REPORT ON THE HARVARD UNIVERSITY SYMPOSIUM

Theme : The Legacy of Islam in China

Submitted to : Dr. Abdullah 0. Nascef
Secretary General
Rabitat al-Alam al-Islami
Makkah al-Mukarramah

Through the courtesy and kind offices of
Dr. Abdullah Naseef and the Rabitat al-Alam al-Islami
I was able to participate in the International Symposium

at Harvard University, Cambridge, Massachusetts, USA
held between April 14-16, 1989.

There was a Harvard professor by the name of
Joseph F. Fletcher. He developed an interest in China
studies.and in time this interest came to be focused on
Islam in China. He is the one who could perhaps be
credited with making this field of studies popular in
American academia. Professor Fletcher died not too long
ago, an untimely death. But he left a large number of
his students and colleagues who are now scattered in

different universities of the United States. They wish
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to carry on the legacy of Joseph Fletcher.

The Harvard Symposium was organized by this group
of Joseph Fletcher's students and friends in "Memory of
Joseph F. Fletcher", and naturally therefore its theme {

was set as "The Legacy of Islam in China'".

Besides China experts from different world univer-
10 scholars were invited from China, of these at
There were two sinologists from the

mmad Sushanlo was of Chinese origin
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least 4 were Muslim.
USSR, one of them Muha
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as well. Altogether there were 30 participants, many
Muslims among them from other parts of the world.

The theme of all the papers in the symposium was
either Islam in China or the status of Chinese Muslims in
China, past, present and future.

It was all in all a very exhilarating and intellec-
tually challenging experience. 1In so far as the Chinese
Muslim participants were concerned, I had a similar expe-
rience as I had last year at the Madison Wisconsin Conference
on Russia, where there were 11 Russian Muslim participants.

I submitted a report on the Madison Seminar to you as well.

Something certainly is happening in these two
important regions of the world. I would not describe it
as Islamic resurgence, but cértainly a revival of Muslim
culture, an awakening of pride in their own roots, their

history, language etc.

This cultural awakening provides us with immense
opportunities. The national cultures of these communities,
both in Russia and China, were rooted in Islam. But the
Russian and Chinese Muslims presently have only a vague
consciousness of this. At the moment they are fascinated
with the cultural links that this new movement among them
has opened up for them. They love to be in contact with
Muslims in other countries. This identification gives
them a sense of freedom and reassurance. They feel that
their culture which had been repressed and ridiculed by
their compatriots in the past, is at least as venerable

and as historic as Slav or Han culture.

This elation and pride is quite palpable when
they meet Muslims from other countries and cultures. I
was over whelmed by it in Madison when I met the Russian
Muslims, and I had a similar experience at Harvard. They
are bubbling with warmth and brotherly sentiments. All

L




of them at Harvard prefaced their presentations with a

resounding Assalamu alaykum. They were greeting everyone
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with this salutation.

When my turn came to present my paper, I told the
Chinese participants in particular and the others in general,
that saying assalamu alaiykum is like saying "Hi". If you

want to be courteous and polite you have to say assalamu

alaikum_wa rnhmntullnhc wa barakatuh.

One or two participants who followed me to the

podium tried to follow this suggestion.

Now my feeling is that the Muslim world should not
simply sit back and say alhamdulillah, Islam has finally

neutralized communism. It hasn't. Not vyet.

If we want this to happen it would need some doing
on our part. Even these enthusiastic Russian and Chinese
Muslim scholars and intellectuals have to be persuaded to
see the connection between their revived culture and Islam
as a system of faith and belief and not as a principle of

cultural organization only. A deliberate effort will have

to be made.

I suggested last time that a special committee
should be set-up at the Rabita headquarters in Makkah that

would deliberate on these problems and come up with
stategies of Da'wah among Russian and Chinese Muslims.

As an immediate step, I also suggested the following.

I simply reiterate it:

The Rabita, alhamdulillah, even during the worst
days for Islam in Russia and China, barring a few years’
‘exception, maintained hajj traffic between these commu-
nities and Saudi Arabia. The contacts made at that time
were with some so-called "diehard" Muslims, who had
somehow escaped the ravages of communism. They were old
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people who, so to Speak, had been left behind by the current
of the times. But they were important for the Rabita

because they were the residue of a past which had disappeared
Or was fast disappearing. And the Rabita was right in
holding on to them not only as links with the past, but

as A possible rallying points for the recovery of Islam
in the future.

I think they have fulfilled their task. And however
sadly or reluctantly, they should be let go.

A fascinating thing about the new resurgence in
Russia and China is that it has taken place among younger
people and among the intellectuals and scholars in univer-
sities and academies. The future of Muslims and therefore
of Islam shall be determined by where these groups go from
here. If, as we argued above, a connection has to be
freshly made between resurgent Muslim culture in these
socleties and Islam, it will largely depend how these young
people and intellectuals see the necessity of it.

It is among these groups therefore that we should
make contacts and fraternal links. It is these people who
should be invited to Rabita's international meets either at
the time of the hajj or any other occasion. I may even
make bold to add, (considering the unigue access and
influence which the Rabita has the world-over) that the
course that Muslim resurgence takes — from cultural
revival to Islamic recovery — would to a very significant
extent depend on how the Rabita and other international
Muslim organisations view the urgency of the task and
adopt measures to give the current resurgence proper

direction.

I earnestly hope the Rabita recognizes, and
recognizes soon, the import of this statement.
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My seminar presentation on April 16 was titled:
Chinese Muslims and the Islamic Ummah: A Contemporary

Retrospect.
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In this paper I tried to refute the argument voci-

ferously made by Muslim and non-Muslim scholars and lay

writers that after the first seven hundred years of Muslim
existence in China (i.e. since the 15+¢h century AD) the
world of Islam came to neglect Muslims in China. Hence
Islam declined in China. Before that (i.e. from the 7th
century to the 1l4th century AD) Islam flourished in China.
The burden of the argument is that since the world of
Islam i1s now once again powerful and strong it should
restore links with the Muslim community in China, so that

Islam can once again flourish and prosper in China.

In my paper I tried to argue that China was never
in Islamic history the target of Islamic influence or control,
This is clear from the fact that the Prophet of Islam
(although he knew about China and addressed letters to
several ruling monarchs of his time, offering them the

choice of Islam or a tributory status) did not make any

gesture toward the T'ang Emperor of China.

In subsequent times Muslims in their career of

world conquest never made any attempts (except for a very

dubious attempt by Hajjaj bin Yusuf) to incorporate China

in their domain.

Nevertheless, within the first century of Islam,

Muslim traders, merchants, travellers, diplomats, etc.

reached China in increasing numbers, settled there, founded

communities, became naturalized and within a few hundred

years spread all over China and became an indigenous component
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 there were no official strategies behind this vast

"Wwpansi and sett.
expansion and settlement., In effect, Islam did reach China

and established a f]
d established a firm and enduring foothold there, but
on an individual and peaceful basis

How do we resolve this apparent paradox? I have
suggested that this can be done by making a clear distinction
between ummah consciousness and what came later to be
described as pan-Islamism.

Unmmah consciousness is not a political concept. It
is a feeling that is generated when faith enters a man's
heart. Its origin is in Islamic doctrine. Ummah conscious-—
ness is a feeling of concern, care and empathy that a Muslim
believer anywhere feels for all believers everywhere. He
rejoices in thelr success and welfare and is despondent

and distressed at their discomfiture.

With regard to Chinese Muslims, there was no let-up
in this consciousness in the ummah throughout history.
There was no abandonment, no severing of links. Hence no
planned effort at restoration Or re—-connection is indicated.
we should continue with this concern in the present as well.
May be sharpen it further, and fulfill its requirements.
These requirements briefly are that we ensure that the
Islamic performance of our brothers in China remains at
par with the requirements of faith, that they are provided

with Islamic literature, books, and other agsistance, that

their young people are allowed facilities for higher IslamicC

education at renowned Islamic centres, that the physical
links between them and the heart-lands of Islam through haijj

and other religious occasions are maintained.

But we should never fall into the trap of thinking

that Muslim life in China can be orchestrated from outside

by any agency of the ummah.
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Pan-Islamism on the contrary is political. It
subordinates Talams Cerd

rdinates Islamic religious interests to Muslim political
interests In this

erests. 1In this respect, as we have indicated, China

was never a political target for Muslims. OQuite early in

tll 1: T - - iy - L,
‘L history of Muslim contacts, China became the beneficiary
of what may be termed as the Abyssinian Syndrome

Just as Abyssinia, despite the fact that it was in
close proximity to the peninsula and had in the pre-Islamic
past a history of mutual antagonism (the year of the bephet's
birth, the Abyssinian General Abraha tried to destroy the
Ka'aba), was left out of the Muslim plan of conquest and
expansion and for fourteen hundred years remained a bastion

of Eastern Christian Orthodoxy, so was China exempted from
Muslim political hegemony.

Abvssinia from an event evolved into a concept.
Wherever Muslims are treated hospitably, are allowed to
practice and preach their religion freely, they are under
no obligation to overthrow the ruling non-Muslim authority

there, or forcibly make it part of dar al-Islam.

So if the current pleas for restoration of links
with China imply that the ummah should express its sympathy
and support for the political aspirations of the Muslim
community in China, then we have no precedent for it
starting from the sunnah of the Prophet of Islam himself,

may Allah's peace and choicest blessings be upon him.

As long, of course, as Muslims in China (or Muslims
anywhere in the world, for that matter) continue to en;joy
freedom of conscience and freedom of religious practice and

propagation no political action is indicated on the part

of the ummah.
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Friday Morning, April 14, 8:30-9:30, Holyoke Center Penthouse

gpening He]c:ima: Roderick MacFarquhar, Director, John King Fairbank Center
resentation: Beatrice Forbes Manz (Tufts) "Joseph F. Fletcher, Scholar & Teacher”

Friday Morning Session, 9:30 - 12:30

ISLAM™S LEGACY ON THE SOUTHERN BORDERS
Dru Gladney (Harvard): Chair == >

Donald Leslie (Canberra)
‘The Sahaba Sacd ibn Abi Waggas in China"

Jacqueline Armijo—Hussein (Harvard)
The Sinicization and Confucianization of a Muslim from Bukhara Serving
under the Mongols in China"

Andrew D.W. Forbes (Aberdeen)
“The Wa-Panthay War of 1926-27: Hui Supremacy in the Sino-Southeast Asian
Borderlands”

Keng-fong Pang (UCLA)
"The Muslims of Hainan Island and Their Southeast Asian Connections: A

Preliminary Analysis’
Chen Dasheng (Fujian Academy of Social Sciences, Fuzhou)

"The Role of the Mosque in the Reacceptance of Islam by Muslim Descendants
in Quanzhou during the Ming Dynasty"

James L. Watson (Harvard): Discussant

Lunch: 12:30 - 2:00

Friday Afternoon First Session: 2:00 - 3:30

SOCIORELIGIOUS MOVEMENTS IN NORTHWEST CHINA
Eden Naby (University of Massachusettes at Amherst): Chair

Ma Shougian (Central Institute for Nationalities, Beijing) AR
"?’he Hui People’s New Awakening at the End of the 19th Century and Beginning

of the 20th Century”

James Millward (Stanford) "
"rhe Hui and the Chinese Border Wool Trade of 1880-1937

Muhammad Usiar Yang Huaizhong (Ningxia Academy of Social.§c1énces)
"The Eighteenth Century Gansu Relief Fraud Scandal

Barbara Pillsbury (UCLA): Discussant
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Friday Afternoon Second Session: 4:00 - 5:30

THE INFLUENCE AND SPREAD OF SUFISM IN CHINA
e —————— e ——— e ——— _—_"'_'-'——-.

Svetlana Rimsky-Korsakoff Dyer (Australian National): Chair

Ma Ton% (Gansu Provincial Nationalities Research Institute)
China’s Islamic Saintly Lineages and The Muslims of the Northwest"

Jonathan Lipman (Mt. Holyoke)
"Sufi Muslim Lineages and Elite Formation in Modern China: The Menhuan of

the Northwest”

Robert W. Hefner (Boston University): Discussant

Friday Evening, 7:00 p.m.

Welcome Reception: Coolidge Hall, 1737 Cambridge Street
Co-sponsored by the Inner Asian and Altaic Studies Committee

All participants are welcome to attend!

EXXEXEXXXXXRERKX
saturday Morning, April 15, First Session: 8:30 — 10:45

ISLAM AND THE ETHNOGENESIS OF HUI IDENTITY
Andrew D.W. Forbes (Aberdeen): Chair - |

Chen Yongling (Central Institute for Nationalities, Beijing)
"The Significance of the Hui Nationality: Origins, Formation, and .
Deve lopment within Islam and their Special Evolution as an Ethnic

Identity in China”®

Hajji Yusuf Chang P
"chinese Islam and the Hui Minority: Past, Present and’FUture"

saguchi Téru (Kanazawa University, Japan)
“rhe Community and Religious Life of Chinese Muslims"

Barbara L.K. Pillsbury (UCLA) . :
"cetting Ahead in Han Society: Muslim Identity and Status in Taiwan

Gladney (Harvard) | S
Dru ..Idaztffyfng the Hui in China: Self-Definition, Ethnoreligious Identity ‘“d

the State”

Jonathan Lipman (Mt. Holyoke): Discussant
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. nion

Victor H. Mair (University of Pennsylvania)
Chinese Language Reform and the Dungan Script in Soviet Central Asia"

Beatrice Forbes Manz (Tufts): Discussant

Lunch: 12:30 - 2:00
Saturday Afternoon First Session: 2:00 - 3:30

THE LEGACY °F ISLAM IN CHINESE TURKESTAN
Thomas Barfield (Harvard): Chair

Ibrahim Muti’i (Xinjiang Academy of Social Sciences, Orimqi) |
“The Islamic Madrassah in the Early Days of Uigur Conversion to Islam”

Isenbike Togan-Aricanli (Tufts) | |
“nifferences in Ideology and Practice: The Case of the Black and White

Mountain Factions”

j d National University, Seoul) | | y
. ek Hu_'w?;:ﬁd.(g and Saints in the 14th to 16th Centuries of Chinese Turkestan

Eden Naby (University of Massachusetts at Amherst): Discussant

saturday Afternoon second Session: 4:-00 - 5:30

MUSLIM NOMADIC PASTORALISTS OF XINJLIANG
Jonathan Lipman (Mt. Holyoke): Chair

Academy of social Sciences, Urlmgi)

Nikmet Menjani (X1nj1an9&m B halliazak i

"The Spread of Isl
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