and offers at least
six instances of six-pada verses. In the case of v. 27, however, it cannot be ruled out that
two padas have been lost and that we originally had here two verses, or that, alternatively,
padas 27ef are an interpolation.

For ba ysitfia bvama ‘Buddha-knowledge’, Skt. buddhajiiana-, see R. E. Emmerick,

The Khotanese Sﬁraﬁgamasamddhisﬁtra (London 1970), 79.
" [28-30] The pada vija ya sakhi dasta recalls the almost identical pada Ramayana 66
KT 3.68 rasa 'yi ye $astri dastd ‘there was a seer, learned and skilful’. The adjective sakhi
is an -ia- derivative from the Sanskrit loanword sakhd- ‘branch’ that occurs in Siddhasara
26.1 (14512 KT'1.86) sakha si’ pa jsd mista ya ‘that branch (of medical knowledge) was
very large’ (Emmerick’s translation). The figurative use of sakha- as ‘Wissenszweig,
Fach’ is already found in Sanskrit medical literature (see pw 6.219).

The interpretation of vv. 28-29 offered in Dict. 137b s.v. tcasta, 271a s.v. bard and
146-147 s.v. tsinit is unacceptable, as it depends largely on etymological speculations con-
cerning the two supposed hapax legomena 29a tcasta and tsinii (in fact two ghostwords),
on the interpretation of bida as 3 sg. passive, and on an erroneous division of words. Har-
old W. Bailey’s earlier suggestion in both editions of KBT to emend fcasta to tc<a>sta is
worth following. But te<a@>sta is otherwise unknown. Because fc- instead of ¢- is found
also in the relative pronoun 17a {1 Jcu, a plausible reading is {#jc<a>sta, i.e. the directional
adverb cdsta ‘where’ (see Degener, Suffixe, 108 s.v. calsto), which in several cases is fol-
lowed immediately by the verb zsiz- ‘to go’ (three examples are provided by Degener, loc.
cit.) as in the present passage: {t}c<a@>sta tsT ‘where(ver) he may go’. This interpretation is
confirmed by the close parallel to the physician simile that I have traced in § 129 of the
Sanskrit Kasyapaparivarta (f. 64v3-65r3):26

tadyathapi nama kasyapa vaidyo ofv4lsadhabharam grhitva anuQvicaret* tasya kascid eva

vyadhi utpadyeta na ca tam vyadhi saknuya cikitsitum . evam eva ka[v5)§yapa bahusrrutasya

klesavyadhi drastavyd yas tena $rrutena na saknoti atmanah klesavyadhi cikitsitum .

nirarthakam tasya tac chrufri)tam bhavisyati . tatredam ucyate 3

{Die Lage ist] nimlich, Kdsyapa, gerade [so,] wie fwenn] ein Arzt mit einer Last Heilkriuter

einherzoge, er irgend einer Krankheit verfiele, und er die Krankheit nicht heilen konnte.

Genau ebenso, Kasyapa, ist die Krankheit der Laster eines Vielgelehrten anzusehen, der

Bp4 M. 1 Vorob’éva-Desjatovskaja, The Kdsyapaparivarta: romanized text and facsimiles, in
collaboration with S. Karashima and N. Kudo (Tokyo 2002), 45 (the text has been arranged metrically and
the edition has been adapted to the conventions used in this article; in addition, {*) = avagraha, * at word end
= virama, Y = complex double dapda, (O = blank for the string hole); trans. F. Weller, Zum Kasyapa-
parivarta, vol. 2, Verdeutschung des sanskrit-tibetischen Textes (ASAW 57.3, 1965), 137. I have not been
able to consult Bikkhu Pasadika’s English translation (cf. Vorob’éva-Desjatovskaja, Kasyapaparivarta,
xii). Cf. also the English translation of the Chinese version (Taishé no. 310.43) in C. C. Chang (ed.), 4
treasury of Mahdyana siitras: selections from the Mahdratnakita Siitra(New York 1983; repr. Delhi 1991),
403: “For example, a physician who always carries a medicine pouch may be unable to cure his own illness.
The same is true of a leamed person afflicted with the illness of defilements; although he bas much leaming,
he cannot benefit himself unless he puts an end to his defilements”.
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durch das, was er studierte, seine eigene Krankheit der Laster nicht zu heilen vermag. Nutzlos
wird thm seine Gelehrtheit sein. Mit Bezug darauf heift es:

yath(’) eva vaidy(’) ausadha {r}bhrastrasamsthe

paribhrameta nikilamhi loke .

Gerade wie wenn ein Arzt, der einen Beutel Heilkrduter besitzt,
In der ganzen Welt umherwanderte,

utpanna vyadhin na nivartaye ca

nifr2jrarthakam tasya bhaveta tam hi O .

Und er eine Krankheit, von der er befallen wurde, nicht abwenden kénnte,
Fiir den die Arznei [“Dies Wort steht nur im Tibetischen”] doch nutzlos wdre,

bhiksus tathd $ilaguner upetah

$rrutena yukto pi na ca$ cikitset*

So [steht es mit] einem Monche, [der,] obschon er mit den Vorziigen der Moralgebote ausge-
riistet ist,

Gelehrtheit besitzt, nicht heilen konnte

ayonisa klesasamutthita [r3] ruja

vrthasramas tasya (O srrutabhiyogah ||

Schmerz, der aus den Lastern entsteht, weil er oberflichlich ist.
Umsonst ist seine Bemiihung, die sich der Gelehrtheit befleifigt.

For bara- ‘bag’ cf. Dict. 271as.v. bard ‘carrying thing’, and Degener, Suffixe, 194
8.v. baraka- ‘Behilter, Triiger’. The new bilingual evidence makes it possible to determine
more precisely the meaning of the word. Although the Sanskrit has bhdra- ‘load’ in the
prose section (64v4) and bhrastra- (sic) ‘bag’ in the verses (65r1), the probable meaning
of LKh. bard is ‘bag’, since the specification habada arvyau jsa ‘full of medicines’ can
hardly refer to a ‘load’. Moreover, not only both the Tibetan and Chinese versions have a
word for ‘bag’ (cf. Weller, Zum Kasyapaparivarta, 137 1. 1 ‘Beutel’, and Chang, Trea-
sury, 403 ‘pouch’), but also the variant manuscript H 143 SB 38 12 has bhras#rd in the
prose section (see Vorob’éva-Desjatovskaja, Kasyapaparivarta, 45 n. 298 and 60).

[31]nai kaitta “does not think’, cf. e.g. Siirangamasamadhisiitra 31 ‘Pour dompter la
pensée (cittadamandrtham), il [= le bodhisattva en Stirangamasamadhi] ne s’écarte jamais
de I'extase (dhyanad na vicalati)’ (E. Lamotte, La concentration de la marche héroique
(S’ﬂramgamasamcidhisﬁtm) (Bruxelles 1965), 145); SCE 11. 293-296 rty xwnx mrtxm’k
ZKZY 3y xwwnxr ‘sk’ Bwt ZKwh §8°r L’ yrBty *PZY yrBy sm’r'k Bwt rty ZKw pskh "PZY *pw
Dokh L’ yrBty rty c’'wn xr” >zwn s°r v’k fwt ‘[And t]he man whose voice is high and who
knows no shame and thinks much and does not know right from wrong comes from the ex-
istence of a donkey’; and Vimalakirtinirdesasiitra 8.4 [aphiramata u mafidmata ttité dva
u ku ne aphirdJmata amafidmata ak@’'mate jsa aste séti bodhisatvi advayd [dhatd sama
tramdmata] ‘[Distraction and thinking, those are two. Where (there is) no distracltion
(and) absence of thinking, he sits in absence of reflexion. This (is) the Bodhisattva’s [en-
trance into the mouth of the Law (dharmamukha)] of non-duality’ (P. O. Skjervo,
Khotanese fragments of the Vimalakirtinirdesasiitra, in Kalydpamitrardganam: essays in
honour of Nils Simonsson, ed. E. Kahrs (Oslo 1986), 244-245).
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ABBREVIATIONS

BHSD =F. Edgerton, Buddhist Hybrid Sanskrit grammar and dictionary, vol. 2, Dictionary (New Haven
1953; repr. Delhi 1985).

Dict. =H. W. Bailey, Dictionary of Khotan Saka (Cambridge 1979).

Guide =R. E. Emmerick, A guide to the literature of Khotan, 2nd ed. rev. and enlarged (Tokyo 1992).

Hobégirin = Hébégirin: dictionnaire encyclopédique du bouddhisme d’aprés les sources chinoises et
Jjaponaises (Tokyo 1929-).

KBT =H. W. Bailey, Khotanese Buddhist texts (London 1951; 2nd ed., Cambridge 1981).

' KT'1-7 =H. W. Bailey, Khotanese texts (Cambridge: vol. 1, 1945; vol. 2, 1954; vol. 3, 1956 [vols. 1-3, 2nd

ed. in one volume, 1969; repr. 1980]; vol. 4, 1961 [repr. 1979]; vol. 5, 1963 [repr. 1980]; vol. 6, 1967;
vol. 7, 1985).

Mahavyutpatti = Mahavyutpatti. Hon 'yaku meigi taishi, ed. R. Sakaki (Kyoto 1912).

PED =T. W.Rhys Davids, W. Stede, The Pali Text Society’s Pali-English dictionary (Oxford 1921-1925;
repr. 1992).

pw=0.Bohtlingk, Sanskrit-Wérterbuch in kiirzerer Fassung (St. Petersburg 1879-1889; repr. Graz 1959).

SCE = D. N. MacKenzie, The “Sitra of the causes and effects of actions” in Sogdian (London 1970).

SDTV 6 =P. O. Skjzrve, Khotanese manuscripts from Chinese Turkestan in the British Library: a complete
catalogue with texts and translations, with contributions by U. Sims-Williams (Corpus inscriptionum
Iranicarum 2.5, Texts 6, London 2002).

Taisho =J. Takakusu, K. Watanabe (ed.), The Tripitaka in Chinese (Tokyo 1924-1935).



